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FTDITORIAL

Our most revered Atash Behram in India, namely, Padshah
Saheb of Udwada were re-installed in the Oringinal seat on Monday
Ith June 1968 after an imposing ceremony of a Jashan in the
main  hall. The building is renovated and printed at the cost of
Rs. 80,000,

Incidentally this issue contains two articles with reference to
fire. Mr. Nusserwan Rustomji Kutar has given a general survey of the
significance assigned to fire throughout the world, amongst all
nations, in all places and in all stages of civilization upto this day.
To evoke reverence is 5o natural to fire that it can always occupy
i seat of honour in every sociely, primitive, medieval or modern.
Fire is an ideal symbol, It is universally scknowledged as the light
of life and the life of light in every man of every clime and any
religious denomination. The Zoroastrians were and are as same as
ever then and now in the selection of the most appropriate symbaol,
approximating to a universally pervading influence over life and
matter. Mr, Savak Vakil (Solicitor) had in one of his lectures given
an instance of havoc the misunderstood rationalism of the West had
plaved on a young man who had returned from Europe. He went
to an Atashbehram for thanksgiving, approached the Altar and was
wavering whether or not to bend before Fire. He felt his rationalism
hurt by what he presumed to be an indiscreet act. His limited
rationalism would not allow his fettered mind to freely accept
obeisance as, mark of respect. Ui “the proper study of mankind is
man” {Alexander Pope) then wobbly, wavering woolgatherer is its
proper subject. If he refused o attend the Atash Behram 1 may
accept him as a rationalist, if after entering the place he refused to
offer pravers 1 mav look upon him as an object of curiosity. If he
looked down upon fire as something not worthy of his respect 1 may
chuckle over his personal sense of grandeur. Every place is built
with an intention and people attend it with a specific purpose.
People do not go to pub for reading or to a hibrary for a drink. What
did the woolgatherer enter the portals of the Atash Behram for?
Was his attitude intended to convey the idea that all people in the
West are rational and he has turned one by contact? Rationalism
i an attitude and not a performance. Persistence of that attitude



in the limited field of science has jed to marvellous results in
technology, and people admire the visible fruits of technology but
neither understand science nor grasp rationalism underlying them.
They self inflated bubble of rationalism will burst with any gentle

pin-prick, because st heart all men are the same — emotionally
motivated.

As the Editor will be abroad Mr. Homi B. Dhalla M.A.
(Harvard) will help Parsiana with editoral work during his absence.
Mr. Dhalla is keen over all aspects of Zoroastrian life and has taken
up several duties for betterment of the community and done justice
to them all. He is @ young man willing to take up the load of extra

duties and he shall be loaded more and more by more & more
institutions who need him.
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FOR FIRE

Lights are always kept burning on the
pedestals during the ritual working of
Free Masonry. In the ancient times, ac-
tual fire, used to be burnt, 1n censers,
placed on these pedestals, and the weird
smoke nising therefrom, added lo the
mysticism of the rituals. During conse-
cration of a lodge or other masonic bodies,
Fire, is used in censers. Since Fire has
been given such a prominent place let us
see, in what esteem, Fire is held, in the
history of mankind.

Al first the primitive man was frigh-
tened but as the fire gave light and warm-
th, he began to worship it, as a divine
gift. It is reported that the first fire was
kindled during the reign of King Hoshang
who seeing it said “this s the noor of
Ahura Mazda. He who is wise shall
honour it”. 4

Ask an average person, what he thinks
fire is. Perhaps the answer you may get is
that it is a strong slake and houschold
drudge, that cooks our food and gives
us light and warmth, and that it i5 but a
particular form of chemical.

Light comes from the sun, which is
but a ball of fire. Had it not been for the
sun, our earth would have been several
feet deep in ice and snow, on which no

Musservan R. Kootar

life could exist, There is some power in
the sun, which greatly influences all life
on earth. In the Upanishad, it is mention-
ed that it is from the sun, that all elements
and all beings have issued forth, and that
“the sun is the soul of the moving and
the unmoving.” In Haptan Yast, it is
called the beautiful body of God, and in
the Khorshed Niyast, the ¢ternally shin-
ing light.

Both in the animate and inanimate
*Fire’ is the Essence of Lord God Himself.
In that sense God is omnipresent, Without
fire body would be dead, cold, useless
and disintrigrating, which actually hap-
pens when death takes place.

We know that every labourer is worthy
of his wages. Parsees consequently, pay
their dues to Fire, for benefits received,
by paying homage to it, by praying before
it, by offering sweet scented wood and
essences and by keeping it burning dajy
and night. They consider it as a universal
purifier of every evil in the world, They
pray before it, because they know that it
i5 the most pure and important agent of
God on earth. In fact they call it “Athro
Ahuromazdao Puthro”, the son of God.
They are taught in their prayers “Atashni
Niyash™ that some such devotion, homage,
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is expected of them, as they read therein,
that the °Fire’ enguires of its devotee
“What has the friend that fareth lorth,
brought for the friend that siteth within"?
Meaning that all our outer activities
should be dedicated, to our innerselfl —
the spiritual *Fire' within us. In the Gatha

- Ahunavati, worshippers are asked to con-
template over @ beam of Fire with the
most pious mind.

