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FDITORIAL

The establishment of the Dastur Dr. Dhalla Memorial
Institute at Karachi is a suitable memorial to this great man.

The preliminary meeling of the Council of Management was
held on 18th April, 1965, and since then. it has rendered sterling
service in furthering the aims and objectives of this Institute. The
First General Meeting of the Institute was held on 26th May 1968.

Dastur Dr. Dhalla was an institution by himself. The touch
of his personality left an indelible mark on all those who knew him.
His writings are an important landmark in the field of Zoroastrian
studies, and his: works are read with unflagging intérest.

The aims of this Institute are to diffuse knowledge pertaining
to Zoroastrianism, to hold lectures by scholars, to publish the works
of the late Dastur Dr. Dhalla, to maintain a library, and to award
scholarships and grants to Parsi Zoroastrians for studies on all aspects

of Zoroasirianism.

Dadabhai Naoroji, abost whom an article appears in this
issue, shall alwavs be remembered as the Father of Indian National-
ism. It was he who stirred the British about their reésponsibilities
concerning the governance of India, Besides being a standard-bearer
of reforms, it was his lifelong crusade to ameliorate the condition of
the masses from the grinding poverty in which he found them. After
thorough research he published a bulky book on “Poverty and
Un-British Rule in India”. Mahatma Gandhi too. when he entered
the political arena had been greatly influenced by the objectives and
principles of Dadabhai. The more one thinks of the life and character
of Dadabhai and Gandhiji, the more one is struck by the inner likeness
between the two most outstanding figures in the annals of India’s
constitutional progress. In spite of many superficial differences, the



same passionate devotion to the maih::land, burning within them like
a steady flame, could be seen in both. It never wavered, never even

flickered.

Turning to the contemporary scene, 4 controversy has been
brewing over the management of the Parsee General Hospital.

Grave charges are being levelled against the management
from certain quarters of our community. It is also true that certain
doctors of unimpeachable integrity and proven efficiency have severed
their connections with the hospital, and their services are lost to the
community. Moreover, this trend of events will certainly act as a
damper, on those who have been donating generously. Considering this
from a pragmatic angle, without any emotional or sentimental strain,
the Trustees of the Parsee Punchayet should appoint an independent
committee to obtain a detached appraisal of the functioning of the
hospital, and to put all doubts at rest.

DADABHAI

by

NAVROJI

MAJOR SOHRAR R. BAMII

Prophet Lord Zarathushira has said in
Gatha Ushtuvaiti yasna 43-2, “He who
preserves his honour and  reputation is
really a very lortunate man!" (Cawasji
FKanga! Dadabhai was really a fortunate

man :

The late Dr. Dadabhai Navroji, com-
monly known in India and the world, as
Hind-ka-Dada (Grand old man of India)
was one of the very few celebrated politi-
cians, social workers and true servants of
their mother country, who have left this
earthly abode in perfect peace with fame
and honour,

It was on 4th September 1325 that a
male child was bom to a poor
Parsi priest named WNavrojfi Pallonji
Dordi and his wife Manekbai, who were
living in the locality called Mandvi, where
several Parsi families had their homes.
This locality is now full of Banias, Khojas,
Bohoras and Memons all engaged in com-
merce. This child was Dadi (Dadabhail.
He was destined to serve his mother
land.

Dadabhai’s ancestors had come from
Mavsari, the birth place of famous philan-
thropists, industrialists and businessmen
like Sir Jamshedji Jeejeebhai, Jamshedj
Tata and others. Dadabhai was the
first Indian to conceive the idea of FREE-
DOM from foreign rule.

When the Parsis settled in this small
village in the territory of the Gackwar of
Baroda, they found the climate of that
place similar to that of a place in Iran,
called “Sari™. The Parsis called it Nav:
new and Sari, the place in Tran, thus
meaning New Sari.

Dadabhai was the first and only child
of Ervad Navroji Dordi and Manekbai.
Dadi lost his father when he was only 4
vears old. His mother Manekbai, though
not educated in the sense of the present
generation, proved to be in the words of
her son, “My nurse, teacher, guardian-
angel all in one. She made me what F-am™.
May her soul rest in peace.

Though a school boy, he discharged his
duties to his mother, faithfully, zealously
and conscientiously. He proved to be
a bright and hard-working student
in school and college and rose to the posi-
tion of a Professor of Mathematics. He
had mastered philosophy and political
economy. Dadabai was called by his pro-
fessors “The promise of India”. He was
the first Indian Professor, first founder of
several educational Institutions for the
intellectual, social and  political life of
Indians

The Chief Justice of the Supreme Court
of India wanted Dadabhai to be sent to
England for higher training in Law, but
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his family could not afford it. The Chiel
Justice was even prepared to meet half
the expense,

Dadabhai was the founder of the daily
newspaper “Rast Goftar” (Truth speaker).
He was truly a perfect gentleman and
high-souled patriot. Though he was mar-
ried in childhood at the age of 4, he faith-
fully discharged his responsibilities to-
wards his mother and wife.

In 1848, when he was only 23 vears of
age, Dadabhai founded the “Students Li-
brary and Scientific Society”. All Indian
women should be thankful to Dadabhai
for introducing education amongst [e-
males, facing strong opposition from the
orthodox males.

Dadabhai though a government servant
as a professor in a Government College,
started taking part in political matters and
on 26th August, 1852, when he was only
27 years of age had delivered his first
speech on a political subject.

Member of a Roval Commission

Dadabhai was the first Indian appoint-
ed as a member of a Royval Commission
appointed for Financial Justice to India.

Dadabhai was a true Zoroastrian and
had passed through the ceremony of
“MNaver” entitling him for priesthood.
Dadabhai never quarrelled and treated his
opponents as friends. Truth and mercy
were his principles of life. Dadabhai com-
pleted his college life at 20. In 1847, he
was appointed head master of an English
school. During this time he earned the
love and regard of all the teachers and
students of the school. The Principal of
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the school, Mr. Harkness, was so pleased
with the services of Dadabhai, that he
presented a gold medal to Dadabhai at
the annual function of the school. Dada-
bhai was quite satisfied with the salary he
got, and was also fond of a teacher’s
CAreer,

Having spared some time for social ser-
vice, he came in contact with the general
public and became g very popular figure.
Being the prominent founder of the Native
Education Society and a mathematician,
Dadabhai was appointed professor of ma-
thematics at the Elphinsione College, in
1954. He was the first Indian Pro-
fessor of a College. The annual result of
the College made Dadabhai well-known
throughout India. Just in a vear's time he
became so famous and popular as an
honest, hardworking and intelligent voung
man, that the Cama Brothers who were
trading in England, offered Dadabhai the
post of manager in their firm in England.
Dadabhai left India for London in the
year 1835 with the blessings of his dear
mother, wife and friends. Dadabhai came
in direct contact with English commer-
cial and industrial firms and gained expe-
rience. Even in London Dadabhai became
famous as an honest businessman.

