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Readers
of

Parsiana

and all Zoroastrians staying away or
abroad wishing to offer

MACHI

to the Atashbehram or Agiari (of their|§
choice) in Bombay will please place their|§

orders with

Warden’s Mysore (Pvt) Ltd.|}

T8, GRAMT ROAD, BOMBAY T,

Our reputation is the guarantee of your

wish carried out religiously.

Machi value Rs, 11, 15, 21 onwards

plus Rs. 2/- for offering in Agiari
or

Rs. 3/- for offering in Atashbehram
as per our cusiom

THE HYMNS OF ATHRAVAN
IARATHUSHTRA

by
Jatindra Mohan Chatterji, ML.A.
Available : Parsi Zoroastrian

Association, 1 Saklat Place,
Calcutta, 13 or from Parsiana
office, Bombay. price Rs. 25/-.

It is a monumental work of a
thousand pages by an already
famouns author of The Ethical
Conceplions of the Gatha, Prisni-
Gatha, Gathas, Ramchandra and
Zarathushtra, etc.

= A work of labour and
dedication.

A conjoint study of Avasta,
Sanskrit, Sufism. Every word
explained in detail, every idea
clarified.

= A “Magnum-Opus” (Dr,
Radhakrishnan).

A  “Great work™

iMahamahopadhyaya

Dr. Gopinath  Kaviraj,
greatest living authority on
religions).
Recommended to every Parsi home
by Kakasaheb Kalelkar.

150 pages of introduction — a
treat to read — an edocation In
itself,

Parsiana office sells this work on
no profit basis.

It is our pleasure to offer you
[reasure.

FTPDITORIAL

With all the powers we have developed, with all the resources
at our command, we are unable to live in peace and safety. We have
taken tremendous strides in science and knowledge, but not in wisdom
and virtue. The world is split into factions — political, social, econo-
mic, racial, ideological — over them all, lurks the menacing atom. In
our age when there is a painful danger of our being driven towards
the abyss of non-existence due to a nuclear holocaust, we need a
philosophy, a direction. a hope.

It is the spirit of true religion which is invaluable as a means
for the improvement of the individual and society. It has a healing
and elevating impact on the dignity of the person, by the way in
which it strengthens the seams of human society, and imbues the
evervday activity of man with a deeper meaning and importance.

Religion, however, should be dynamic and penetrate all
forms of human life besides infleencing every type of human activity.
In modern times, the central axis of religious concern has shifted from
matters of ultimate salvation, and of heaven and hell to questions
pertaining to the meaning, necessity or usefulness of religion for this
life.

Representatives of all religions are to meet this month at
Darjeeling to discuss “The Relevance of Religion in the Twentieth
Century.” Conferees will also hold discussions on the relation of
religion to such current problems as poverty, racial and other discri-
mination and the causes of war. The establishment of a World Council
of Religions, to promote communication and dialogue among the
different faiths may be set up. Two delegates who have been invited
from our community shall be reading papers. This Spiritual Summil
Conference, is to be held under the auspices of the Temple of
Understanding, an Organization with its headquarters at Washington.

*
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KHORDEH AVESTA |

(IN ROMAN SCRIPT)

[o ‘imeer  the! pressing ' need of  those
Zurgagipians who are .opabk ‘o - read
Giujarsti, for offering daily prayers, we
have tanscribed ints  Homan  Senpt - our
Khordely Avesta,

CONTENTS:

Publishers” explanaiory note, Gakd-
ance for pronunciation, Note for reciting
prave., - Asbiem. Violn, Yatha Abuo Vai-
rvo. Kem Ma Mazda, Ahuramazda Rhe-
dae, Jasame Avanghe Mazda, Niran-gi
Goomier, 1he Five Gabs, Sarozh  Haj.
Hushbam, Havan Gah, Rapithwin (ah,
Uzirin Gah, Aiwisrothrem Gah. Ushahin
Gah, Khorshed Nyaish, Meber Nymish,
Vispa Humata, Nam Stayishn, Nemaz-:-
{hehar Nima. Mah Bakhtar Nyaish,
Ardvi/Sur Mavaish, Atash MNyaish, Hor-
maed Yasht, Ardibahest Yasht, Ssosh
vaiki: Hadokhl, Ssosh  Yash: Vadi, Beh-
ram “Yashi,  Hor Yasht, Vanant Yashi
M ainaskar . ol {h’l"lﬁ.‘g ."I'lulr.'-!di. D'&hh'
i, Boh, Aw and Ofvar, Din-no-Kalma,
Fan-Dorodti, Names' of © Thirty  Days.
Names of Twelve Months, Names of Five
Gathas, details of Six Ghambars, Twelve
Jashans, Seven Hamkars, Recital of
Wathi, apd Ashem. Patet Pashemmans,
Patety , Ravap-ni, Satwm Karda. 101
WNames of Ahbramasda.

Price Rs, Six (Postage Re. 1/-)

Jehangir B. Karani’s Sons

14 B Sir PM. Road. Hnmha}"!.
Fele: 261289 Ested. 1893

Karani's All Khordeh Avestas

are avallable at Warden's (Mysore)
Pvt, Lid
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‘THARSA’

REL D,
FOR EXTERMNAL WUSE QNLY

Tharza s 75 pears old preparation
useful for Cramps, Pain in Joints
and Bones, Swalling of joing,
Stiff Meck, Backache, Bodyache
dus to Caold, Spraing and Stralng
of Musches and Tendant.

AHMRSA-MANUFAGTURING CO

Sole Selfing Ageats:
B. A & BROTHERS (BOMBAY) PYT. LTD.
%, PRINCESS STREET, BOMBAY 1.
B. A. & BROTHERS (EASTERN) PYT. LTD,
&, Clive Row, CALCUTTA  Sution Rossd, PATHA

Funbarir, GALUHATT, ALSAH
Bawi Bazar, CUTTACE, DRISSA

“Loroastrian ('.n:':dr.t’:I

A Book for every home by Gool K. 5.
Shavaksha, A very simple translation
in'English of the Gathas, Daily Prayers
and the Life of Zoroaster with simple
essay explaining our religion to the
children. Rs. 5/- Available at N. M.
Tripathi and irom the Author. 43 New

Marine Lines. Bombay—1

URVAN: THE INDIVIDUAL SOUL:

by

MAHYAR BYRAMII PATEL

“The realized soul is happy in the conviction that it is the dispenser of its own
destiny, passing a perfectly balanced judgment for a lifetime of thoughis, words
and deeds upon its own wilful self, by reason of its own inherent integrity, and
that neither the gods nor the devils have any part to play in the writing of the

pages of its rewards or retributions!”

“YEHYA URVA ASHA HACHAITE, PAIRI-GAETHE KHSHMAVATO VA-
HME, MAZDA! GAROBISH STUTAM!"

“He whose Soul 15 in tune with Righteousness, leads us to the adoration of One

like You, O! Mazda, to praise You with our songs

.I-I'

T

THE URVAN is the individual soul,
also known as the personal ego. It 15 the
discriminaling element in the human per-
sonality, and its main function is to carry
on a ceaseless combat in the human arena,
struggling agamst intérnal temptations
and  external oppressions and shortcom-
ings. It has to travel along the straight path
of existence that finally leads to perfection
and immeortality. It is like the indefati-
gable warrior, fighting in the holy war,
who is very often down but never oul,
and who unfailingly rises up every lime
that he falls, once more to rally around
the banner of the faithful, and is always
at the forefront of the battle, led by his
Fravashi, which might be compared to the
faultless and pure spirit of a virtuous
commander that ever guides and beckons
him on!

The Urvan is a spiritual. non-material
and dimensionless principle, always found
actively operating on ethereal spheres. It

5 highly intelligent and receptive, and
performs the onerous task of diserimina-
ting between that which is good and right
from that which is evil and wrong. Be-
ing purely spiritual, it survives human
death, and is held accountable for its
thoughts, words and deeds in the earthly
life, for which it has to work out its con-
sequences in the hereafter,

The word Urvan is either derived from
‘Ur' meaning ‘inner’ and *Van' meaning
*fighter”, or from *Var’ meaning “to choose'
with the agentive termination *Van' added
to it. Thus, in either case, the compound
word ‘Urvan’ means the discriminating
faculty’. It is used in the masculine gen-
der. The Avestan Urvan becomes the
Ruwan (or Roban) in Pahlavi, and finally
takes the Modern Persian form of Ravan.