‘Fire' was worshipped by ancient
Greeks and Romans, who had erected
special Fire temples. There the Vestal
virging, used to tend the fire, 24 hours of
the day, and ‘Fire' was considered as the
best element, to symbolise the God prin-
ciple, attribute of God as life-giver and
creator. If by any chance, the Fire in the
temple was extinguished, all tribunals, all
authorities, all private and public bus-
inesses  were suspended. Such was
reverence showed to ‘Fire’. The idea of
perpetual light, is found in many religions,
as it symbolises ever lastingness and eter-
nal God. The sacred flames which the
Vestal Virgins of Greece and Rome so
carefully guarded, (as mentioned above);
the continuous fires of the Persians, the
fiery cresset on the tent-pole of Alexander
the Gireat; the ever burning lights in the
synagogues, the continuous jets of flam-
ing gas under the Hindoo temples on the
Himalays; the devoutly worshipped ever
burning blue fires of petroleum at Baku
on the Caspian Sea; the perpetual holy
fire in the temples of the Kiziba, Congo
and Uganda districts of Africa, and in the
square temples of the Naichey Indians
in the Mississippi; the unfailing candles
in the Roman Catholic churches; the ever
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burning lamp in the holy sepulchre at
Jerusalem; the eternal lamp in the Holy
of Holies at Macca. called Kandil-e-Kabe,
all speak Volumes for the devotion paid
to "Fire'. Even this day a lamp is kept
burning all the time on the grave of John
F. Kennedy! Thus the history of the world
proves, that in every age in every clime,
amongst all the nations of the earth —
though professing different religions and
faiths, there was at least a common unani-
mity that ‘Fire’ was an element which
deserved their reverence and respect.

Mankind has to learn from Fire that
is holy and sublime o each individual, to
the extent that he is capable of and able
to comprehend the sublime and the terri-
fic. That the Eternal Flame in all things
is Infinite. Life, light, fire is all one and
unlike the earthly Fire, which is consum-
ing, it i$ non-consuming and eternal,
because it is fire, which is God, Mazda,
Allah, Bhagwan, or Jehovah — Himself,
who 15 everywhere present, evervwhere
existent. Remember that God Kindled
Fire — He made His creation live by it—
He kindled it as a sign for man to know
his end. He kindled Fire as a memorial
or as an admonition, to desist from evil—
He kindled Fire for the welfare of man
even in an arid place, like a desert of sand.
Such a sign, such a symbol, such a crea-
tion, was néeded to be made bright and
luminous, to preach unto man, and at the
same time to prove to him the latent
power in the Creator?

Fire has also been a test of virtue,
a test of merit, a test of chastity, a test of
purity of heart, equally for man as well as
woman, It 15 the test of the highest

/ I’j‘x" WwAY YOU PLEASE
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nower the huoman frame Is capable
of viz. Prophethood. History abounds
in various examples of persons passing
through the blazing fire to prove their in-
nocence, their integrity, their faith, their
chastity, like saint Savonarole, Dastur
Aderbad Mareshpand, Ashonar Shavak-
sh (father of King Kaikhusroo), Sati Sita
and Sati Draupadi & others Man dreads
Fire, not because burns but because man
is imperfect himself, underdeveloped in
his Virtues, indiciplined in his practices,
and has not attained that stage of prefec-
tion, where a touch of Fire would be harm-
less. When perfection has been attained by
man, the Fire of spiritnality within him,
shall so balance itself with the fire of mat-
eriality without, that the latter shall lose
its sting. Lord Zoroaster held a burning
ball of fire in his hand and remained un-

touched by its heat.

PLEASE YOU

Allegorically Fire has been used as a
punitive weapon in Hell, where sinners
are sent for punishment and as a source
of light and joy in Paradise. His mercy
shines the same on both of them. If He
showers pleasures in Heaven and rains
tortures in Hell, then both these are re-
wards and reognition of virtue and the
tortures of Hell are no less benign, being
the punitive and curative process, Lo
redeem the sinner from wickedness and
vice. The plan of Nature and the evolu-
tion of man tend to the one great end -
the gradual but certain transformation of
all vice to virtue. The mother's kiss and
the mother’s cane are but the weak instan-
ces of the phenomena of Heaven and Hell.

In the Al Koran-e-Shareef it 1s meén-
tioned that the fire was kindled by God
Himself and its sparkling flames are His
pleasures but it makes Him sad when it
is extinguished. Fire is the malerial
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through which angels and Djinns become
manifest. Man is created out of dust
Fire is considered therein as Truth.
Respect and reverence are required for it.
It is forbidden to desecrate or insult fire,
nay even its mocking is said to bring
forth heavy penalty. In Sura XXXIX it is
said “Their ill deeds shall be clearly per-
ceived and that Fire which they mocked
shall encircle them on every side.” In
Sura LII it is said “This is the Fire which
ve treated as a lie; what is this magic then?
or did you not see it? Burn ye, therein,
bear it patiently or impatiently, will be the
same for you, for you shall assuredly
receive the reward of your doing”™ In
Sura XXXIV it is said “on this day the
one of you shall have no power over the
others for help or huri — and we shall
say to the evil doers — taste ye the tor-
ment of Fire, which ye treated as a delu-
sion”. The Fakirs who have followed the
admonitions of the Holy Koran, and have
regarded the life to come,after death. as
more precious than the life on earth, have
devoted themselves by renouncing the
world and have, by resigning themselves
to the Will of Allah, become fervent
students of “ llm-e-Elahi”. They carry
fire in holy urns, as inseparable from
themselves and do maintain it ever alive
by priceless incense? This shows that
they do the Will of Allah, by regarding
Fire, as dear to them, as their own life.
Fire which Allah himself has kindled
Allah Himsell has kept for the preserva-
tion of it 19 of His mighty Angels !