During his stay in London he came in
direct contact with the general public and
informed them about the hardships = his
countrymen in India were passing through.
The East India Company, though a com-
mercial firm, had been ruling India,
for years past. Due to the des-
potic rule of the East India Company, the
people revolted in the year 1857. Dada-
bhai had already informed Sir Irskin, who
was 4 member of the India Council, of

the despotic rule of the East India Com-
pany. This disturbing news was conveyed
to Her Majesty, Queen Victoria. The Bri-
tish Government removed the East India
Company from authority, and all ruling
powers were taken over by the British
Government. Dadabhai had played a very
important part in bringing about this
change.

Indian leaders trained by Dadabhai

Great civil and political leaders like Sir
Phirozsha Mehta, M. C. Bannerji and
Gandhiji had received their lead and train-
ing from Dadabhai.

After 14 vears of faithful service in
commercial, civil and political life Dada-
bhai returned to India in 1869 He
was received as a  great social  servant,
philosopher and politician by his country-
men. Dadabhai had spent the [ourtéen
years in the service of his motherland,
India.

Diwan of Baroda State

In 1872 there was some dispute between
the Maharaja of Gackwar and the British
Government and the Maharaja was char-
ged with certain misbehaviour. Maharaja
Mahlarao appointed Dadabhai to repre-
sent his case before the British Govern-
ment. Dadabhai made such a powerful
defence that the charges were withdrawn.
The Maharaja was so pleased with the
result, that he gave Dadabhai a present
of Rs. 50,000/-. Dadabhai was appointed
the Divan of Gaekwar State, On his
appointment as Divan, he had made in
clear term a condition with the Maha-
raja, that if the Maharaja failed in the dis-
charge of his duty to the people, he would

leave the post immediately and return to
Bombay.,

Indian leaders of the nation, rulers and
politicians used to seek the advice of Dada-
bhai on political, economic and other pro-
hlems. The India Council in London, and
the Ministry for India used to consult Da-
dabhai. In 1885 Lord Ripon, Governor of
Bombay, had appointed Dadabhai as a
member of the Law Council, and several
amendments were made in the laws,
through the suggestions of Dadabhai. In
15885, Dadabhai convened a meeting of
leaders from all over the country and laid
the foundation of The Indian National
Congress. In the same vear, Dadabhai ma-
naged to start the Ripon Technical Colle-
ge. Dadabhai wanted the British Parlia-
ment to reconsider the Laws and regula-
tions relating to India and see that India
got more freedom and political rights. He
thought that it was necessary for an Indian
1o be elected a5 a member of the Parlia-

ment.

Dadabhai Returns (o England

Dadabhai therefore returned to Eng-
land in the vear 1886, Thanks be to God,
that at that time it was not necessary for
an Indian to get a P. Form and the permis-
sion of the Reserve Bank, as il is in now
though we are supposed to be Free Indi-
ans.

Dadabhai stood as a candidate for elec-
tion to the Parliament from Hoburn Con-
stituency. He failed in his attempt. Though
62. Dadabhai was not disheartened. He
continued his propaganda in England
through public speeches and by coming
in contact with the common man. He also
came in direct contact with the members
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of Parliagent and kept England informed
of the difficulties India had to face. As a
leading representative of the famous com-
mercial firm of the Cama Brothers, he
managed to increase trade with India.

Second meeting of Indian
National Congress

In 1886 arrangements were made for the
Second session of the Indian National
Congress and the promoters had unani-
mously decided that Dadabhai should pre-
side over the session, The session was al
Calcutta and Dadabhai came to India to
discharge his duty to his motherland.

Second attempt for Parliament
Membership

Dadabhai according to his surname
Dordi (meaning firm like a ropel was
never disheartened by any failure or diffi-
cult problems. In 1895, elections for a new
Parliament were to be held, and Dadabhai
made a second attempt. He announced
his candidature from the Finsbury consti-
tuency. Those Englishmen who were well
wishers of India and were admirers of
Dadabhai, especially Messrs. Hume and
Wader Bowen fully supported his candi-
dature and worked for his success. Dada-
bhai himsell pul up a greal propaganda,
gave public speeches and put before the
general public the full history of the East
India Company, and the true picture of
the government by Governors and Vice-
roys of India. He also gained the confiden-
ce of some members of Parliament.
English voters saw the (rue picture of
the British rule in India and with a view
to support truth and justice voted for
Dadabhai. Dadabhai thus became the
first Indian member of the parliament, at
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the advanced age of 67 vears. He gained
the honour and respect of Englishmen
abroad, as he had already gained in India.
Public meetings were held in England and
in India to felicitate Dadabhai on
his success. Al a meeting held in
Bombay under the Presidentship of Sir
Dinsha Petit, Sir Phirozsha Mehta, the
Lion of Bombay, had said that India could
now fight for her rights in the British
Parliament, as she had her true soldier in
the Parliament.

Dadabhai had fully studied the history
of the British rule in India for two centu-
ries. He coliected all the details from the
time of Lord Clive, and gathered all the
facts about the misrule India had to
suffer. On 14th Aupgust 1892, Dadabhai
put up the case of India in the Parliament
in such a convincing way, that the mem-
bers of the Parliament in particular, and
Englishmen in general, were taken by
surprise. He proved before the house,
how the East India Company and
British rulers in India had not carried
out the public announcements of the Bri-
tish throne. and thus had brought
discredit and disrespect on Prime Mi-
nister Gladstone. Parliament immediately
appointed a special commission to go into
the charges levelled by Dadabhai against
the British rulers in India,

Third Session of
Indian National Congress
In 1893, The Third session of the Indian
Mational Congress was held at Lahore
and Dadabhai was once again requested
to come 1o India and preside over the
session, For the love and duty Dadabhai
bore his mother countryv, he once
again accepted the invitation and came to

India, undergoing great hardships and
heavy expenses. Dadabhai invited - the
attention ‘of Indians towards their duty
to their motherland, not only in political
life, but more on the economic side of
life. He drew the attention of Indians to
the heavy expenditure India had to under-
s in various branches of the Government,
especially for the military. Dadabhai
proved his ability as a  true economist,

educationist, politiclan and above all, as a|

rroe son of India, who had shown the path
of self-reliance and self-rule.

Owr Indian political heads, ministers,
and others will get great guidance if they

studf[ﬂ&.ihhai‘s"fulluwlng publications

(1) The three resolutions Dadabhai had
it before the first meeting of the Indian
National Congress (2) His speech before
the Second MNational Congress at Caleut-

ta, (3) His speech before the Third Nation-
al Congress, giving the slogan “Swaraj”
for the first time to India (4) His speeches
before the British Parliament.

Dadabhai had to face a great deal of
opposition from those Indians who were
against Congress, but with zeal and
patience and self control he came through
succesfully at the Indian National Con-
oress, at Calcuotta.

This is just a short account of the life
of The Grand Old Man of India,
who left this earthly abode on 30th
Jupe 1917 at the advanced age of 92
years. Dadabhai was a faithful son, a
loval countryman, a Zoroastrian jewel
and the father of Swaraj.

“Aider yad bad Anoshe Rawan Rawani
Ervad Dada Ervad Navroz.”
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MEET THE

STUDENTS

by
KAMAL SIDHWA

Expressive hands and an intelligent
mind — this is Kamal Lavangia. And,
this young lady. prettily poised, has used
both, to make the world her ovster.