The Urvan has the capacity to imagine
and to will. According to the teachings of
the Avesta, both Ancient and Later, Man

5



is endowed with the gift of Free-Will. ,

Consequently, he has to work out his own
salvation, and there is no trace of a
vicarious salvation to be found in this
highly developed ethical faith. What
passes for Destiny is merely the result of
ones own thoughts, words and deeds.
Therefore, the Zarathushtrian concept of
destiny is not the freak whim of a capri-
ctous Fate, but the well-regulated effect
of a given cause, operating according to
the fixed and permanent laws of Asha
{Righteousness). The Urvan being the link
of a continuous individual existence, 15
hecanse of it. the bearer of consequences.

Urvan of the Avesta corresponds to
Atman of the Vedas, Soul of the Bible,
Psyche of the Greeks (as in Homer), and
Anima of the primitive people. The col-
lective term for all the Urvans of the entire
creation is “Geush-Urvan’, the Soul-of-
Mother-Earth, svmbaolized by and vene-
rated as the Holy Cow. The Iranians, the
Eovptians and the Indians were the first
people to have some definite spiritual con-
ception of the Soul. The Avesta contains
well-formulated eschatological {(pertaining
io death and judgment), ethical (morall,
ontological (pertaining to the essence of
being), and psychological (pertaining to
the human mind) concepts regarding the
Lirvan,

Although the Fravashi precedes the
Urvan in rank, it is the Urvan that is
mentioned very often in the Gathas, whilst
the Fravashi is not mentioned there at
all, except by implication. The Fravashi
is regarded as the Divine Witness, whilst
the Urvan is the Active Participant. The
Fravashi resides in the realms of Bliss,

ﬁ

whereas the Urvan has to work -its way
upto the portals of Haurvavat (Perfec-
tion) and Ameretat (Immortality), which
when achieved will lead the Soul to Garo-
namana (the Highest Heaven. known also
as the House-of-Songs). It is by acquiring
the virtues of the first four Amesha-
Spentas (the Holy-Ones), namely Asha
(Righteousness), Vohu-Manah (Good-
and-Loving-Mind), Khshathrem (Divine-
Power-of-the-Detached-in Spirit), and
finally Aramaiti (Loving-Devotion), that
Sraosha (Divine-Intuition) awakens the
Urvan to the higher life of the last two
Amesha-Spentas, Haurvatat (Perfection)
and Ameretat {(Immortality}, which in its
turn guides the Happy Soul to Garona-
mana {the Highest-Heaven), where dwell
Ahura-Mazda, the Amesha-Spentas, the
Yazatas (Angels), and all the Fravashis
of the good and great earthly and
celestial beings.

“Every Ant is potentially a Buddha!”
said the Enlightened Sage. The condition
of the soul is glorious or pitiable, depend-
ing upon its own self. It is either a prince
or a slave by virtue of its own choice and
doings. It is the marker of its own happi-
ness or misery. It is the Mind that condi-
tions ones joy or sorrow. It is the capacity
within ones own self to be happy that
makes one so, in spite of all the other
adverse external circumstances. How
wisely does Vivekananda say in this con-
text that : “Know, slave is slave, caressed
ar whipped, not free; — And shackles
though of gold, are no less strong to
bind!™, or again, how well does Schopen-
hauer expound that : “Tt is difficult to find

happiness within oneself, — but it is im-

possible to find it anvwhere elsel™ Tt is
only when the soul finds itself treading
the secret path of liberation from misery
that it realize the verity of the wise saying
of the Buddha that: “...... Ye suffer from
vourselves. None else compels, None other
holds you that ye live and die, And whirl
upon the wheel, and hug and kiss its
spokes of agony !" 0O ! how well has it
been said that we sin because we fear to
suffer, and that we suffer because we sin !

The Avesta teaches us explicitly just
how the soul may abide in happiness per-
petually in both the worlds of ‘Geti’
(Earthly) and ‘Minoani’ (Spiritual Exist-
ences). The Gathas teach us that Zara-
thushira himsell descended to Earth in his
infinite mercy to help and to save us, when
the Geush-Urvan (Soul-of-Creation) sent
up a soul-shattering cry of complaint:
“O !why did You create me? Who
fashioned me ?7 1 suffer great oppression
and misery, and have no one to protacl
me ! Thereupon, the Holy Immorta's
held & conclave in Heaven, and there
decided that Holy Zarathushtra alone was
fit for the supreme office of Prophet and
Deliverer, and so, he descended to Earth
to bring his mighty message of Deliver-
ance from Ahura-Mazda, which disclosed
itself as the first Revelation the world ever
received, which message has never been
surpassed or even equalled by all the other
scriptures of the world put together, since
the beginning of time, and which would
so endure for ever !

In the Gathas, Holv Zarathushira
teaches us that Ahura-Mazda grants the
rewards of both the lives, the earthly as
well as the spiritual, to  that soul who

approaches Him through its awakened
conscience, by its acts of righteousness,
supported by a spirit of detachment, devo-
tion and humility. When by these means,
the inner intuition fully awakens, it leads
the soul to Perpetual Bliss. The soul is
taught to be militant, and fight against the
forces of evil, both internal and external.
The soul is also exhorted to adore Ahura-
Mazda alone as a Monotheistic God, Who
15 the greatest source of Morality and All-
Good. Worship of any other is wrong and
redundant. The soul has gradually to rise
up from the world of phenomena to
reach that of the noumena. The soul is
cautioned to be highly discerning and dis-
criminating, and to learn to reason truths
out for itself. The wise soul will always
naturally choose out the best course for
itsell, but not so that which is unwise. By
choosing the vicious life, the unwise one
harms itself most in both the worlds,
whilst by choosing the virtuous life, the
wise one gains for itsell the rewards of
both the existences.

That soul which leads others astray is
likened unto the wicked Daeva, whilst the
one that teaches the path of true spiritua-
lity is likened unto Ahura-Mazda Him-
sell. The accursed deluder is bound Lo
collapse at the last dawn of reckoning,
whilst the blessed pure is sure (o rise up
to the Highest Bliss at that time. When
the foolish one will realize this great truth,
then it too shall abandon ils unwise
course, and will deliver up the false into
the hands of the righteous. Ahura-Mazda
alone, 15 the imparter of the Absolute
Truth, and as such, the wise one¢ goes to
Him to hear Him speak through His
chosen Prophet Zarathushtra,



The Daeva renounces action, but in so
doing, merely deludes itself, for action can
never be completely renounced, whilst the
Mazdayasni enthusiastically embraces the
path of good action. Ahura-Mazda has
imparted to every soul the freedom to will
and act, and so, Free-will is inherent in
all. The soul shall reap its reward or retri-
bution by reason of this power of voli-
tion, for as it sows, so shall it reap, and
Ahura-Mazda is watchful over all. The
careful soul resists inner temptations and
fights outer ills. Ahura-Mazda has secured
His Welfare for the Righteous, but His
Wrath shall fall apon the deceiver. The
righteous believer shall chastise the false
apostate and the hEI'el.iE. whilst the liar
shall be punished and be damned. The
soul of that false priest who deliberately
distoris the Holy Revelation shall find
itsell in utter torment and without any
peace. The avaricious soul shall know no
comfort.

Ahura-Mazda 15 as delighted by that
soul which inflicts punishment upon the
villain Tor thereby, it serves the cause of
good, as with that soul which brings
siccour to the pious and deserving needy.
The pious soul shall be blessed with a
long and happy earthly life, and with per-
fection and immortality in the hereafter.
Ahura-Mazda reveals Himself to that soul
which is righteous, pure and good. That
soul shall no longer know pain, anguish
or any suffering, which has been blessed
by a vision of Ahura-Mazda, bul shall
forever be merged in adoration of Ahura-
“iazda, and praise Him with its songs.
That soul alone is really happy, who lives
and works to bring happiness into the
lives of others.