In the Bhagwad Gita. Shree Krishna
tells Arjun, *“God is in the fire on the
Altar.” The Egyptians also had fire burn-
mg in their temples and their Osiris Ani,
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identified himself with it saying “I am
the Great One, son of Great One, I am

Fire. son of Fire. I am Osiris, the Lord
of Eternity”.

It is surprising but true that almost all
the great prophets of the world had their
mitiation through fire—Moses in  the
Burning Bush, at the foot of Mount
Horeb in the wilderness of Sainai; Zoros-
ter. in the Bright Angel of Ahuramazda,
by the river Daite; Bhuddha, in the morn-
ing ligiht through the branches of the Bo
Tree; Paul, dazed by lightening on the
road to Damascus; Jesus, on the opening
of heaven by the river Jordan and Mabh-
mad, seeing the Archangel in  human
form sitting on a throne of Fire.

Fire by any count, is the most perfect
symbol of the Diety. There is something
inherently attractive about fire-its shape,
smell, noise, heat, colour, that almost
conquers fear. Such being the case, couid
it ever be called a servant of Man? Are
Parsees wrong in worshipping fire, when
they hold it as a son of God? Parsees are
sometimes called Fire Worshippers. Fir-
dusi Tusi has however given a correct
answer to this when he wrote “Muguike
Atash parastan Budand, Parastande Pak
Yazdan Budand" meaning they do nol
worship fire but they worship God
through Fire. Even the name of fire wor-
shippers is not that derogatory, as could
be seen from Hafid's answer to his be-
loved Hinda — “Yes, | belong to that
IMplous race

Those slaves of Fire, who morn and even
Hail their Creator's dwelling place,
Amongst the living lights of Heaven™

To rouse the dormant feelings we hu-
mans require a symbol. Asymbol is a
palpable visible object which leads our
mind o objecis beyond our capacity —
from Finite to Infinite — from Gross Lo
noble — from weak to strong — from
vain to enlightenéd. A girl plays with a
doll, to pour out her incipient feelings of
motherhood; the boy plays with a toy
sword to rouse his martial ardour; the
soldier requires a piece of cloth, a ban-
ner, to stir in him, his feglings of patrio-
tism for his native land, a priest requires
a fire, a cross or an idol to pour forth his
heart to God. Shah Jahan needed a Taj
Mahal, 1o keep burning in his heart, his
undying love for his beloved Mumiaz.
So Lord Zoroaster, knowing the philoso-
phy of symbolism, looked deep and long,
into the sacred fire that was burning be-
fore him and found it to be the mosi
important and sacred symbol to be placed
before mankind.

It teaches us equality before God. As
it defies gravitational laws, it clearly shows
that its mission is to raise the thoughis
of its worshippers upwards towards
heaven. It instils in its worshippers, tle
idea of security, cleanliness, and power,
which light has over darkness, Good
over evil, In the Atash-ni-Nivast Par:ees

pray “Dear God let the Fire within nie
protect my soul as an armour. 50 it Cun
give me strength, to defend the truth for
ihe sake of thruth™. Once a man has baint
out hate and evil from himsell, he be-
comes a clean man, a righteous man.
Fire is the most active living thing of all
the four elements. Air, earth or waler
look more or less dead, in compafison
to it. Plutarch has said Fire is the most ac-
tive thing in nature and all production
and creation is either motion or attended
with motion.”
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(BEHRAM)

Pevethraghna:
the Anael w
l‘.lf @iftﬁtﬂ: MAHYAR BYRAMJI PATEL

“To be humble, meek and non-violent, in the face of evil opposition, without
possessing the requisite capabilities inherent in retaliatory force, superior strength
and undaunted courage, is the pretence and subterfuge of only the impotent. To
the virtuous-strong alone, shall go the laurels of Victory!™

“VERETHRAGHNEM AHURADHATEM YAZAMAIDE!"

“*We venerate the Victory, created by Ahural™

o

VERETHRAGHNA, is the Victory
bestowed by Ahura-Mazda upon the
righteous-brave. He is depicted in the
Avesta as the powerful Angel, who is the
impersonation of Victory. The fourteenth
Yasht, known as the Bahram Yasht,
celebrates his exploits. He is also men-
tioned in various passages of the Avesta,
that refer to acts of heroism and courage.
The twentieth day of the month in the
Parsee Calendar is also dedicated to him.
He is nowhere mentioned in the Gathas
but forms a very important part in the
Iranian divinity, where he enjoys great
popularity, throughout the literature of
the Later Avesta.