An amateur actress of considerable
talent, Kamal is an excellent student too.
She has done marvellously in her B.A.
exam, this year. Her percentage is an
impressive 64,

*Modern Europe’, Modern India’, Poli-
tical Science and French — these were
her subjects. I couldn’t possibly  have
done one subject™. she declared. It would
have bored me.”

Her vivacity calls for variety. But, she
enjoved the *Modern Europe’ course most,
hecause pf the excellent teachers.

What she feels mdignant about, 15 that
the “Modern India’ paper was set “hewil-
deringly off-course’

‘In Political Science, we have very
good Indian authors,’ she opines. “There
is no need to go to Lasky and other West-
ern authors,™

French, she savs, was refreshingly
delightful. And so is the outlook of this
young graduate.

Mext vear, she will be going to the
.S .A. — possibly 1o Brandeis — to work
for her Master's degree in History or

French. She has been awarded a two-vear
scholarship.

“But 1 will definitely come back™ — she
is very emphatic, ‘Only,’ she adds as an
afterthought, “1 might do a public Rela-
tions course after my M.A." This, lollowed
by a quick smile.

Kamal has become g Fellow in French,
at her college, St. Xavier's. In the evenings
she attends Bhavan's P. R. and advertis-
ing classes.

But, she always has time for dramatscs,
and always will, she declares, “Acting in
college plays has been wonderful fun, it's
been great.” When in the States, one of
her subjects will be Theatre Arts.

She appreciates art in  painting, the
cinema, music — “1 don't really know
much aboul painting,” she acknowledges,
“but 1 enjoy East European movies im-
mensely, and 1 love the music of Beetho-
ven, Tschaikovsky, Dvorak — 1 like to
keep on adding to my interests — that’s
what makes life worthwhile, doesn’t it ?

HOSHANG PRESSWALLA.

A voung B. Tech. from the I. I. T,
Hoshang Presswalla is now headed for
Berkeley, California, U.S.A.

“I'n interested in structural engineering.
which is a particular part of civil engin-
eering,” he explains.
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Hoshang plans to do the MLS. within &
vear, and will then return to India.

Has he got a scholarship? No, he smiles,
but he hopes to get a Tata scholarship —
part loan and part gift.

He is impatient to qualify and starl
working. This will be either in a consul-
tant’s office, or in a contractor’'s firm,

There aré many intriguing avenues: in
engineering, waiting to he explored ......
and Hoshang wants to explore them.

MEHERNOSH DAMANIA

] wish our ediication was more practi-
cally oriented,” says Mehernosh Dama-
nia. The recipient of the 5Sir Lawrence
Jenkin's Scholarship this year, Mehernosh
has just become a Master of Arts, taking
his degree in Economics.

He enjoved doing this subject, which he
feels was very well taught, both in his
college — St. Xavier's, at the B.A. level—
and later, at the Univ. Dept. of Econ. But
certainly, practical experience that can be

obiained from compulsory apprentice-
ship should be included in the course, he
Says,

Interested in  industrial economics,
Mehernosh hopes to secure a worthwhile
job in a reputed organisation — “prefera-
bly Tatas,” he says earnestly * 1 have a
verv honest admiration for them.”

This summer, Mehernosh had taken
part in the Leslie Sawhny Programme.
Dedicated to the memory of J.R.D. Tata’s
brother-in-law, this programme was meant
for student leaders.

Mehernosh was one of the choice few
selected.

Those nine days in Lonavla ......... nine
days of heclic discussions on politics.
economics, organisation and public rela-
tions, of the future of democracy — were
nine days fraught with meaning, nine days
marvellously fruitful, enthuses Mehernosh.

And he is just as enthusiastic about his
future. Our couniry needs young people
like him, and to them all, and to him, we
say, “The best of Indian luck.”

THWE RELIGION
OF THE
ACHAEWENIA N
KINES

One of the most controversial and per-
plexing problems remaining in the history
‘of ancient oriental religions is that dealing
with the relizion of the 'Achaemenian
Kings: was il or was it not Zoroastrian in
character? There is one school of thought
which considers them to be Zoroastrians,
whereas there are others who opine that
the Achaemenian religion is not Zoroas-
triamin character. The purpese of this pa-
per is o weigh the evidence we may gather
from the Old Persian cuneiform inscrip-
tions, the non-Iranian inscriptions, Pahlavi
literature, and from the pen of the classi-
cal authors, especially Xanthus, Herodo-
tus, Xenophon, and Strabo; before-deaw-
ing our conclusions.

..Darius and.the other kings, who have
left their mark on cuneiform inscriptions,
belong to the Achaemenian line, so-called
because they were descendenis of
Achaemenes. Persia. under ihe Achae-
.menians was not a state founded on
& religion. but the attitude towards the
non-lranians who were also a part of the
large empire, was one of tolerance and
respect for their religious practices.

Cyrus. the Great (558-530 B.C.) was the
founder of the dynasty, The sources which
furnish the information about the religion
followed by this monarch are Xenophon,

Homi B. Dhalla

the Old Testament and the Babylonian
inscriptions. The Cyropoedia of Xeno-
phon' informs us about the deities he
sacrificed to, under Greek nomenclature
of Feus, Helios, Ge, and Hestia, and
besides these to the totelary divinities of
Assyrin, Syria, Media and Persia. The
above deities were said to be  identical
with Ahura Mazda, Mithra, Atars (the
sacred fire) and Anahita, by the Greek
spurces. Moreover, we are informed by
Xenophon that Cyrus had instructed, that
he should be buried after his death, which
is noticed at Pasargadae, but which may
be an astodan or an ossuary.

The passage from the Old Testament
(1s. 44:28-45:4) where Cyrus is addressed
as the “Shepherd of Jahweh", as His
“annointed” and as the one whom Jahweh
g immoned and took delight in, indicates
the close relationship between the Persians
and Jews, and how tolerant and helpful
Cyrus was towards them.

From the Babylonian Cylinder Inscrip-
tion, we are informed how Cyrus
established Marduk as lord in Babylonia,
after having restored the local deities of
Sumer and Akkad to their own homes.

From the above three sources, it is

difficult to form a clear-cut picture of the
religion of Cyrus the Great. It is regarded
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by some that Marduk, who has been
mentioned In the above inscription, is
identical with Ahura Mazda, but this
theory seems scarcely tenable. I am of the
opinion, that in relation to Marduk, Cyrus
was acting merely as a clever politician,
rather than having any religious motives.
Furthermore, the evidence from the Old
Testament indicates that Cyrus was a
benevolent ruler, displaying kindness to-
wards the Jews. The mention of Ahura
Mazda by Xenophon does not take us
very far, and I disagree with the view put
forward by Professor Edward Meyer
that “it cannot be doubted by any unpre-
judiced mind that Cyrus was a Zoroas-
trian™. In the absence of more concrete
evidence, it 15 difficult to come to any
definite conclusion about the religion of
Cvrus.

The religous records about the next
monarch Cambyses (530-522 B.C.), son of
Cyrus, are extremely scanty, and hence
we shall pass on to the other Kings of this
dynasty about whom we have more infor-
mation.