The souls of the righteons shall never
be made to agree with those of the wicked.
That soul which is good 1o the vicious is
itsell vicious, just as that one which is
good to the pious is itself pious. Only the
pious soul shall safely cross over the
Bridge of Final Discrimination (the Chi-
navat-Pool), after death, in the company
of the virtuous, whilst the impious one
shall find itself utterly deserted. comfort-
less and lost, when it reaches that cross-
ing. There, in the Highest Heaven, Ahura-
Mazda shall repel the vicious, and loving-
Iv tend to the virtuous soul. Such is the
passage of the soul through the interpreta-
tion of the Gathas.

In the Later Avesta, we find honour
paid to the souls of ‘tashanemcha’ (crea-
tion), ‘pashukanamcha’ (animal-world, in-
cluding human-beings), ‘datikanamcha-
aidyunam’ (missionaries), and the “ashau-
pnam’ (all holy men and women). Even
Ahura-Mazda is supposed to have a soul,
the ‘Manthra-Spenta” (Haly-Spell).

The soul is envisaged as free of all ble-
mishes. but acquires good and bad quali-
ties according to its inclinations and pre-
ferences. At the time of death, when it
gains freedom from its earthly body, the
soul remains in the vicinity of the body
for fully three days, during which period,
it recounts to itself its good and bad ac-
tions performed during its earthly sojourn.
Taking its seat near the spot where its
head last rested before the final disposal
within the precincts of the Tower of
Silence, it sings the sacred hymns, parti-
cularly the second Gatha, the Ushtavaiti,
whilst it anxiously awaits the fulfilment of
its destiny. The virtuous soul experiences

imeffable joy during this period, whilst the
vicious one suffers inexpressible horrors.

Omn the dawn of the fourth day, the soul
proceeds on its final journey. The soul of
the righteous one finds its path through
fragrant perfomes, sweet-scented winds
coming from the south, and heavenly
odours that lead upte the triumphant
portals of Heaven, where it comes face to
face with its own Daena (the sum total
of its intimate thoughts, words and deeds
during its earthly life-time) in the form of
a baeutiful young woman of filteen years,
unsurpassed in beauty, fairest of the fair,
and matchless in grandeur. Then by virtue
of its earthly piety. the soul is helped on
its pleasant journey accompanied by the
Fravashis of the Holy, and by Sraosha,
Rashnau, Vata, Arshtat and Mithra. There,
its food is ambrosia and its drink nectar.
Here. it abides in Eternal joy and comfort.

Conversely, the soul of the wicked one
has to wind its long and sorrowful way
through dreary and dreadful paths, amidst
the most foul-scented winds coming from
the north. until it finally confronts its own

Daena in the form of an ugly old hag, who -

torments it with merciless taunts for the
wicked earthly life that it has lead. Tts
food is refuse of the most impossible kind,
and its drink is terribly putrid. Here, it
abides in damnation, awaiting for release
from its untold sufferings.

It becomes quite obvious that the
eschatology of the Gathas is without
reserve an ethical and a psychological
one, whilst that of the later Avesta is
hopelessly concretized. Whilst the Heaven
and Hell of the Gathas are only conditions

of the soul, those of the Later Avesta are
actual places of location. The Later Avesta
also believes in  an intermediary place
between Heaven and Hell, called the Mis-
vana Gatu (the Meeting-Place), where the
soul with exactly equal merits and demer-
its resides till it works out its own salva-
tion,

The Arda Viral Namah, which is a
greal treatise on the condition of the soul
after death, is the standard book on this
type of eschatology. It is highly pictures-
que and of a very imaginative composition
that would test the credibility of many,
However, the emphasis might quite con-
veniently be placed on an allegorical inter-
pretation and treatment of the book.

There appears to be no concept of re-
mcarnation in  the Avesta, although it
might be argued that this possibly might
have been contained in the lost portions
of it. The Ciathas, especialy, do not men-
tion even a word about it, but a certain
stray passage might appear to refer to it.
However, eminent scholars like Dr, Tara-
porewala admit that that particular pas-
sage might very well be quite differently
interpreted. and vet, less eminent scholars,
but staunch supporters of the theory of
re-incarnation, the champions of Theoso-
phy, blindly insist that there can be no
other interprelation applicable to it, but
that re-incarnation is the only possible
allusion. In reality, the Avesta does not

seemn (o support the theory of re-incarna-
tion. in spite of the trumpettings of its
ardent supporters, who would have us
accept their unsupportable explanations
and impossible references.



Similarly, there is no genume wea of a
bodily resurrection of the dead (Rishta-
khiz) in the Avesta, at the time of the end
of the present Time-of-long-Duration
(Zravane-daregho-khvadhatahe), but this
impossible theory is the work of later
writers, who have evidently acquired
from some foreign Semilic sources.

The Gathas explicitly state that the Soul
of the Righteous shall triumph in Immor-
tality, whilst that of the wicked shall
suffer continuous torments. There, Eil[_._ﬂ-
thushtra candidly states that the fun. -
mental law to be observed by the Soul 15
‘Evil to the Wicked, and Good Blessings
to the Benevolent !” And finally, Zara-

thushira promises: “Therelore, pay heed,
Ye mortals, to the Divine Decrees which
Ahura-Mazda has ordained regarding
happiness and misery. There shall be a
long time of suffering for the wicked, and
rewards for the pious, bul therealier,
Eternal Bliss shall reign for ever!” This
assurance leads us to the belief that there
is no eternal hell in the message of fara-
thushira, and that there is bound 1o be a
dawn some day. perhaps i some quite
distant future, when every soul, both good
and bad, shall ultimately win its own sal-
vation by its own efforts, when Perfec-
tion will be Universally Manifest, and
when we shall all pass on to the promised
world of Immortality !
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“DIANA CLEANING PASTE”

For Spotless Cleaning, Washing, Cooking Utensils, Crockery, Cutlery,
Glasswork, Enamelware, Martle, Tiles, Metal, Floors, ebe

Free Delivery From COLABA To MAHIM. Phone or Drop A CARD.

PACKINGS :—
2500 Kgs. Tin 300 Kgz Tin
600 Kge Tin 150 Kg Tin

DIANA SO0AP Co.

Sussex Road, Byculla, BOMBAY-27. DD.
Phone: 373799

Also available at all Leading Stores.
Distributors :
G. ATHERTON & CO. (P) LTD.
BOMBAY-1 BR.

OWr0 OOOM MuC

DISTRIBUTORS;
KOSANGAS COMPANY

The clean, safe and efficient Domestic and Industrial fuel
with KOSANGAS SAFETY HAT
Your neighbour has it why not you ?
Sole Agents

KOSANGAS COMPANY.

Bombay and Poona Distributors
THE NATURAL GAS CO. PVT. LTD.
53/57 Laxmi Buildings, Sir P. Mehta Rd., Bombay-1.

The Zoroastrian Calendar

by

DASTUR MINOCHER HOMJI

2] Raman Khvastra (Hu-Vastrar): Joy
(Ananda in Hindu Philosophy) un-
alloved, due to Benevolent Life 1s Deeds
for others. We can say in Gujarati :
When the Soul lives in such Joy, his
superior activity advances lep. Vayu
Uparo-Kairya.)

22. Hu-Yaata — Govad: The Good
Atmosphere, conducive to true reli-
gious Life, Man's duty to create and
maintain such atmosphere, especially
for children, who imbibe the first
lessonsin Religion from such pure
environs.

23. Dae-pa-Deen: Ahura's Day before
Deen, the 4th and final week of Theo-
logical Concepts.

24. Deen: Da-e-na: the Insight, affording
Discrimination of Right and Wrong
- Lhe Conscience — the Message of
the Philosophy of Life: “Do Good:
Be Good"™.

25, Ashish Vanguhi: The Good Blessing
attendant upon Good Life — a Life
of Wisdom. Righteousness and Social
Justice. A Life in Light Divine. (See
Ashishvangh Yasht: S.B.E. Vol. 23).

26. Arsh-taat : Ashtad : The Higher Con-
sciousness developed by virtue of de-
veloping Truth in Man's Mind — the
Truth that Advances and liberates

28.