This divinity belongs to the Indo-Iran-
ian period, and the Vedas refer to him
as ‘Vritrahan', that is, the slayer of the
enemy. Whilst the Rig Veda refers to
Indra as the Vritrahan, in the Avesta, he

only signifies Victory, or the Victorious.
The Avesta does not refer to him as an
angel, but personifies Victory. The Vere-
thraghna of the Avesta, becomes the
Varharan of the Pahlavi, and finally ends
up as Bahram in moderm Persian.

This victorious trait of Verethraghna 1s
retained throughout the history of the reli-
gious thought of Iram, and is chiefly
responsible for rearing in Iran a nation of
hero-worshippers.

As the genius of victory created by
Ahura-Mazda, Verethraghna is the most
well-armed, amongst all the spiritual be-
ings, the most courageous amongst the
courageous, the most victorious amongst
the victorious. He bestows the most
abounding  favours, the  greatest
welfare and the most  abiding
health. He bestows the most cherished



manliness, with its attendant virtues of
valour, courage, strength, power, endur-
ance and tenacity. He is capable of inflict-
ing death, for rznovating the world, and
maintaining and sustaining all the good
creation. He is also most seif-willed and
resolute.

He is wusually mentioned associated
with Ama, which is Courage personified,
and with Vanainti Uparatat, which sym-
bolises Dominating Excellence. In the
tenth Yasht dedicated to Mihr (Mithra)
he is escorting the Celestial Light (Mithra)
of the Radiant Sun (Hvare-Khshaeta), in
the form of a bear, There he is leading the
attack assailing and smiting all those that
resort to lying and breaking the given
pledge, which is violation of the code of
Mihr Yazata.

In the Afrin-i-Zartusht, prophet Zara-
thushtra showers his choicest blessings
upon his patron, Kyanian King, Kal
Vishtaspa, praying that the good King
may be completely victorious over all his
enemies, vanquishing all his adversaries,
just like the victorious Verethraghna.

Verethraghna is the patron angel of all
the Iranian countries. All Aryans Iraniars
and Indians, regard him as their common
national divinity.

He safeguards those Aryan countries,
that offer him sacred libation with the
holy Baresman twigs, consecrated with
the cooked repast of choice cattle. These
sacrifices are to be offered through acts of
the utmost righteousness, and the holy
consecrations dedicated to Verethraghna
should only be partaken of by those that
are most righteous, and by none others.

i12

Thereupon, Verethraghna protects the
volary nations from the curse of war,
invasion, plague, and all other evil devised
by the powers of darkness. If, on the other
hand, any wicked ones would partake of
the sacrifices offered to Verethraghna,
then those Aryan countries woull s. jier
untold miseries through acts of war, violen-
ce and invasion. and would be devastated
by the infliction of the plague, which
would smite the offending people by their
filties, hundreds, thousands, tens of thow-
sands, and by myriads upon myriads.

The Later Avesta is particular in not
offering the sacred consecrations to any
but the righteous followers of the Good
Religion. It is expressly mentioned ir the
texts, that the partaking of the sacred
feast is only meant for those who are the
Zarathushtrian devotees of the Mazda-
Yasna Daena. When the officiating priests
chant that the sacred repast is meant for
sharing only by the Mazda-Yasni Zarathu-
shirians, it is upto.those present not to
break that holy pledge. There is no element
to disrespect in this practice, to followers
of other religions, but this precept greatly
enhances the ties of the closest kinship
amongst those of a common religion and
culture.

When powerful armies meet in mortal
combat, they invoke the Victorious Vere-
thraghna 1o come to their aid and help
their virtuous cause. That army which is
successful in securing the help of Vereth-
raghna always proves to be the conquer-
ing one, and never knows the humiliation
of being vanquished. It smites strongly
without being smitten back, breaks up
the ranks of the opponents, slashes them,
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strikes terror into their hearts, and des-

troys them utterly.
Being the close ally of Mithra, he opp-

Y oses those wicked ones that lie to Mithra,

and brings illness and death to them. He
binds their hands and ties their feet. He
also deprives them of hearing and seeing.
He breaks their spirit. He is the invete-
rate and unconguerable foe of vile de-
mons, wicked men, black magicians,
witches, enchantresses, evil spirits, fairies,
sorcerers, and all those that are wilfully
blind and intentionally deaf.

When holy Zarathushira invokes the

. help of Verethraghna, he implores the

Victorious One to grant him Victory in
thought, word and deed. He desires to be
granted the boon of being victorious in
the art of asking questions and making
replies that will confound his adversaries
and bring lustre and glory to his truthful
speech. It is Verethraghna that imparts to
Holy Zarathushtra the greatest excellence
of the most uprighteous, the strength of
the power of
assuming various forms and shapes in
manifesting himself at different times.

This trait he shares in common

\ with the Star Tishtriva, with Dahma Afri-

ti — the personified Power of Benediction,
and with Damoish Upamana — the per-
sonified Power of Anathema (Power of
Malediction). He uses these different
aspects in the furtherance of the causes
that bring Victory to the righteous.
In the popular Bahram Yasht, he
is portrayed as assuming ten such different
shapes, when appearing before Zarathu-
shira. He successively appears to the Holy
Prophet of Iran in the forms of the Wind,
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the Bull, the Horse, the Camel, the Boar,
the Youth, the Raven, the Ram the He-
Goat, and finally the Man. The Yasht
dedicated to him is popularly used as an
efficacious Manthra Spenta when Victory
is desired in a particular cause. In his
capacity as the Lord of Victory, in the
Iranian pantheon, he is ever willing to
rush down to the help of his volaries, in
his different suitable guises.