Darins [ ((322-486 B.C.) succeeded
Cambyses and it would seem that he con-
tinued the policy of religious tolerance in
his vast empire. The chief source for a
study of his religious ideas is furnished by
his inscriptions in Old Persian, with their
Babylonian and New Elamitic versions.
The texts are found at Behistun, Persepo-
lis, Nagsh-i-Rustam. Elvand, Susa, Kir-
man and Suez

From the time of Darjus, the god of the
Achaemenian Kings was Ahura Mazda.
spelled as one word in Old Persian and
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not as two distinet words as is found in
the Gathas. From the inscriptions at

~ Behistun we know that Ahura Mazda was

the central figure in the religious system
of Darius, and he was every inch a mono-

theist, as was Zarathushtra,

It is imperative Lo scrutinize the inscrip-
tions of Darius 1 minutely to evaluate the
extent to which the spirit of the Gathas
were carved on the rocks.

A. At Persepolis (DPd 1-2) Darius
recognised Ahura Mazda as the Supreme
Lord, great Ahuramazda, the greatest of
gods, but does not deny the existence of
other minor deities or gods. Just as
Zarathushira recognised and considered
Ahura Mazda as the highest entity, this
very idea is echoed in the thoughts of
Darius. In his empire there were non-
Iramans and polvtheists too, and as he
wias @ benevolent and tolerant ruler, he
could not completely do away with the
minor gods and deities which were wor-
shipped in his empire,

We may discuss here the view pro-
pounded by Benveniste, that since the
word Ahura Mazda in Old Persian
appears as a single word (Ahuramazda),
and since in the Gathas  they are two
distinct words, there is no connection
between them. This argument cannot be
accepted, as the same word appears in
Pahlavi literature too as Ormazd, and
which is equivalent in meaning to the
Avestan Ahura Mazda.

B. At Nagsh-i-Rustam (DNa. 58-60),
Darius admonishes his subjects : “Do not
leave the right path; do not rise in rebel-
lion.” This is the exact idea contained in
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Yasna 72:11 — “There is but one Path.
the Path of Asha; all others are false path.”
The right path is stressed by the Prophet
in the Gathas, and the concept of Asha
constitutes the cornerstone of his religion,
which was carved on stone by Darius 1.

C. At Nagsh-i-Rustam (DNa 1-8) a
further idea about the Supreme God is
expressed : “A great god s Ahuramazda,
who created this earth, who created
vonder sky, who created man, who created
happineses for men, who made Darios
king, one king of many, one lord of
many.” In these words, Mills points out
that the concept of creative energy is att-
ributed to God. In Yasna 44:3 the Prophet
poses questions in the following strain :

“This do 1 ask Thee, tell me truly,
O Ahura :

What Being is the Creator, the first
Father of Asha?

What Being laid down the path of the

Sun and the Stars?

Who is it through the Moon waxeth
and waneth alternately?

All these things. O Mazda, do I wish
to know and other things besides.”

It is evident thai there is a close simi-
liarity between the religious thought
expressed by Darius [ and in the Gathas.

D. Al Susa (DSf 15-22) we find that
Darius I exhibits his complete reliance on
the will of God: “Such was Ahura
Mazda's will; He chose me a man, out of
the whole earth and made me king of the
whole earth. 1 worshipped Him and He
brought me aid. What 1 was commanded
to do, that He made easv for me. What-
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ever | did, I did in accordance with His
will.™ Likewise in Yasna 43:9 the Prophet
displays reliance on the will of God.

E. At Nagsh-i-Rustam (DNb 14) the use
of the word manaha is of prime importan-
ce. It is God who bestows on Darius wis-
dom and virtue, and as well the power to
control the impluses through his mind. It
i5 probable that the word manaha used by
Darius has the same connotation as “Vohu
Manah", as used by Zarathushtra, Vohu
Manah, which may be simply translated
as “Good Mind", played a very significant
role in the teachings of the Prophet, and
was also considered an attribute of God.

F. At Persepolis (DPd 15 ff} we come
across another vital aspect of the religious
thought of Darius which has its roots in
Gathie lore. “May Ahuramazda protect
this couniry from a (hostile) army, from
famine and from the Lie". In the above
inseription the principle of Lie or evil may
be said to be recognized in the word
drauga, which corresponds to draj in the
Gathas, During his long reign, Darius |
had to put down many rebellions in his
empire, and it is evident that he equated
these uprisings with the Lie. In other
words, rebellion would mean opposition
against Truth, that is, the established
order.. In essence then the Lie means much
the same for Darius as it did for Zarathu-
shtra. The duoalism between Truth and
the Lie is sharply brought forward in
Darius’ inscriptions, He sees this duality,
only in respect to his empire, whereas
Zarathushtra sees it as functioning in all
other spheres of life, that is, as a univer-
sally valid cosmic principle.

G. Another important evidence, that
throws light on the above issue is the
Greek inscription of Darius, found in 1886
at Deirmenjik in Magnesia. Darius praises
Gadates, who was his satrap, and ruler
of Asia Minor, for the promotion of
agriculture and care of the earth. This too
is clearly a Zoroastrian trail.

H. Furthermore, E.W. West asseris that
Darius probably reformed the Calendar
in a Zoroastrian direction, and the names

of the months therein bear strong marks
of his hand. This view is also attested by
Moulton. From the above evidence we
may safely conclude that Darius was
certainly familiar with the basic tenets of
the Prophet, though I completely disagree
with Olmstead. who opines that Zarathu-
shira must have often conversed with
voung Darius at the court of Vishtaspa.
Zarathushtra lived long before Darius,
and though the religious abstractions of
the Prophet’s teachings were too difficult
for the ordinary mind to comprehend
Darius seemed 1o be aware of some of
the main tenets. It is however impossible
to agree with the statement of IP:ruI.
Zachner when he discusses the religious
tolerance of Darius :

Yet though Darius adhered to the
essential Zoroastrian beliefs, he did
nothing to destroy any national cult.
We are told that he restored the
places of worship that the usurper
Gaumata the Magian had destroyed,
and in this he shows himself to be
totally lacking in the prophetic
intolerance of Zoroaster.

This is an incorrect statement which
cannot be accepted. Yasna 30:2 is a clear
proof of the Prophet’s tolerance, wherein
he urges every man to use his mental
faculty before accepting his teachings, and
the decision about the faith to be followed
rests with the individual concerned.

In Matthew 15 and 23 Jesus calls the
Scribes and Pharisees hypocrites and blind
guides, and criticizes them for their strict
adherence to the outward forms of
religion; and for preaching what they did
not practise. Both Zarathushtra and Jesus
while injecting their moral and spiritual
ideas into the existing religious systems,
opposed those elements which were detri-
mental to the core of true religon. This
opposition or criticism does  nol make
them intolerant.

Xerxes (486-465 B.C.) succeeded his
father Darius, and our information about
his religious policy is obtained from the
trilingual Daiva inscription carved on
sione tablets at Persepolis. The relevant
portion may be quoted here, 1o enable us
to evaluate the religious views contained

therein.