29,

the World (Cp. Rashnu). The Judge
in the Heavenly Tribunal.

Asman : Aasman * ‘God"s Immanence
in Space”: Mazda's Power and Gran-
deur from the Astronomical stand-
point — Man's Elevated, Sublime
condition (Heaven), Vahishta Ahuo.

Zema Hodaongha: Zamyad: The
Excellence of Life, worked out by
the Light within. Ushi-darena, the
Mental Height — Eminences, the
“Mountains” for the Realisation of
the Soul. (See Zamyad Y asht).

Manthra-Spenta: Marespand: the
Holy Gospels. Manthra : What makes
vou think — the Medium of Daena—
the Inseparable Connection between
Deen and Manthra, like the skin and
the flesh. Wisdom garnered from
Manthra — Faith based on Intelli-
gence.

Anagranam Raochangham : the End-
less Light(s): Aneran: Ahura’s Might
and Power visible in the innumerable
Stars in Space : Solar Systems and the
Galaxies — the Sublime Condition of
Light for the Soul, developing Higher
Consciousness on the Ushi-darena :
the Allegory of the Chinvat Bridge,
for the Transition of the Soul ; from
the Physical to the Unseen World.
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PARSIS AND

eEMIGRATION

by

PESHOTAN NARGOLWALA

As a communily Parsis have exhibited
a greal tendency to emigrate ; more espe-
cially during the past two centuries of their
history. After the advent of British rule
in India and the building of roads and
railways leading to improved means of
communication, Parsis, who had settled
primarily in South Gujerat and Bombay,
spread over the rest of India. As a result,
one finds a few dozen or a few hundred
Parsis in any town of importance in India.
Faraway places like Peshawar, Srinagar,
Darjeeling, Cochin, etc., drew Parsi sett-
lers from Bombay,

Towards the middle of the 19th century,
with the development of shipping
the wurge to travel abroad in
search of trade and commerce was mani-
fest. In the quest of fortunes overseas, the
community produced some of the finest
shipbuilders and traders (Wadias, Tatas,
etc.,) who earned international fame and
repute in their professions. Soon the Parsi
“Paghdi™ became a familiar sight in over-
seas commercial centres like Shanghai.
Hongkong, Singapore, Tokvo, Aden, Zan-
zibar, Mombasa, etc., where small Parsi
settlements sprang up.

During his travels abroad, the writer
Came ACTOsS an interesting example of
Parsi zeal 1o migrate. The mathematics
teacher at the Defence Academy in the
walled city of Harar, in south-east Ethio-
pia was a Parsi. who has adopted this
remote corner of the world as his home.

4

Between the turn of the century and
prior to 1940, a number of Parsis, mostly
professionals like engineers and doctors
settled in UK. They soon achieved suc-
cess in life and were able to maintain a
high standard of living for themsleves,

In the post independence era, the ten-
dency to emigrate from India te foreign
lands gathered momentum owing (o Iwo
impartant reasons i —

{a) Conditions of life became increasing-
Iy difficult in India for reasons too
well-known to enumerate here, and

(b} Countries with a higher standard of
life like Canada, US.A., UK. and
Aupstralia  welcomed Indian  immi-
grants in larger numbers.

Parsis certainly had their share in this
migratory movement. Today Canada and
U.S.A., claim sizeable Parsi populations
approximating 2000 in each of these coun-
tries, over and above the 3000 residing in
U.K.

Following the teachings fembodied in
the threz words Humata, Hukhta, Huva-
reshta) of Zoroaster — whom General
Arvana, Commander-in-Chiel ol the Ira-
nian Armed Forces, named as the greatest
of prophets — the members of this mic-
roscopic community,  wherever they seit-

led. made pood for themselves and the
COMMon cdause,

Quite often one is asked “Why have the
Parsis not migrated to Iran — the land
of their origin 7" It is very important that
we find an answer to this question.

Mast of the Parsis, who have settled in
LK., and US.A., went there first as stu-
dents. Once qualified, they managed to
secure steady employment which permit-
ted them 1o enjoy a high - standard of
living. Being proficient in English, learning
a new language was never a problem. The
will 1o return home became weak. Hence
a change of nationality was the logical
consaquence.

The wave of migration o Canada (and
to a small extent to Australia) took place
under somewhat different circumstances.
The Canadian Government liberalised
immigration rules, It was not necessary to
secure employment in Canada prior to
leaving India. One could find employment
of his choice after landing in that country.
Many have taken advantage of this faci-
lity resulting in a significant exodus from
India.

One look at world history, will lead us
to conclude that the origin of most of the
migratory movements was either political
or economic. Some emigraltion was the
result of religious persecution, bul even
this was dictated by political considera-
tions. The tendency in our community to
migrate to Canada for U.S.A.) is primarily
governed by the economic factors stated
below -

{1} On arriving in Canada one finds a
job to his liking fairly easily owing
to a shortage of educated manpower.

{2} Such a job, even at low levels, per-
mits him a high standard of life.

Can Iran provide similar advantages lor
intending immigrants 7 What is the job
situation in Iran ? Due to shortage of
skilled/qualified manpower, the job po-
tential for an emigrant from India to Iran
should be considered good. We are told
that a number of Indians in Canada are
underemploved considering their past ex-
perience and skills. Not uncommeonly one
finds a bank manager from India working
a5 an gccounts clerk or a salesman running
a cab. This is because Canada i~ a deve-
loped country.

Becanse Iran 15 a developing country
{and is also faced with the problem of
brain drain) the chances are that a Parsi
migrating to that country would have
more than gainful employment in Iran,
far above his level of qualifications and
experience. This is proven by the example
of a few Parsis (less than 100} who have
so far emigrated and settled in Iran.
Because the economy is growing at a rapid
rate, a graduate engineer could rise to the
level of a factory manager faster in Iran,
which needs thousands of engineers for its
growing industries but cannot produce
them in adequate numbers from its uni-
versities. Similarly an assistant account-
ant could aspire to be promoted as a
branch manager fairly rapidly. This is true
of any fast developing countrly. The sa-
lubrious climate of most parts of Iran and
proximity to India provide additional ad-
vantages to those wishing to emigrate.
Proficiency in English (which is last be-

coming the second important language of
Iran) would help those employed in trade
and commerce and in joint ventures where
it is accepted as the link language. This is
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apart from the fact that those desirous of
seitling in Iran must develop a good
knowledge of Persian.

Once again the question, arises. ‘Why,
have not more Parsis emigrated to Iran ?
The answer is easy to find. The immigra-
tion rules of some western countries les-
pecially Canada) provide considerable
flexibility and facilities for a prospective
emigrant. If there are too many proce-
dural hurdles in the way of an emigrant
where he has the choice of a number of
countries, he naturally prefers to adopt
the path of least resistance leading to a
preference for the countries of the far
West,

It is reported that the Shahenshah of
Iran favours the return of Parsis, who
could contribute to the growth of Iran,
their ancient homeland. Quite a few very
senior officials of the Government of Iran

16

have also expressed similar sentiments.
Sugeestions have also been received from
some promineént meémbers of our Commu-
nity encouraging those of our young men
and women who wish to emigrate — to
do so to Iran. Thus they could form part
of the Zoroastrian Society there and the
community would not lose its identity, In
the opinion of the writer, this goal is hard
to reach, unless the procedural path of
prospective emigrants is  smoothened.
Leaders of the community in Bombay and
Teheran have joined hands in co-opera-
tion to achieve this objective. There is
somé awakening o this respect, but vet a
lot of ground remains uncovered. This is
a vital issue affecting the long-term welfare
of the community, where the best effort
must be pul in to attain our goals.

™ote: Those readers wishing to know
more on the subject may write
to the Editor.
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Mahatma Gandhi and the Role of the
Parsees in the Struggle for Freedom

by

JIMMY P. F. SHROFF

Presiding over the Calcutta Session of
the 23rd Indian National Congress in
1906, Dadabhai Navroji- implored his
countrymen ;—

“I do not know what good fortune may
be in store for me during the short

" period that may be left to me and if 1
¢an leave a word of affection and devo-
tion to my countrymen 1 say — Be
United ; preserve and achieve Self

“Government so that the millions now
“perishing by poverty, by famine and by
plague and the scores of millions that
are starving on scanty subsistence may
be saved, and India may once again
occupy her proud position of yore
amongst the greal civilised nations of
the World”,

At a time when the country has all but
forgotten this simple, but lofly message,
it would be well worth recalling the servi-
ces rendered by Dadabhai and Phirozsha
to the cause of the Congress.