The Atash-Bahrams are thus, the Holy
Fires of Victory, and in ancient limes, it
was the practice of the Kings of Iran lo
erect these Fanes of Fires to commemo-
rate their most hard-won battles thal
ended in their decisive Victory. Thus, the
greatest Fires built in the history of the
Zarathushtra Era by the powerful Kings
of Iran,as well as some that preceded and
succeeded that period are distinguished as
the Atash-Bahrams, the Victorious Holy
Fires.

In recent times, an apparently Arabic
deity known as “Mushkil-Asan® has some-
how or th: other been mischievously
associated with Verethraghna, known in
modern Persian as the Bahram Yazata.
Ignorant Zarathushtrians not knowing the
Arabic origin of this refer to it as “Mush-
kil-Asan Bahram Yazaia', and quite
innocently place their misguided faith in It
as a divinity of the Iranian pantheon. It
is greatly to be desired that this wrong
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associaiion should cease forthwith, and
this ondesirable Mushkil-Asan, along
with the puerile fabrication of his Hfimsy
story be banished fram decent Zarathu-
shiraian homes. It 15 bad enough to have
a Polvtheistic Yazata-Yasna of the Later
Avesta in the place of the Monotheistic
Mazda-Yasna of the sublime Gathas,
without having to import into the Daena
o ancient Iran, divinities of Arabic and
other origins, quite foreign to the message
and spirit of the Holy Prophet Zarathush-
ira.

May the right perspective of the Vere-
thraghna of Ahura-Mazda prevail. May
he guide the modern descendants of the
ancient people of the Holy Book once
more to sucoess and victory. May their
homes be filled by him with riches, purity
and heaith. May they flourish wherever
they go. May they lead unblemished
lives. May they be truthful in their
thoughts. words, and deeds, as their vene-
rable prophet taught them to be, a lesson
quite unheard-of before him, and unsur-
passed after him. May the Ideal Holy
Zarathushtra be the Goal of their lives.
Then will the race be rejuvenated, and
people szruug, Then, shall virtue crown
these adherents of the Noblest Faith of
Mankind with the Laurels of the Victori-
ous Verethraghna!
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PART I

Stranger, though new the frame

Thy soul inhabits now, I've traced
its flame

For many an age, in every chance
and change

Of that existence, through whose
varied range, —

As though a torch-race, where from
hand to hand

The flying youths transmit their
shining brand, —

From frame to frame the
unextinguished soul

Rapidly passes, till it reach the goal!

Thomas Moore in Lalla Rookh
(verse 125)

VII. Repeated allusions to rebirth in the
Holy Gathas. — The whole Cosmos can
be broadly divided into two main parts:

(1) The higher Spiritual of life —
Minoi, the most sublime re-
gion whereof is referred to in
the Holy Gathas as “Garo-
Demana™, attzined only by
Ahura Mazda (Ahuro Mazdao
jasat paouryo — Yas. 51/13)
and

(2) the Material Planes of life,
—Geti the densest region
whereof is the Earth, called
“Drujo-Demana”™ in the Holy

Gathas. This world is referred
to as the Domain of Druj
because it is here that we carry
on a oceaseless fight against
evil in all its phases.

In between these two region lies the Chin-
vat Bridge, as we have already seen. In
this connection it may be noted that
Yasna 46: 10 actually records the follow-
ing covenant given to us by no less a per-
son than our noble Prophet Himself :

“Man or Woman, O Ahura
Mazda, who for my sake
sticks to what You told to be
the best (asset) of life, viz.
‘virtue for the sake of virtue
and non-chalance through
conscience, those whom |
associate in Your worship,—
with all of them I would cross
the Chinvat Bridge™ (Fro tae-
esh veespaish Chinvaio fra-
fraa Peretoom).

These inspiring lines hold out a veritable
promise that if we fulfil the conditions
laid down therein, Lord Zarathushtra
Himself will take us eacross the Chinvat
Bridge into Garo-Demana, the House of
Song. If, on the contrary, we prefer to
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lead a life of lust and sin, we will be
bound to the unending Cycle of Births and
Deaths, or, as Yasna 46:11 points out,
we shall be “the inmates of Drujo-Demana
for all time” (Yavoee veespaee Drujo-
demanaee astayo).

Again, the same warning is given in
Yasna 51: 14 in the following words:

apemem Drujo-demanay

“The karpas, destrovers of the harmony
of the world, by their deeds and words
do not turn (pay heed) to rules and
regulations in their actions, and that
way ultimately places (them) in Drujo-
Demana™ Yaa ish scng-ho apemem
Drujo-demanay adat).

Yasna 31: 20 is more precise. It says:
“But one who proceeds to deceive an
honest man, will have another habitat,
viz. long gloomy life, evil food and
remorseful words * (Daregem avoo
temang-ho doosh-kharethem avaetas
vachoo).