And among these countries there
was (a place} where daivas were
worshipped previously. Then, by the
favour of Ahuramazda, | destroyed
that cult of the daivas, and I made
a proclamation, “The daivas shall not
be worshipped.” Where the daivas
had previously been worshipped,
there did 1 worship Ahuramazda and
Arta reverently. Much else that was
ill done, that I made good. That which
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I did, I did by the will of Ahura-
mazda. Ahuramazda brought me aid
till 1 finished my work (XPh 35-43)

From the above inscription the word
daiva needs our special attention, before
we turn to  other aspects of Xerxes
religion. These daivas were none other
than those mentioned in the Gathas, and
who were opposed by the Prophet; a class
of Indo-Iranian deity which were asso-
ciated with violence. Xerxes in his anscrp-
tion displays the strong impact of the
Gathas, when bhe denounces daiva wor-
ship, and commands the worship of
Ahuramazda,

Moreover we find that Xerxes like
Darius emphasized Ahuramazda as the
Supreme Deity, and showed complete
reliance on His will, Moreover the men-
tion of the word Aria (Avestan Asha)
also indicates his awareness of Zarathush-
tra’s leachings, where Asha played a
significan! role

Herodotus informs us  that  Xeérxes
being indignant ordered one hundred
lashes to be administered to the Helles-
pont, and that he sacrificed one hundred
oxen (o Athene of Hium. This had been
considered as an un-Zoroastrian act, but
we are informed that Xerxes repented of
this later on. Moreover, this does not
conflict with the Zoroasirian reverence
for water, as the Greater Bundahishn
(42-14) informs us that the waters were
salty, as the Destructive Spirit had defiled
them. Xerxes too reproaches them ns
bitter.

Artaxerses 11 Mnemon (404-359 B.C.)

and Artaxerxes I11 Ochus (359-338 B. C.)
besides mentioning the name of Ahura

Mazda also mention the names of Mithra
and Anahita, on their inscriptions, We are

“informed by Plutarch that Artaxerxes Il

worshipped Mithra and took oaths in his
name. We notice a departure from the
strict monotheism of Darius.

Darius 111 (336-330 B.C.) or Darius co-do
mannus the last Achaemenian king, was
defeated by Alexander the Great. The
important testimony about his religion is
found in the Denkart (Dk M. 412.3-5, cf.
SBE. 3T:413) :

Darai. son of Darai ordered the
preservation of two wrilten copies
of the whole Avesta (and) Zend,
according to the receiving of it by
Zaratusht from Auharmazd; one in
the treasury of Shapizan, and one in
the fortress of written documents.

This leaves no doobt about the Loroas-
trignismt of Darivs 1L

The avadanas or temples which existed
during this period, are vital to the further
understanding of the Achaemenian religi-
on. According to Herodotus the Persians
did not have temples, but on the other
hand we have evidence from Strabo, that
fire-temples did exist. From the inscrip-
tions of Darius at Behistun (DBI 6f1) we
are informed about ayadanas which had
been destroyed by Gaumata the Magian,
and which were restored by Darius when
he came to the throne. Moreover, the bas-
relief of Darius 1 at Nagsh-i-Rustam
depicts the king praying before a firealtar.
It has been suggested by some that the
rectangular structure at Magsh-i-Rustam,
may be identified with the modern Sagri;
where a fire is preserved near the dakhma
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by the Parsis to this day. Ghirshman states
that temples did exist in this period, and
we have evidence of them. One is  at
Pasargadae built by Cyrus, the other at
Susa from the period of Artaxerxes 1I,
and the third one at Nagsh-i-Rustam.
The above evidence clearly indicates that
fire-temples or ayadanas did exist during
the Achaemenian period, and that the
monarchs themselves reverenced fire as
depicted at Nagsh-i-Rustam. Furthermore,
Cameron has pointed out that in one of
the Elamite texts from Persepolis, the app-
ropriate technical Old Persian word for
“Fire-Walcher”, Atar-vaxs, appears.

The above evidence amply proves that
ayadanas or fire-temples did exist during
the Achaemenian period. Fire played an
important role, and the monarchs them-
selves venerated fire, as is depicted at
Nagsh-i-Rustam, From the Greek point
of view Herodotus is right in stating that
the Persians did not have temples. The
Persian temples did not consist of altars
and statwes, and were therefore quite
different from Greek temples. This may
therefore be regarded as another Zoroas-
trian trait of the Achaemenian kings.

The peculiar way in which Darius and
the other sovereigns were disposed of
after death is another interesting feature
of this period. Herodotus tells us that the
corpse of a Persian is not buried before
it has been mauled by a bird or a dog.
Xanthus informs us that the Persians
claim that it was from Zarathushtra that
they derived the rule against burning dead
bodies or defiling fire. It has been argued
by some that Darius and his soccessors
were buried. But why should they be
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buried in rock tombs, which have been
carved out of a clifi? The exposure of the
corpse Lo birds and the collection of the
bones in astodans or ossuaries was practi-
ced by the Magis from very ancient times,
and we have evidence of this even in Cen-
tral Asia. The central pit of the dakhma or
the Tower of Silence serves the same pur-
pose as would several astodans. In my
opinion what we witness at Nagsh-i-Rus-
lam are not tombs, but astodans where
the bones of these monarchs and others
are merely collected. The astodans belong-
ing to the Kings are larger, in compari-
son to the smaller ones also found at
Nagsh-i-Rustam, because these belonged
to members of the royal family. In this
manner neither the earth nor the other
elements are defiled, thus keeping in ac-
cord with Zoroastrian principles.

Scholars have differed widely concern-
ing the part plaved by the Magis in the
dissemination of Zoroastrianism. They
were a priestly caste or tribe among the
Medes, who belonged 1o an ecstatic cir-
cle. They were in charge of the national
religon, and their duties passed from
fdther to son, up to the time of the Mus-
lim conquest. They were also employed
as qadis, who were the religious leaders
as well as judges and bureaucratic officials
in Islamic times.

Jackson states that Zarathushira was
the representative of the Magi, according
to the Greek and Roman writers. The
Prophet was also regarded as the founder
of the Magian priesthood; the Magi were
as well the reputed masters of knowledge
in ancient tUmes. According to classical

tradition Pythagoras studies under them
in Babylon, and Plato, who was anxious
to learn from the Magi, was prevented
hecause of the Persian wars with Greece.

Herodotus informs us that the Magis
were always present at the sacrifices of
the Persians. They would stand by and
chant theoganies. Moreover, they would
slav animals with their own hands, except
dogs. They disposed the corpse to dogs
and birds. Aristotle, together with Her-
mippus, Eudoxus and Theopompus, states
that the Magi believe in two principles,
the good Spirit Oromasdes and the evil
spirit Ariemaniuos.,

The Magi's functions under the
Achaemenians were important, as they
constituted the official priesthood. They
went along with the arimy to celebrate the
sacrifices, and participated at the corona-
tion of the new king at the temple at
Pasargadae. The education of the voung
men was also their responsibility.

It has been emphasized by some scholars
that in Yasna 48:10 the Prophet condemns
the haoma cult, or at least one aspect of
it. But on the other hand we have evidence
from one of the documents at Persepolis.
that this cult existed at site No. 11, during
the second year of Xerxes. Moreover,
from one of the rooms of the Persepolis
Treasury several mortars and pestles have
heen discovered, which were obviously
used to extract juice from the stalk of the
haoma plant. Cameron has rightly pointed
that the haoma ritual had two distinct
aspects. One led to intoxication and
drunkenness, and this was rejected by the
Prophet: the other aspect culminated in

ecstacy and lrance, when the soul could
delve into the secrets of the spiritual
world. Thus there is every possibility that
it was the former aspect which Zarathu-
shira opposed.