Whilst the British Government was
constantly harping on the minority’s pro-
tection as an excuse for delaying freedom.
Gandhiji wrote in January, 1942 —

“We must get out of the miasma of
religious majorities and minorities. Why
is a Parsee or a Hindu different from a
Muslim, so far as the Stale is concerned?

az

Did not Dadabhai and Phirozsha rule
the Congress while thev lived ? They
ruled not by grace or patronage but by
right of services and merit.”

In the early days of Gandhiji's struggle
it was Phirozsha who encouraged and
patronized him and supported his appeals
for the funds in the cause of Indians in
South Africa. When Gandhi left for India
in 1915 to apprise his countrymen of the
humiliation suffered by indentured Indi-
ans, Phirozsha ordered a public meeting
in his honour. On 12th January, 1915, a
grand reception was given lo Gandhi by
the citizens of Bombay assembled at the
palatial bungalow of Jehangir Petit. Pre-
siding on the occasion, Sir Phirozsha pro-
posed a toast in words of moving elo-
quence :—

*For the last few vears the whole coun-
try has resounded with the tale of Mr.
Gandhis great deeds and his trials, his
courage and his high moral gualities ;
his labours and his sufferings in the
cause of the Indians in South Africa in
ennbling them to assert and to maintain
their prestige, their honour and their
salf-respect.” "It is enough™ Sir Phiroz-
sha continued, “if I tell vou that we all
regard Mr. Gandhi as a great hero in
the cause of Indian independence and I
might add, he narrowly escaped being

its martyr. We are, therefore, proud of
Mr. Gandhi but™, he continued, “1 will
take leave to say that we are prouder
still of her who ever stood by him in his
trials and in his privations — 1 mean
Mrs. Gandhi, — the heroine of South
Africa, There is no more pathetic note
in the whole campaign than the incident
of Kasturba insisting upon standing
shoulder to shoulder with him in the
fight and the suffering and the priva-
tions he was prepared to undergo.
Ladies and Gentlemen, s0 long as we
have Indians like Mr. Gandhi and In-
dian women like Mrs Gandhi. we need
not despair of our country.”

In the article in “YOUNG INDIA™
dated 13th July, 1921, Gandhiji has effec-
tively brought out the character of 5Sir
Phirozshah and Gandhiji's own relations
with the Uncrowned King of Bombay :

“In 1896”7, writes Gandhiji, **Phirozshah
hecame my patron. His will had to be
law, He would erder — Gandhi, you
must address a public meeting on the
26th September and you must be punc-
tual — 1 obeved,

On the 25th evening, 1 was o wait on
him — I did — ‘Have vou written your
speech? he, enguired. “No Sir', said 1.
“That wont do, young mian, — you must
write it out tonight”. *Munshi’, he said,
‘vou must go 1o Gandhi and receive the
manuscript from him, and send me a
copy’. Turning to me he added —
‘Gandhi—— you must not write long
speeches. You do not know the Bombay
audience, It cannot stand long speeches’.
I bowed. The Lion of Bombay taught
me 1o take orders.”

CGandhij’s first contact with Sir Phiroz-
shah was in 1891 when he had just re-
turned from England — a raw barrister
of 23 — and got his first taste of Phiroz-
shah’s lorensic abilitics. Writing of this
first experience, Gandhiji says:

“I had heard of Sir Phirozshah as one
who roared like a lion in law courts.

How, 1 wondered, could he have learnt
the art in England ? It was out of ques-
tion for me to acquire his legal acumen™.

A few months after his return from
England, Gandhiji went to Rajkot where
he had a verbal argument with the British
Political Agent. In a fury, the officer phy-
sically pushed Gandhi out of the room.
The young barrister was livid at the
affront and wanted to proceed against the
Agent but luckily, Sir Phirozshah happen-
ed 1o be in Rajkot at that time for a law
suit and the incident was reported to him
for necessary action.

“Tell Gandhi”, said Pherozeshah, “He
would gain nothing by proceeding against
the Sahib, and on the contrary he will
ruin himself, He is still fresh from Eng-
land and hot-blooded. He does not know
the British Officers. If he wishes lo camn
something let him pocket the insult.”

Recording this incident 30 vears laler
in his autobiography, Gandhiji writes (—
“This advice was as bitter as poison (o
me but 1 had to swallow it. 1 pocketed
the insult but also profited by it This
shock changed the course of my life.”
Pherozeshah himsell had felt the [rus-
trations of this discrimination and his own
emotions are brought out in the appre-
hensions he expressed to  Gandhi  while
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the two were travelling by train to attend
the Calcutta Session of the Indian
Mational Congress in  December 1901.
Gandhi was bemoaning the plight of
Indians in South Africa. The train was
speeding through Central India and the
swarthy labourers were sitting on the soil.
Giazing out of the window, Pherozeshah
retorted:

But Gandhi, what rights do we have
in our own country? Do these unfor-
tunate beings know any liberty? 1
believe, that so long as we have no
power in our own land, vou cannot
expect to fare any beiter in the
colonies.”

These words were an eye-opener to
Gandhi and moved him to consider more
seripusly the plight of his own country-
men on their own native soil. It is repor-
ted by Gandhiji's biographer, Mr. D. G.
Tandolkar, that for some unknown reason.
on this particular journey, Gandhi dressed
like o Parsee with a turban, the Parsee
coat-and trousers. This posture might have
impressed him as a compromise or per-
haps a blending of the East and the West!

It might interest our readers to learn
that the first vernacular newspaper
to advocate the cause of Gandhi
and take up the cudgels for the
Indians in South Africa was no other than
the Jame-Jamshed which in April 1905,
carried a leading article euvlogizing the
splendid work done by him in the dark
continent. In fact, a perusal of the various
issues of Jame-Jamshed for the year 1905
shows the tremendons publicity provided
to the Indian cause in South Africa by
this daily newspaper which then occupied
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the premier position amongst the verna-
cular dailies of Bombay. Its news items
were replete with quotations and trans-
lations from the “Indian Opinion™ edited
by Gandhiji and its editorial denounced
and censored the policies of the colonial
government. Copies of the articles in the
Jame-Jamshed were invariably sent to
Gandhi in Africa. Gandhi was conscious
of the tremendous pioneering work done
by the Parsees in the caose of Gujarati
journalism and acknowledged the gratitu-
de of the entire Gujarati community to
these Parsee pioneers. Addressing the third
GUJARATI LITERARY CONFEREN-
CE in London on 5th October, 1909
Gandhi said ;—

“Hindus and Muslims serve all the
languages of India, but the Parsees
were, so 10 say, sent by KHUDA from
Iran exclusively for the service of Guja-
rati. Their spirit of adventure can be
of great benefit to the Gujarati lan-
guage. Several Gujarati newspapers are
owned by them. They should therefore
exercise great care to ensure the pro-
aress of Gujparati. Parsee writers express
excellent ideas in simple language.”

Al this London Conference, a resolu-
tion was moved by Gandhi for the sus-
tenance and dissemination of the Gujarati
language. Seconding this resolution,
Mr. Nusserwanji said :—

“1 have pleasure in seconding this reso-
lution. The first Gujaraii newspaper
was started by a Parsi. Gnanprakash
was started by a Parsi. Mr. Kabraji,

who started Stribodh, was a Parsi. It

ban and was arrested and sentenced to

was a Parsi who started writing humo- six months hard labour. Gandhiji who
rous picces. Kautuksangraha was also was then in London received the news
started by a Parsi. Parsis have also telegram and in reply stated on 13th
translated numerous books from Eng- August, 1909 .—

lish. Bacon's Essays were transiated by
a Parsi. Munchersha, who wrote a book
on Gujarati grammar, was a Parsi.