I may point out in passing that Hindu
Astrology divides human life span into
three parts, thus: (i) Alpayu (i. e. upto
30 years), (i) Madhyaya (upto 60 years),
and (iii) Dirg-aya (beyond 60 years). In
the above quotation, the words “daregem
ayu” are synonymous with “Dirga-ayu”
and signify life bevond 60 years, and not
“long apes” as so olten wrongly infer-
preted.

Again, “evil food” (Doosh-kharethem.
Ci. Doosh-myazd in Doop- Nirang:
Section VIII) has nothing to do with our
daily food. It only refers to “sufferings
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due to evil Karma™ performed during the
life just ended. (If the food is unwhole-
some, the body suffers. Similarly, if our
karma is evil, the soul lags behind.) In
short, wickedness only leads to a long
life on the earth, full of sorrows and
sufferings. Perhaps, the sayving that “those

whom the gods love die young™ had its

origin here!

However, the matter is clinched beyond
all doubt by Yasna 43 : 5 which says:

“1 recogmised You to be holy, Ahura
Mazda, as soon as I found You to be
the foremost, at the creation of life, and
as You award requiteful deeds, as well
as (what are) requiteful words, viz. il
to the ill, and good excellence to the
good, by Thy laws, AT THE NEXT
TERM OF LIFE” (Akem akaee vang-
hooim asheem vang-haovay, thwa
hoonara damoeesh urvaesay apemay).

This proves that the Laws of Karma
and Reincarnation are wedded together
and without reincarnation the Law of
Karma becomes meaningless. It is, there-
fore, emphasised here that the results of
evil karma have to be suffered by us dur-
ing “the next term of hife”.

And, finally, Yasna 49:11 specifically
makes it clear that this “next term of life”
will be on this Earth itseli, and not in any
supposed region called “Hell”, “Duz-akh"
only means “worst existence” in this
deceptive world, as we daily affirm in
“Vispa Humata” (Achishtem anghu):

“But these villains, malevolent, mis-
creant, evil-tongued, evil-natured and
evil-minded, om account of their evil

R
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impulses revert their souls and become
regular inmates of Drujo-Demana”
{akaeesh kharethacesh paitee urvano
paitee-yeintee). :
In this strophe the decisive words are
“Paitee urvano paitiyeintee”. Even an
elementary knowledge of the Avestan
Grammar will enable anyv student to
understand their true import; and vet
thesewords are often wrongly translated.

“Paitee™ means again or back (Sk.
Prati). “Yeintee” is the present lense
Third Person Plural of the root “ee™ to go.
“Paitee Paitee Yeintee"”, therefore, means
“they (i. ¢. the souls) go again and again"
to Drujo-Deman, i. e, take repeated births.
Alternatively, “Paitee-ee” means “to
come”, and therefore the whole phrase
means “they come back” to the Earth.

From the above it is clearly evident
that Lord Zarathushtra has in the Holy
Gathas recorded in specific and  unequi-
vocal terms that reincarnation is a fact
and also that our way of life on the earth
alone determines whether we are fit
enough * to be promoted” to a life on
higher planes or whether ke slugged
students we should be “detained in the
same class™ as it were,lo learn the lessons
all over again, in other words, whether
we should return to earth life again.

V1Il. Rebirth prayed for in Dhoopa
Nirang benedictions.—— The benediction
at the end of Dhoopa Nirang (recited
before dawn of the fourth day after death,
i. . a few minute s before the end of the
symbolic period of Seshab) specifically
refers 1o rebirth.

In this praver the souls of the dead are

divided into two classes : those who be-
longed to the Good Religion of Mazda
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worship (Oem Veh-Din-i Mazdayasnan
Ravan dad hend) and the rest. Again, the
followers of the Mazda-worshipping
* religion are sub-divided into two distinct
categories and a different benediction s
offered suitable to the spiritual status of
each category:

i1} Those whose Keshah or past Karma
indicates evil results in the form of
suffering (bad food) are required to
COME AGAIN, ie. 1o take rebirth,
in the good religion itseli (Yeshan
keshan dooshmyazdnanm khar khor-
deh hend, oem Veh-Din-i Mazdayas-
nan BE-AYEND) and pay up their
karmic debis.

{2) Those who are not liable to come
back (Agar na-ayend) having attain-
ed freedom from the Coil of Incar, a-
tions, are required speedily to advan-
ce nearer to the Just Meher Yazad of
vast pastures (Mehr frakhgayod
Davar-i-Raast zoodtar pishtar be-
rasaad) according to their wish at the
time of death (goojarg ocomed), In
short, a wish is expressed that these
souls having attained perfeclion on
the Earth, may proceed to further
duties on some other planetary Sche-
me in the endless Galaxies of Univer-
ses (the vast pastures of Meher Ya-
zad).

I do not understand what more precise
and clearer evidence of the Zarathushtrian
belief in reincarnation can theére be than
is contained in this Dhoopa-Nirang bepe-
diction.

IV. Affirmation of rebirth in the Hor-
mazd Yasht Nirang, The Nirang prayer
at the end of Hormazd Yasht contains the
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loliowing affirmation regarding (i) rebirth
and (1) ultimate freedom from births and
deaths :

“I have no doubts whalsoever (Be-

goomanam) about rising of the soul

after death, i.e, rebirth (Ristakhez), and
the last body (Tan-i-pasn)”,

Here the “last body™ clearly implies
previous occupation by the soul of many
other bodies. “Tan"™ means a physical
body : it has nothing to do with any of the
invisible spiritual bodies occupied by dis-
carnate souls for which the Avestan words
are “Keharp”™ and “Ush-tan™ (the shining
body).