Certain scholars put forward the argu-
ment that if the religion of the Achaeme-
pian kings had been Zoroastrianism it
would be hard to explain the absence of
the Prophet’s name from the inscriptions.
in this connection it would be interesting
to note that although Ashoka was a
devout Buddhist, and he did all he could
in spreading Buddhism, even beyond the
borders of India, he mentions the name of
the Buddha only once. Moreover, it is
important to note that although Zoroas-
triamism was the state religion during
Sassanian times, we do not find the name
of Zarathushira mentioned in any of the
Sassanian inscriptions. Mills opines that it
miy be due to momentary forgetfulness,
or because the name was abhorred by
Darius. Darius killed Bardiya, the Magi
who had usurped the throne. Zarathush-
tra too was a Magi, and hence his name
was omitted. T do not subscribe to the
above opinions of Mills. and 1 opine that
¢ia resson the name may have been
~voided is because Zarathushtra lived in
the hoary past, and was too far removed
{rom the stage of action. Darius refers to
the Lie in his inscriptions, because he
experienced it in reality, when he had to
quell uprisings in his empire, and displace
the usurper Bardiya. Moreover, he empha-
sized the importance of truth, and forbade
his subjects from rebelling against the
established order. He further admonishes
his subjects: “Do not leave the right
path.” From the trilingual Daiva inscrip-
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tions, it is evident that Xerxes rooted out
Daiva worship, which he felt was impro-
per. From the inscriptions it is clear that
the monarchs were more concerned with
contemporary problems and situations,
which were of direct consequence to them
at that particular period of history.

For another argument concerning the
omission of Zarathushtra’s name, we may
turn to the Islamic tradition. For Muslims,
the Koran has always been considered
more important that the figure of Moham-
mad. Whereas the Koran is regarded as the
Word of God. Mohammad is only the
messenger. From this standpoint. it may
be postulated that the Achaemenian kings
considered the teachings of the Prophet
ol far greater importance, than the figure
of Zarathushtra.

It is however imperative to note that
although none of the classical writers
have directly stated that the monarchs
followed Zarathushtra's religion, the Pla-
tonis Alcibiades states that the children of
roval blood were educated in the Magism
of Zoroaster the Ormazdean.

In order to draw our conclusions about
the religion of the Achsemenian kings, it is
necessary to examine the salient features
of their religion in brief.

As discussed above, we know too little
aboul the religion of Cyrus the Greal to
enable us 1o come to any definite conclu-
sion. From the inscriptions of Darius 1 we
can safely conclude that he accepted the
main tenets of Zarathushtra's religion, and
was a Zoroastrian. His central religious
ideas were monotheism, a complete relian-
ce-on-the will of Ahura Mazda. his ad-
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monishment 1o his subjects to follow the
right path, his emphasis on manaha (which
corresponds (o Vohe Manah as used in
the Gathas), the dualism between the Lie
and Truth, the promotion of agriculture.
and the reform of the calendar in a Zoro-
astrian  direction, These indicate clearly
that Darius | was a Zoroastnan.

From the trilingual Daiva inscription,
it is clear that the daiva worship which
Xerxes stamped out was none other than
the Daivas opposed by the Prophet. As
pointed out in the Denkart, Darius 11
ordered the preservation of Iwo wrilten
copies of the whole Avesta, one at Shapi-
zan and the other at the fortress of writlen
documents. The existence of ayadanas or
temples, and the bas-relief at Nagsh-i-
Rustam clearly indicate the veneration for
fire 2nd locales for its worship. This is
evidently a Foroastrian trait, The presen-
ce of astodans or ossuarfes, which we find
al Nagsh-i-Rustam proves that the man-
ner in which the bodies of Darius and his
followsars were disposed of does not con-
travene Zoroastrian ideals.

Karl Geldner states thal althoueh Zara-
thushtra is not mentioned anywhere in
the cunziform inscriptions of the Achae
menians, Darivs and his successors were
without doubt adherents of Zoroastnan-
ism. In the opinion of Ernst Herzfeld, the

author of the inscriptions was actually

quoting the Gathas. From the evidences
and arguments put forward in this paper,

‘I.am of the opinion that Darius and his

successors were certainly Zoroastrians.
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CHILDREN'S CORNER

My dear Girls and Boys,

There are so many things aboul our-
selves -—— The Parsees —that 1 did not
know before. Well, 1 went on asking
guestions of great and wise Parsees and
they helped me to understand a t deal
about Parsees and our Zarathushtrian
religion.

I am sure you all would like to know
why we call our Prophet, “Zarathushtra.”
The name came from two words in the
ancient language called *“Avesta”. This
was the language that the people in Zara-
thushira’s time spoke. These two words
are *Zarath” and “Ushtra”. *“Zarath”
means Golden and “Ushtra™ means Star.
So “Zarathushtra” means “The Golden
Star”,

1 know two children, Darasha and
Shireen, who ask their Mummy and
Daddy lots of questions. They go to
school every day and have to do a lot of
homework when they come home. But. on
Saturdays and Sundays, they have a lovely
time talking to their Mummy and Daddy.
[ shall let vou listen to what they are say-
ing now :—

Darasha : Daddy, why are we called
Parsees 7

Daddy : Many, many years ago, when we
were living in Lran, we were not allow-
ed to follow our religion. 50 many of
us left Iran and came as refugees to
India about thirteen hundred years ago.
We came from a place called Faras or
Paras. So the people of India began to
call us Farasees, which, later, became
Parasees.

Shireen: Why is  our place of worship
called “Atash Behram™?

Mummy : 1'll tell you, Shireen. “Atash™
means ‘fire” and “Behram”™ means

Our places of worship are called Fire
Temples because we have a fire burning
all the time in our Atash Behrams, and
in our smiallei Fire Temples which we
call Atash Kadeh or Agiari.

Darasha : Zarir told me that we have a
fire burning night and day in our tem-
ples. Why do we have a fire in our tem-
ples and why does it burn night and
dav 7

Mummy : Fire is wonderful because it
makes everything that is thrown into i
turn into ashes. Even when dirty things
are thrown into the fire they burn away,
leaving only ashes behind. Ashes are
pure and clean and not at all dirty. The
lire we pray to in our temples, or at
homes, reminds us that we have the
spirit of God inside each one of us, the
Fravashi, which we think of as a flame
burning in each person. This Fravashi,
or light from God, guides our minds
and burns away all our bad thoughts,
so that we may think of only good and
loving thoughts, speak good and loving
words and do good and loving deeds.
Our minds become clean and by think-
ing good thoughts, speaking good words
and doing good to others in whatever
way we can, we aré very happy and we
help our God in making the world a
lovely place to live in.

When we stand in front of the fire,
we see flames rising higher and higher,
S0, when we pray, we offer to God all
the Good thoughts that we have tried
to think, all the Good words that we
have tried to say, and all the Good
deeds that we have tried to do. In this
way we Ilry to come pearer and nearer
ty God, like the flames that rise higher
and hegher,

“victory™. So “Atash Behram” means Shireen : Daddy, why do we call God

the “Victorious Fire™.