The first dictionary was also compiled
by a Parsi, Drama was introduced in
Gujarati by a Parsi. Parsis have thus
done valuable work indeed for the pro-
gress of our language; it is a maitter of
regret, however, that they do not take
the same pains now.”

This complaint has unfortunately re-
mained unheeded and to-day it is regret-
table to find amongst the community a
conspicuous indifference to the vernacular
tongue.

Returning to Africa, Gandhi found his
devoted colleague, Rustomji Gorkhodu,
once again locked up in the Durban Goal.
Despite the severity of the prison life on
his agsd constitution, Rustomji’s spirits
remained undaunted. In fact, in a letter
to Gandhi in September 1908, Rustomji
had reported :—

“Four of us have been sentenced to-day
for 3 months. We are glad of this,
Please ask every one lo have courage.
Let no one have fear. Please declare
in the open meeting that il our bre-
thren want to share their appreciation
of our sense of duty, they should raise
a large fund required for the struggle.”

Hardly a few months after his release
in August 1909, Rustom)i once again
entered Johannesburg in defiance of the

“While 1 am writing this, 1 received a
cable from Johannesburg, reporting
the release of satyagrahis and the imme-
diate re-entry of Mr. Rustomji. 1 also
saw the cable reporting that he has been
sentenced to six months’ hard labour.
Reading it, | felt happy and I cried too.
This is exactly what I had expected of
Rustomji. He has been beyond praise.
It made me happy to think that there
are such men among Indians. I cried
because he had suffered so much.
It is only when leading Indians set such
examples, that the people will acquire a
back-bone., If everyone followed this
example, Indians would have nothing
to suffer.”

Six months” hard labour! But the old
Parsee remanied unshaken and his deter-
mination to continue to fight is well
brought out in the warning given by him
hardly a month after his sentence. On 16th
October, 1909 Gandhi wrole :—

*1 have not the slightest hesitation in
believing that the Indians who are
courageously holding out at present are
men who will fight on tll death. ......
If the fight is abandoned, the fate of
Indians all over South Africa will be
sealed. and we shall have, in the words
of Mr. Rustomiji, cut off India’s nose
with our own hands and proved our-
selves cowards.”
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The fight was not abandoned and the
rounds of jail continued but the worst
was vel to come. It was in 1913 when
Rustomji was confined in the Maritzburg
jail that the warder used abuses, torture
and even physical violence indiscriminate-
Iy, completely 1gnoring the age or health
of the passive resisters. Moreover, this
timé he was forced even to remove his
Sudreh and Kusti 1o put on the jail uni-
form. Being an orthodox Parsee, it was
impossible for him to take any food with-
oul his sudreh and kusti. Amongst the
Indians in South Africa, Rustomji was
most’ respected particularly for his cha-
rities there. The order, therefore, created
an uproar amongst the entire Indian com-
munity in the sub-continent. Many of
them went on fast unto death as a protest.
In o telegram to Mr. G. K. Gokhale from
Durban on 23rd December, 1913, Gandhi
reported :—

“Rustomji who has experienced many
prisans during previous long imprison-
ments, 'savs present treatment barbarous
and unparalleled in cruelty. Warders
rude, = studiously insulting; roughly
thrash passive resisters with impunity.
Rustomji’s treatment and grievances has
created sensation.”

In a letter wo the Natal Advertiser dated
27th December, 1913, Gandhiji writes :-

“Mr. Ruostomji and his fellow prison-
ers had to resort to a fast to secure his
holy shirt and sacred thread. A good
Parsee will not move a step in the
absence of these two things. Mr. Rus-
tomji was assaulted twice by the Native
Warders. The matter was brought to
the notice of Superintendent but to no

purpose.”
{To be continued)

Mysore Sugandhi Dhoop
Factory

are manufacturers of
well-known brands of
AGARBATTIS

available everywhere
Office
Commercial Chambers
near Jakaria Musjid,
Bombay 3
321752

Feiapluens } 324584

o Mjs_ s

JEENA & COMPANY

Travel, Clearing, Forwarding,
Warehousing Agents

HEAD OFFICE:

10, VEER NARIMAN ROAD,
FORT, BOMBAY-1.

Tel. 258413 & 2560412

BRANCHES AT

MEW DELHI & CALCUTTA

Sandalwood, Sandalweod 0Oil Merchants

Importers— Exporters
*LAXMI NIVAS"
Gibbh Town, Post Boxr MNo. 8, Dharwar ( Mysore | India.

Oideat & Largest Stockists of
MALBARI & DHARWADI ( MYSORI )

SANDALWOOD & SANDALWOOD OIL
Qur Sales Depots at :

Dharwar & Bombay

Principal Suppliers to ;-
M/s. WARDEN'S ( MYSORE) PVYT., LTD.
Grant Road, Bombay & other Merchants in Greater Bombay.

Crama : “SANDALWOOD" Dharwar.

Phone Ha.




Late Sir Jamshedjee Jeejeebhoy Sixth Baronet

Born. 1909,

Parsiana records with deep regret the
untimely death of Cawasji (Personal
name), the sixth in the line of Baronetcy
of the philanthropic family of Jamshedjee
Jeejeebhoys. Cawasji was born in 1909 in
Bombay. His mother Shirinbai came from
another famous and philanthropic family
of Seth Khandan, Cawasji took the
litle of Sir Jamshedji Jeejeebhoy in 1931
on the death wof his' father Rustomji, the
lifth Baronet.

The late Sir  Jamshedji was educated
in the Cathedral school in Bombay and
toak his B. A. degree in Cambridge. On
his return he plunged into public life and
spread out his career into state commu-
‘ity and commercial concerns. He had an
imposing  personality ‘and highly réspec-
ted social and family  background. He
could have thrown his weight around
but his one admirable characteristic was
sound solid work done silently in the
‘interest of the causes he  espoused and
the concerns he served.

He was a Corporator  from 1935/39,
Bombayv Provincial Scout Commissioner
tll 1938; when he was elected one of the
Trustees of the Parsi Panchayat.

He was either a Trustee or the ‘Chair-
man of the Board of Trustees of innumer-
able charity. welfare and educational
institutions. They needed him because of
his  moderalive and ‘corrective influence
and he served them because of his devo-
tional zeal. Such was the happy com-

&

B. A. (Caniab.)
Died 25-9-1968

bination for Sir J. J. Parsi Benevolent
Institution, Sir J. ). Charity Funds;
N. M. Wadia Charities, Bombay Panjra-
pol and Dastrict Benevolent Societies;
Sir 1. 1. School of Art; David Sassoon
Industrial School; Victoria Memorial
School for the Blind; The Grant Medical
College Endowment Fund, Byramji Jee-
jeebhoy Institute; 1. J. Hospital Nursing
Association, Nowroji Wadia Maternity
Hospital, Bai Motlibai Wadia Hospital:
Zoroastrian Building Funds, Framji
Cawasji Institute and N. N. Wadia and
R. N. Wadia Trusts.

He was on the Board of Directors of
Bombay D}einﬁ and Manufacturing Co.
Ltd.. Bombay Burmah Trading Corpora-
tion and The Central Bank of India.

As a socialite he was connected with all
the leading clubs — the Willingdon
Club, The Roval Turf Club. The Rotary
Club, The Ripon Club, C. C. 1., Bombay
Flying Club, Poona Club, The Parsi
CGymkhana etc. Everywhere he was the
most sought for company and he had a
full’ life, from the exuberance of which
he gave the fullness of his heart to the
needy  for help, to those who required
résidential -~ accommodation and to
students who  justly deserved  free-
ships and scholarships. He was just one of
the rare trustees who interviewed students
personally so that their careers may not be
jeopardised for want of timely aid. By his
passing away many are feeling a void in
their lives. All offices will be filled up but
the integrity. sincerity and devotion he
Fnrrim:! with ‘him will need to be searched
or,

May his soul rest in peace.
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‘The_Achaemenian Dynasty
Cyrus the GCreat

~ Cyrus the Great succeeded his father
in 559 B. C. His Victory over Media
helped him to lay the foundation of the
Achaemenian empire. He united under

" one sceptre both the Medes and the
Persians.