If the word “Ristakhez” is to be trans-
lated as Resurrection or Keyamat, the
affirmation in the Nirang would become
meaningless, because if a discarnate soul
has to rot in a Hell till the end of 12,000
years from the Epoch of Creation, ie.
9,000 years after Gayomard (which period
strange as it is, has expired long before
now !), then the body occupied at the
time Rishtakhez would be a “new™ body
or a “second body”, but not “the last in
the series” as is implied by the expression
“Tan-i pasin.”

Unfortunately, the Sassanian Dastoors
in their zeal to conform to the Semitic
Theory of Twelve Hazaras of 1,000 years
each, mixed up the Zoroastrian concept
of Frashoketerti or Renovation at the end
ol 4 Zarwan-i Darego Khadata with Ke-
yamat and thereby squeezed the whole
period of human evolution within 12,000
years ! This is so ridiculous on the face of
it that it requires no further comment.

Even assuming for & moment that
Ristakhez does mean Resurrection (collec-
sivel. it would result in gross injustice and
therefiore cannot be a reality. Suppos= an
unfortunate Parsi  gentleman living
Bombay murders his elder brother in, say.
May 1967, After due processes of law, he
is executed in 1968, So, after the Seshab
eriod he is thrown into Hell where he is
destined to remain till the expected day of
Resurrection. Now, in the same Hell he
will meet the vounger brother of Jehan
Pahelwan Rustom, too, who had commit-
ted the same offence over 8,000 years
before now. No principle of natural jus-
tice — let alone Divine Justice — can be
invoked to justify the inequitable position
that for an identical crime committed by
two persons, one of them should be forced
to rot in Hell for over 8,000 vears more
than the other person.

Though collective Renovation at the
end of an Eon is envisaged in our religi-
ous literature, the word “Ristakhez” in
the Hormazd Yasht Nirang can have
only one meaning, viz. rising?again-after-
death of the body, i.e. rebirth.

The fact of the matter is that what was
originally intended to be symbolical, has
been treated as literal, and that has led
1o ail this confusion.

13 is the number of Perfect Obedience,
Sraosha hence indicates a perfected hu-
man being, a Nara Ashawan. When a
number is less by 1, the lesser number
indicates want of completion of the matter
indicated by the larger number. Thus,
12 (123 minus 1) indicates an “approach
towards complete obedience™ (indicated
by 13), in other words, “evolution™.

Conjunction of three zeroes indicates a
“race of men, humanity”, etc. “Year
indicates an “undefined period of time”.
Therefore, according to the Science of
Symbolic Numbers, 12,000 years” means
“at the end of a cycle of evolutionary
processes”, which is referred to in our
religious literature as “Zarvan-iDarego

" Khadhatay. This has nothing to do with

our calendar years.

X. Pre-existence in human form imples
reincarnation. —— Lord Zarathushtra
6,311 B.C.) once enquired of Ahura-
mazda as to who were (i) the Ruler and
(i) the Spiritual Teacher (Ang-hooshcnha
Ratushcha) in the Vara (Enclosurel made
by King Jamshed to save humanity
from the Deluge (9,654 B.C.). And the
answer given was " (i) Urvatatnaro Zara-
thushtra, (i) Toomcha vo Zarathushtro”
(Vendidad 11 43), that is Uravatandra, the
son of Zarathushtra, the Lord Zarathush-
tra Himself were the Lords Temporal
and Spiritual respectively in the Vara.

This clear evidence of pre-existence in
human form of Lord Zarathushtra and
His third son during the reign of King
Jamshed about 3,300 years before His
Ministry offers supportive evidence of
reincarnation.

XI. Our ancient pledge. —— When the
whole Creation was in the Womb of
Time, Ahura Mazda asked the Fravashis
of the future humanity as to whether
they would prefer to abide with HIM
for all eternity in their then primordial
quintessential state or to go to the mater-
ial world about to be created, destroy all
evil there and return to  HIM again on
achieving perfection. And the Holy Fra-
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vashis unanimously declared their pre-
ference for the second alternative (see
Bundaheshn).

According to this Zoroastrian tradition,
therefore, we are here to work ceaselessly
for achieving perfection and obviously
we cannot return Home till this goal 15
reached. It is clear that a single term
of life on the earth is quite inadequate
for the redemption of this pledge. If
there was to be no “second chance’,
Divine Justice would require that all of us
at least should have had equal opportuni-
ties ‘at birth. Since this is not so. re-birth
is the only logical conclusion.

XII. Fact of reincarnation depicted in
Zoroastrian symbolism. —— Most of our
religions ceremonies are symbotical @ they
dramatize the hidden truths of life. so
that we may nol Jose sight thereof. In
the Yasna ceremony, for example, the
Homa juice is frequently made to pass
through a metal plate with nine holes
therein. This plate represeats our physi-
cal body which also has nine apertures
{through which the Druj Nasus can enler
our body ‘according to Vendidad IX 40)
viz, two nostrils (Naong-hanal, | ¥0 eyes
{Chasman), mouth (Hizoom), wo ears
{Paitish Kharena), the sex orzan (Fravak-
sha) and the anus (Frashoomak). Thus the
symbolical passing of the Homa juice
through this plate clearly indicated re-
peated occupation of a phsical body by
the soul in its long jourpey Homeward,
in short re-birth.