“Mazda Ahura” 7
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Daddy: “Mazda™ means the Creator of
the Universe. God made the sun, moon,
stars, earth, sky, water. “Ahura” means
the Lord of Life. It is God who has
made all living things. So we call God
“*Mazda Ahura”.

Shireen: How can we understand what
God really is 7

Daddy : It is very difficult to say every-
thing we think about God, Shireen. Za-
rathushtra has given us a  wonderful
idea of God by telling us six things

about Him :—

. God's Truth. His Divine Law and
Order. God's Justice.

2. God's Good and Loving Mind,

3. God’s Mighty Power.

4. The Great Love of God in our hearts
which leads us towards Him.

5. This Love of God brings us Perfect-
won — makes us perfect in every way.

6. After becoming perfect, in the end,

we become Immortal.

Let us irv io understand them, one by
one.

We call God's Truth, Asha, We must
always tell the truth and do the rnight
thing. Do vou know, children. that once
we learn to tell the truth, nothing can
frighten us? We often tell lies becauss
we are [rightened to tell the truth, We
feel that Mummy, or Daddy, or the
teacher will punish us if we tell the
truth. But are we really happy after
telling a lie? We are all the time fright-
ened of someone finding out about the
lie we have told. Then we all know that
one lie leads to another, and another —
until, slowly, but surely, we are found
oul, and then the punishment 15 very
great. Also, if we tell a lie, we feel so
ashamed that we cannot hold our heads
up and look others in the lace. We are
not proud of ourselves. In our hearts
we are always ashamed of ourselves,
This stops us from being really and
truly happy.

2%

Asha is also God's Divine Law and
Order—the Law that works in all God's
Creation. We read and study physics
and chemistry about the earth and the
laws that govern matter, how things are
made and how things change in colour
and substance. We learn botany and
zoology, about hoge plants that grow
from tiny seeds, and animals that live
on this earth. We learn about how they
all came to be. Astronomy teaches us
ahout the heavens, the stars and the
planets, the sun and the moon, and how
they all stay in their places. All this

works through the Law of God, which we

call Asha. The sun shines during the
day and the stars and the moon at night,
and the rain helps things to grow on
the earth. If we try to understand Asha,
or how God works in the world and
how things come to pass, we shall be
happy. We will then be good because

we want to be good, and not because of

getting something in return. As our
lovely little praver, the Ashem Vohu,
tells us \—

“Asha is the best and the highest good.
He who follows Asha for 115 own sake,
To him Asha is Bliss untold.”

“Bliss” means “the greatest happiness
which nothing can take away.

Asha is also God's Justice. This is a
big word but it simply means that when
Lhi go wrong, God puts them right.

So, if anyone is bad to us and tries lo
hurt us or make us feel very unhappy,
we must not be bad to that person, or
try to hurt that person in return, If we
pray to God, Asha will make the bad
person feel sorry for what has happened
and will make him good again. It may
take some time before the bad person
feels that it is wrong to be bad and to
hurt people, but, in the end, Asha helps
all bad people to understand how wrong
it is o be bad and creel to others. Peo-
ple are bad because they are ignorant,
they do not know that being bad brings
them unhappiness.When, through Asha,

——— —— —

they understand this, tl‘hﬂ{ become good
and begin to love and help others.

Shireen : Mummy, now vou fell us some-

thing about God.

Mummy : Very well, Shircen. 1 shall tell

you about God's Good and Loving
Mind which we call Vohu Mana. It s
Gods mind, Vohu Mana, that thinks
new things for us, God loves everyone,
even the bad people in this world, for
the Light of God is in everyone, tryin
to guide the person. By lhmkmlf £0
thoughts, saying good words and doing
pood deeds, we try to come nearer to
God's Good and Loving Mind. We try
to understand how G Mind works
in the Universe.

Darasha: What is God's Mighty Power

called ?

: God's M Power is called
Xshathra. God helps all good people
not to be afraid of anything. He gives
them His Xshathra. Often, when a per-
son wants to do something good, he has
to fight against many difficulties. We
se¢ this in school so b:f;::n when ﬂ‘: try
to help a quiet, gent y or girl from
a bu]IE. ll,tgi then that God gives us His
Xshathra and makes us strong so that
we can help the kind boy or girl and
make the bully feel that we are strong,
even though we do not beat people or
hurt anyone.

Darasha : 1 must pray to God to give me

His Xshathra so that I can help the
gentle and kind boys in my class from
a bully who beats them, just because
they will not do the bad things he wants
them to do.

Mummy: I shall now tell you about

Armaiti, the great Love for God, which
is in everyone's hieart. This great love
for God helps us to understand Him.
Armaiti helps us to understand our
dear God and so come nearer and
nearer to Him.

Daddy : Haurvetat means Perfection. I

we try to understand what Mazda Ahu-

ra (God), is by understanding His Asha,
Vohu Mana, Xshathra, and Armaiti,
we shall become more and more perfect,
until we really become perfect. There
will then be nothing bad in us. We shall

be good in every way.

Mummy : Ameretat means Immortality.

When we reach Haurvetat, we will really
understand how the Light of God in us,
the Fravashi, never dies. The body dies
but the Fravashi in the body never dies.
The Fravashi is immortal and so never
dies. When we know and understand
everything about God, then our Frava-
shi will go back to God.

Children, there is one very important
thing that we must all understand, God
is All Good and therefore He is very
wise and knows all things. When we
do anything wrong, that 1s, when we
do anything against the Law of Asha,
against Truth and the Divine Law and
Justice of God, it is not God that
punishes us but our own stupid actions.
Often, we do not know that we are
doing something wrong that will only
harm us. We know that if we touch
a kettle of boiling water, it will burn
our fingers. It is not God that punishes
us by burning our fingers, but our own
silly action. God is All-Loving and
can never punish or hurt anyone. Only
if we do things without thinking — if
we do not realize what will happen—
then, we might be hurt. 50, we must
always think before we do things, and
try never to hurt others or ourselves.
Then we shall never be unhappy or sad.

I hope you have enjoyed listening to
Shireen and Darasha talking to their
parents.

I shall now say “Good Bye” to you all.

If there are any questions you would like
to ask me, don't feel shy but send them
to me,

May Mazda Ahura bless you all.
Pareen Lalkaka.
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LONDON NEWS

by

Dr. P. B. WARDEN

To felicitate Dr. Schrab Byramji
Warden on becoming an honorary mems-
ber of the Parsee Association of rgac'
a grand function was held on Sunday 30th
June 1968, at the Kensington Palace Hotel
which was attended by about 225 mem-
bers and guests,

Speaking on the occasion, Lady Freny
Bomanji, (chairman of the function),
poured encomiums on the guest of honour.
She said that his was a very high sense ol
duty, which made him complete the task
in hand, to the satisfaction of all.

Mr. Jehangir Moos, Mr. Shapur Cap-
tain, Mr. Nairosang Dhalla, who gave
speeches, said that a surprising number
of persons have been helped by Dr. War-
den in one way or another, either person-
ally or through the Association. His
lovalty to the Association and community,
was something unique. He had on no
occasion threatened to resign, or borne
animosity towards any colleague, inspite
of difficulties in the work.