He had two political objectives. In the
. West his aim was to gain possession of
the Mediterranean coast with ils sea-
J ports, secure Asia Minor, where, in addi-
ftion lo the wealthy state of Lydia, the
| Greeks had their maritime bases. In the
east, his aim was security. The creation of
1 vast civilized state, absorbing part of
the older cultures.

/  Lydia became a satrapy under a Persian

¢ Giovernor,. alter Cyrus defeated its ruler
Croesus, He then turned his attention to
the Gireek cities and conquered them one
by one. These cities and their ports form-
ed an influential element in the commer-
cial life of the Empire.

Having completed the conquest . of
Asia Minor he went to the east. Hystas-
pes, the lather of Darius was appointed
satrap of Hyrcania and Parthia. He then
proceeded further east and Drangiana,
Arachosia, Margiana and Bactria became
new provinces of the Empire. He crossed
the Oxus and reached the Jaxartes, which
formed the north-eastern limit of his
state. Cyrus later underiook  operations
along his western frontiers, and attacked
Babvlon which fell without resistance,
The king was taken prisoner, but Cyrus,
as was his custom, treated him with great
clemency. As lord of Babvion. he also
became master of its dependencies, more
particularly of Syria. The Phoenician kings
came 1o assure him of their loyalty and
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put at his disposal their ships, which as a
fleet could match that of the united
Gireeks,

In the first year of his rule at Babylonia,
Cyrus issued a decree permitting the Jews
to return from their captivity and to re-
build their temple at Jerusalem as it had
been before its destruction. In 537 B.C.,
under the leadership of Zerubbabel, more
than 40,000 Jews left Babylon to return
to the promised land. Their gratitude
to the Iranians found expression in songs
of joy after the dark day of their activity.

After putting his son Cambyses in
charge of preparations for a campaign
against Egypt, Cyrus left for the east,
and was killed in battle. His body was
brought to Pasargadae and placed in a
tomb. Having chosen Susa as his capital
while still ruler only of Anshan, and sub-
sequently Ecbatana and Babylon, he
lived in each of these cities at different
times. MNevertheless he bequeathed to
posterity the royal residence at Pasar-
2adae, built, according to tradition, on the
site of a decisive victory over Astyages.

Fek kings have left behind 50 noble a
reputation as that which attaches to the
memory of Cyrus. Generous and bene-
volent, bhe had no thought of forcing
conquered countries into a single mould,
but he had the wisdom to leave unchang-
ed the mstitutions of each kingdom he
attached to his crown. Wherever he went
he respected the gods of the different
religions. The Persians called him *father,’
the Hellenes regarded him *master” —and
“law-giver," and the Jews, as ‘the anointed
of the Lord.”

CHILDREN’S
CORNER

ACT 1. Scene 1.

The scene opens with men, women and
children trying to defend themselves
against the marauders from the mountains
— which are pictured in the background.
The savage mountain people are killing
them and plundering their homes.

The marauders leave and there is abso-
lute peace except for the groans of the
wounded and dying.

Those who are alive stretch out their
hands and send up a heart rending cry,
calling to God :—

The People: Oh ! Mazda Ahura ! Hear
our prayer. Help Thy people. We are
hurt and very unhappy.

(The curtain falls).

ACT L Scene Il
A brilliant light shines. Lesser sparks of
light are seen everywhere. A voice is heard
speaking through the brilliant Light of
Giod.
Mazda Ahura: Who, of all the great spi-

rits, will go down to earth and st
men from hurting others ? Who wi
teach them the truth 7 Who will show
them how to love one another and be
happy again ?

The Prophet
of God

(A play in four acts, by Pareen Lalkaka)

All Rights Reserved. Anvone wishing to
stage this play should apply to the author:
Mrs, Pareen Lalkaka, Avasia House,
Darabsha Road, Bombay-26.

= Q=

{Then, from the Light of God separates a

light, the Fravashi of Zarathushtra).

The Fravashi of Zarathushtra : 1 will go,
Almighty God, with Thy help. Without
it I can do nothing.

Mazda Abuwra: Go then, my Beloved
Prophet. 1 shall be with thee.

{No sooner are these words spoken, than

the light of the Fravashi of Zarathushtra

becomes brighter and brighter. The great

Light of God surrounds it).

(The curtain falls)

ACT 11.  Scene 1.

The city of Rae, The humble dwelling of

Frahimurva. Frahimurva and his wife are

looking at their daughter Doghdo, around

whom shines a beautiful soft light. Dogh-
do is sitting on a stool, sewing. Doghdo
is fifteen years old).

Frahimurva : How beautiful our danghter
looks | But the people wonder about
the light that shines around her. They
look at her with fear in their eves. They
think that she is a bad girl, a beautiful
witch, who, if they looked at her, would
make them ill.
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Doghdo’s Mother: They do not know
how sweet and good she it. O, my sweet
child, what will happen to thee ?

Frahimurva: [ am afraid for her. 1
must take her away to my friend who
lives in Arak. She will be safe there.
Do not weep, my dear wife. [ know
that our home will never be the same
without her. But we must save her from
the ignorance of the people.

Doghdo’s Mother: (Bowing her head)
Yes, it s for the best. (She goes upto

be¢ a good wife to him and he wishes
to look after me.

Paetaraspa: We are very happy to hear

this. God bless you, sweet maiden, who
has brought so much joy into our lives,
May God look after you and love you
always. Come, let us make merry on
this happy occasion.
(They enter the house).

The curtain falls)

ACT IL.  Scene IIL.

through the leaves ol the trees. All
the flowers will be out in the fields and
the birds will sing on the trees.

The curtain falls)

ACTII. Scene 1ML
The same. Pourushaspa is waiting out-
side a room. A baby's cry is heard. He
smiles. Soon a8 woman opens the door.
She is carrying a baby in her arms).

The Woman: Look at your lovely son,
Pourushaspa. A wonderful light shines

Doghdo) Our dearest child, your father
15 taking you to Arak to stay with a
dear friend of his. Be happy, daughter.
We shall often think of you and come

The city of Rae. Frahimurva's house.
Doghdo is expecting a baby. She looks
lovely and very happy. Pourushaspa and
Doghdo are alone talking to each other).

Dogdo: My dearest one, 1 am so

around him.

Pourushaspa: (looking at the lovely

child with love and wonder) Our beau-
tiful son, great in goodness and in the

and see vou. Do not be sad but obey
your father’s friend and help in every
Way you can.

(They embrace their daughter. Frahi-
murva wraps his cloak around him.
Poghdo puts her veil around her head
and shoulders, and the two walk off
the stage. Dogdo’s motheér wipes the
tears that now flow freely from her
eves),

(The curtain falls)

ACTIL  Scene I

Arak, a beautiful valley surrounded by
mountains. Pataraspa’s house on the bank
of the river that flows through Arak.
Pactaraspa and Doghdo are seen outside
théir home,

Paetaraspa: Doghdo, my child, what
good news is this 1 hear from our son ?

Paetaraspa: Has he chosen you to be
his wife. 7

Doghdo: Yes, Father, Pourushaspa
and T love each other dearly. T want to
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happy that [ am going to have a baby.

Pourushaspa: So am 1, beloved.
Dogdo: [ want to tell you about some-

thing wonderful thai happened to me.
| saw a beautiful light while [ was
praying to God. It was told to me in
my mind that Zarathushtra was going
to become my baby and that 1 should
look after him well and let no harm
come to him. Mazda Ahura was send-
ing him into the world to help the
people to be happy. 1 musl not be
afraid, for the Light of God 1s in me and
will alwavs help me.

Pourushaspa: | was also told about

this wonderful event while 1 was pray-
ing to God. 1 must take care of you,
my beautiful wife, soon to be the
mother of Zarathushtra. the Prophet of
the world.

Dogdo: Zarathushtra will be born on a

beautiful day. The Sun will shine and
the breeze will blow gently as it passes

love and knowledge of God. It is Mazda
Ahura who has sent him to me. He is
going to be the Great Prophet.
iBaby Zarathushira laughs).
Pourushaspa: You laugh, great child
sent by God. You know that Mazda
Ahura has sent you into the world to
help all mankind. You are Zarathush-
tra — the Golden Star. This beautiful,
first day of Spring, will be remembered
down the ages, for it is a blessed day
for all that lives.