They concluded that in honoring Dr.
Warden, the Association was doing
nothing more than acknowledging * what
they owed him, for the four decades of
his services.

In reply, Dr. Sohrab Warden thanked
them all. He was very eloquent and
justifiably so, in acknowledging his debt
1o Mr. Jehangir Moos, who, he said, was
the man behind almost every successful
act of charity and constructive help. He
pleaded 1o aﬁ present, that if they saw the
good the Association was doing, they
should join it. It was a great pity that oul
of the 2,500 Zoroastrians in UK., only
250 were members; buot severnl others
ook the benefits of the institution, bul
did not care to join later.

The Institution started 107 years ago,
merely for the purpose of securing burial
arrangements for Zoroastrians dying in
and around London. MNow it has multi-
farious activities of social significance, and
more and more members will be needed
10 maintain the sources and the larger
Zoroastrian House, to which the Associa-
tion will move, with their plan of a prayer
room to start with, and Dadgah to follow.

Amongst those present were Dr. Far-
hang Meher, the President of the Zoroas-
irian Anjuman of Teheran, Hon. Mr.
Justice Ahmed of Pakistan, Mr. Maneck
Dalal of Air India, and Mrs. Dalal, Mr.
and Mrs. Sohrab B. Karani, the Marchio-
ness of Winchester and her brother Dr. Jal
Pavri, Mr. C. White (Mr. White, an
Englishman Mazdayasnan willing to join
the Association, was present as a guest
only, as he could not be admitted as a
member, as he is not a Parsi. The Associa-
tion is conlemplating changing ils name
from Parsee to Zoroastrian Associalion,
10 Secure more members.)

Dr. P. B. Warden (Editor-Proprictor of
Parsiana) and his sister, Mrs. Goolbai
Adenwalla, had gone to London, to
attend the function. Dr. P. B. Warden's
collection of oil paintings on the *Life and
Teachings of Prophet Zoroaster' were
flown from Bombay to London by cour-
tesy of Air India.

Earlier, this exhibition at the Jehangir
Art Gallery, had drawn large crowds. In
the history of the Gallery, the number of
spectators attending the exhibition ranks
second (about 18,000) the first place being
secured by the Exhibition of the Famuly
of Man, sponsored by U.S.LS.

Original in its theme, unusual in its
wide range of art siyles and comprehensive
in its cultural setting, this exhibition has
been greatly appreciated. i
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Mr. J. D. Moos on mike, Mr. Shapur
Caplam, Lady Freny Bomanji
Dr. 8. B. Warden, Mrs. Moos, Dasturji

Standing Mr. Cyrus Mehta,
Sitting' Dr, P. Warden (of Parsiana) Dr. Kutar, Mrs. Goolbai C. Adenwalla

Dr. (Mrs.) S, Kutiar, Mrs. 5. B. Warden

Guests present

Mr. Tengra (of Karachi), Hon. Mr. Justice
Ahmed, Chiel Justice West Pakistan,
Mr. R. E. Kumana, Chairman Scindia
Steam Co. (London) Mrs, §. B. Karam

D, Sohrab Byramji Warden,
M B.B.Eq LlD.S“p R..':.Su r-" ;"‘I:H-H'
(See LONDON NEWS.)
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MOBED—Our Urgent Problem
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““NO MOBED NO PARSI”
is the slogan of Prediction

and hint for urgent Action.
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HOMAI

@he Seventh Huler of Haigawian Punasiy

Homai was the first of the three queens
that have sat on the throne ol Persia. In
wisdom and justice she excelled Bahman
her predecessor. She is known as Cheher-
azad which means “noble born™ or “‘of
open or free countenance™. A son was
born to her, but having no desire to part
with sovereign power, she secretly handed
him over to a faithful nurse and gave the

look him to his wife, who was mourning
the recent loss of her own babe, She
rejoiced over the beautiful child, and im-
mediately nursed him. They named him
Darab, because they had found his cradle
in the stream.

Darab grew up to be a youth of noble
stature and divine looks. He rapidly pick-
ed up learming and acquired the science

\ Give & Live
ﬁ Live & Give

i like a true Zoroastrian, that you are.
e

public to understand that the child was
dead. She administered the realm with

and accomplishments of a warrior from a
skilled horseman, When at Queen Homai's
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such sagacity, justice and goodness that
all the people were contented and happy.
and there was prosperity everywhere.
Any chiel who turned insurgent was
quickly suppressed. She erected a Fire-
temple in Istaxr,

When her son was eight months old
she sent for him on a pillow in an ark,
which was lined with soft brocade and
filled with pearls, emaralds and gold. A
precious jewel was tied upon his arm. At
midnight the ark was committed to the
Euphrates. A launderer rescoed him and

command Rashnawad was leading his
troops against Lthe ruler of Rome, who had
mvaded Iran, Darab enlisted under him
and in the fight against the Romans dis-
tinguished himsell by his utmost bravery.

On his return to the Queen's presence,
Rashnawad related o her Darab’s valour
and some sitrange proofs which he had
witnessed of his avspicious [fortune.
Homai recognised her son, and on the day
Shahrivar of the month Bahman, installed
him on the throne and placed the crown
on his head with her own hands.
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Spindles that Loom Large

Noarfy o centusy of experience has gore into developing the four Mills represented by Tata Tartilas,
ong of the largest cotton tertile manulacturing groups Indndia fodey. 325,000 spindiss pnd 6845 loams caniis
bute to an annual production of 155,000,000 metres of sxcellent quality cotton fabrics, 16,000,000 mebres of
wihich are saxporied fo world markeds.

The four Mills in the Tata Group are the Ceniral India (“Empress’) Mills, Nagpur; the
Svadeshi Mills, Bombay; the Tata Mills, Bambay; and the Advance Mills, Ahm-d:tfud. -

TATA Textiles
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P. N. Mehta Education Trust
RUNS

Boys’ Town

NASIK

We invite attention of parents to this famous Bearding School
for boys of all ages and all communities.

Efficient staff

Individual attention

Hygienically wholesome diet
Opportunity for out—door sports
Open—air games

Care of health

Building of character along
with sound education
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The late Sheth P, N. Mehta’s Munificence
HAS MADE BOYS” TOWN A MONUMENTAL EDUCATIONAL
IMSTITUTION OF REPUTE.

{ Concessions to Parsee Students will be considered by the Trustees )

Inquiries=Mr. Bejon N, Desai, m.a, 87, Principal
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Reg. No. MH 961

UNITED MOTORS (iNpiA) LIMITED

AUTHORISED DEALERS OF
TATA MERCEDES BENZ TRUCKS AND BUS CHASSIS
for
BOMBAY - THANA - KOLABA and RATNAGIRI

DISTRICTS IN MAHARASHTRA :

Jobs of Servicing, Repairs, Complete

Overhauling of Engines Undertaken.

Efficiency and Good Workmanship is
the Motto of the Work-Shop.

WORKSHOP - AT ARTHUR BUNDER ROAD, COLABA
BOMBAY-5, (NEAR RADIO CLURB.)

TELEPHONES: 211031, 212881

Spare Parts Sales Depot and Car-Workshop
AT 39 HUGHES ROAD.
TELEPHONES 357616/357617/357611

Dealers for

TATA
MERCEDES-BENZ
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