(The curtain falls)

ACT I Scene L

Zarathushtra is now a big boy. He s

chatting with his riends.

Ist. Boy: [ cannot understand how you

are always smiling and happy.

2nd. Boy: Yes, you weren't even
angry when the teacher beat you yes-

terday. You didn't throw that pebble
at his bald head. He wouldn't

Farathushira :

3rd. Boy: And vou smilingly took your

beating,

dth. Boy: | felt like hitting the teacher.

You know much more than he does.
You don’t need anyone to teach you.

Zarathushtra: It 5 not good to hate

anyone or anything, You can also smile
and be happy if you try to see the spark
of God inside vou. Just try to know
what God wants to do. If you keep very
quiel, you can know what He wants
vou to do. -

Ist. Boy: [ cannot keep quiet, that's

my trouble, When I try to sit still, so
many thoughts race through my mind.
Some of them, I know, are not good
either. Only the other day, 1 couldnt
help thinking how nice it would be if
I could punch that boy who stole my
marbles !

Sech thoughts don't
make us happy. They make us feel
bitter and leave us, in the end, feeling
sad. Try to forget such things. Think
of all that is good, for that will make
you good and happy. Thinking of bad
things will make you sad. Give what
you have to others and be kind to
everyone. Then, if someone hurts you,
vou will not feel angry, for God will
always make vou feel happy.

2nd. Boy: Oh, it is late! We must be

getting home. Goodbye Zarathushira.
We shall remember what you have teld
us and try to be like you.
(The curtain falls)
ACT ML Scene IL

There is famine in the land. People are

vou when vou said that you hadn't done starving and begging for food on the road-

side. Zarathushtra is passing by.
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Zarathushtra: {to the people who are
crying on the road-side) Do not cry,
do not be unhappy. 1 will give you all
the food I have,

(Zarathushtra runs home)

Zarathushira:  Mother, Father, please
let us give all the food we have to these
poor people. They are so hungry.

Pourushaspa: Yes, Zarashtra, we shall
give everything to these hungry people.

Doghdo: We shall pray to God to help
them and to make them happy again.
{All three carry food and drink to the
starving people)

Zarathushtra: Eat and drink and then
we shall pray to God. (They all stuff
the food into their mouths and swallow
it down with water. Then they pray 1o
God to help them)

{The curtain falls)

ACT IV, Scene 1.

(Zarathushtra is older now. He has been

talking to the people about God. He looks

very sad as he listens to the people talk-

ing around him).

Ist. Person: 1f there is a God who loves
everyone, then why are so many people
sad in the world ?

Ind. Person:  Yes, why do they have o
suffer ?

Ird. Person: Why are some people so
poor that they are always hungry and
die very young ?

4th. Person:  What is the use of believ-
g in God? (To Zarathushtra) Come
with us and we will make you very

happy. Do not worry about other
Eit. Let them be unhappy. Let :ﬁﬁ
e,
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Zarathushira :  No, no. That is not the
way 1o be happy. Do not hurt poor peo-
ple. Do not let them be unhappy. You
are not really happy, for, if allthat you
have is taken away, you will be very sad.
It is only by doing good and by help-
ing others that you can gain true and
lasting happiness,

{ The curtain falls)

ACT IV, Scene ll.

Zarathushtra's house. Zarathushira s
with his parents.

Zarathushtra: Dear Mother and Father,
I must leave you now. [ feel that Mazda
Ahura is calling me and 1 must obey
Him.

Doghdo :
son 7

Zarathushtra: T do not know. mother,
but 1 must speak to the peoples of the
world and tell them about God and
how His Light is in each one of us. 1
thank you, maother, for all vour love
and kindness to me.

{turns to his father)
And you too, father, for all you have
done for me, | am most grateful.

Pourushaspa: The hour has come for
you to leave us, We have known about
vour great task, Zarathushtra. Take
whatever you want, with vou.

Zarathushtra: Father, 1 want only one
thing from you and that is your Kusti,

I shall wear it around my waist and give
thanks to God.
hdo: And what can 1 give vou, my
child ?
Zarathushtra:  Your love, mother, |
shall always love and remember vou.
(Doghdo embraces Zarathushtra, while

But where will vou go. my

she tries hard not to let him see the Zarathushtra: Noble queen, we can see

tears in her eyes. Pourushaspa then
embraces Zarathushira, saying:

Pourushaspa: God bless you, Glorious
Farathushtra — the Beloved of God
(Zarathushtra leaves them).

iThe curtain falls)

ACTIV. Scene TN

Zarathushtra returns to the people after
ten years of meditation, He speaks to them
about God and His wonderful Love.

They flock to listen to him. Many years

have passed. He is the Great Prophet.

One day, he arrives at Bactria and meets

King Vishtaspa and Queen Hutaoshi of

Bactria.

The King's Palace

King Vishtaspa: Woe have heard of you,
Farathushtra — the Golden Star. It is
said that you know a lot about spiri-
tual wisdom.

Zarathushtra: Good king, 1 have come
to tell vou that there is only one God,
and He is Mazda Ahura — the Creator
of the Universe and the Lord of Lile.
I desire nothing better than to talk
about the Great and Loving God -
the Master of all living beings. Great
king, trv 1o see the Light of God, the
Fravashi, which 15 in you and in every-
one, By seeing His Light, you will
understand more and more about God.

Queen Hutaoshi: Tell us more, O Great
{Ine. How can we se¢ God ?

God in our mind's eye only through
good and loving thoughts, good and
loving words and good and loving
deeds. Good and loving thoughls bring
one nearer to God, good and loving
words make one more like Him, but
good and loving deeds help Asha —
God's Divine Law — to bring the spirit
of harmony in the ordered Universe and
to further God's joy, which knows no
bounds.

King Vishtaspa: Thou art, indeed, every
inch as great as men have told us.

Queen Hulaoshi : From henceforth 1 shall
pray to Mazda Ahura to help me to be
a good queen by loving all my subjects
and serving them with good deeds —
the fruit of good thoughts and words.

King Vishtaspa : Lord Zarathushtra, teach
us, and our subjects, the good and
loving path to God.

Zarathushtra : Then let us pray to the One
and only Great and All-loving Mazda
Ahura so that we may understand Va-
hishta Mana — His Sovereign Mind —
and Asha — His Divine Law — and,
in so doing, understand His ways and
live eternally in His Friendship.

Al : (prayingl Asha Vahishta, Asha Sra-
eshta, Daresama Thwa, pairi Thwa
jamiame, hamem Thwa hakhma.

The End
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Spindles that Loom VLarge
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P. N. Mehta Education Trust
RUNS

Boys’ Town
NASIK

We invite attention of parents to this famous Boarding School
for boys of all ages and all communities.

Efficient staff

Individual attention

Hygienically wholesome diet
Opportunity for out—door sports
Open-air games

Care of health

Building of character along
with sound education

The late Sheth P. N. Mehta’s Munificence

HAS MADE BOYS' TOWN A MONUMENTAL EDUCATIONAL
INSTITUTION OF REPUTE.

{ Concessions to Porsee Students will be considered by the Trustees )
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Inquiries=Mr. Bejon N, Desai, m.a, 8T, Principal
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HReg. No. MH %61

UNITED MOTORS (iNpIA) LIMITED

AUTHORISED DEALERS OF
TATA MERCEDES BENZ TRUCKS AND BUS CHASSIS
for
BOMBAY - THANA - KOLABA and RATNAGIRI
DISTRICTS IN MAHARASHTRA :

Jobs of Servicing, Repairs, Complete

Overhauling of Engines Undertaken.

Efficiency and Good Workmanship is
the Motto of the Work-Shop.

WORKSHOP - AT ARTHUR BUNDER ROAD, COLABA
BOMBAY-5, (NEAR RADIO CLUB.)

TELEPHONES: 211031, 312881

Spare Parts Sales Depot and Car-Workshop
AT 39 HUGHES ROAD.
TELEPHONES 357616/357617 /357611

Dealers for
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