The last Gahambar of the year is very
aptly  called  “Hamas-Patha-Maedem”,
the meeting place of the two Paths, viz,

the Ecliptic and the Ceiestial Equator
{at the Vernal Equinox). In our case also
it indicates the meetiag place of two Paths
at the Chinvat Bridge: one leading to
the ternal blissfu! life in  Garo-Demana,
and the other leading to this Drujo-
Demana, the Earth, where the souls of
the wicked return.

For  three consecutive years the
last day of the vyear is called “Patet”
which. obviously, is a corrupt form of
Gathic expresion “Paitee-yeintee” (Yasna
49: 11} already discussed above (Section
VII). It means the day of “turning back
or repentence”. But it also serves to re-
mind us of our own “turning back™ to
the Earth ie. taking birth again. And
as surely as Navroze follows Pateti, we
take another birth and go through the
whole gamut of life experiences once
again.

However, the l=st dav of the- fouith
year is mot called “Pateti”. Tt is called
Ruz-i Vahizaki”, or the Day of Correc-
tion : the vearly recurring defect s at
last now set right. This i& just to remind
us that a ime comes when oor own
defects are also cured and having become
perfect, we need take no more birth (Mo
more Pateti — No coming back).

X11l. Reincarnation mot compulsory.—
From the language used in the Holy
Gathss and’ Nirang Boi-Dadan  (Dhoop-
Nirang), it appears that reincarnation is
not compulsory in the sense that it is

" always open to discarnate souls to take

\their own time before seeking birth again.

Yasna 49: 11, for example, uses the ex-
pression “comes back™ or “goes (lo the
25



Earth) again and again” and not “sent
back™ to this world. Again, in the Dhoop-
Mirang ceremony the congregation prays
that the departed soul may “come again
in the good religion™.

There is an occult belief — more than
a legend — that when a soul 15 aboul to
reincarnate in a human body, whilst
still in the spirit world, it looks down on
to the earth in order to find in which
country, and to which parents-to-be, it
should go in its next earth existence and
generally surveys its past karma. This is
done for the purpose of knowing what it
has to undergo, and so determine its
course of conduct that it may acquire as
much knowledge as possible in a single
incarnation. This belief is quite in har-
mony with our religious teachings.

It is stated that during the entire Ses-
hab period the main theme of the thoughts
of the departed soul is “KAAM NE-
MOEE JAAM" (e, to which land (reli-
gious community, etc.) would I turn) and
“KOOTHRA NEMOEE AIYENEE”
{(turning, whither would 1 arrive)? And the
reason for this questioning is stated to be :
"KATHA THWA MAZDA XNAOSHA-
EE AHURA" (0 Ahura Mazda, how
would 1 please you 7)

It is also recorded in our scriptures that
the Kerdar (the totality of past keshash or
karma) appears before the soul at the end

of the symbolic Seshab period. In other
words, the whole panorama of ils past
and future lives manifests before the soul
and it then becomes aware of the portion
of past karma which is to be worked out
in the next life and, as testified by our
scriptures, in the light of this knowledge
it tries to ascertain in which land and
religious community, etc. it should now
take birth in order sooner to achieve the
purpose of its eternal quest and to re-
deem the ancient pledge given to Ahura-
Mazda, and it once more returns upon
this chain of births, long drawn out but
not endless.

I need not add that this search and re-
search 15 made by the soul of the wicked
which alone has 1o take birth again and
not by the soul of the virtuous who has

crossed the Bridge and has earned itself
“Perfection and Immortality which are
the rewards showered on holy persons™
(Haovrvatat Amertat, yoi sto mizdem

Ashaunam) (Hormazd Yasht).

Lastly, if my suggested interpretation of
“Kaam nemoee jaam” is correct, it again
affords a positive evidence of the fact of
reincarnation in the Holy Gathas.

N.B.:— The quotations from the Holy
Cathas are taken from Shri J. M. Chatter-
jee’s excellent book recently published.

LOFTINESS OF ZOROASTRIANISM

KHOREH

by

ERVAD SAM FRAMROZE ANTIA

Khoreh is a specific sort of emanation
from human body. It is yellowish and
golden shining emanation from the body of
good souls. In Gujaratiitis called R iecn
{Ojas) and in English it is known as aura,
Halo or Glory. Kyan-Khoreh of the
noble and pious Kyanian Kings was a sort
of Halo inseparable — attached to them.
In Pazand prayers the words raiomand
and Khoremand are repeated frequently.
Raiyomand is radiant and Khorehmand is
as it were a glorious emanation. Such
superb emanations throw their lustre from
a distance and become visible to naked
eves when they shine around some exira-
ordinary individual. Dogdobanu, the mo-
ther of Zarathushtra emanated such glo-
rious Khoreh before she gave birth to the
Prophet Child. People of the village of
Rai failing to understand its significance
that jt was the sign of her spiritual pro-
gress looked upon the phenomenon as an
ominous sign that may bring calamity on
the village and had: her expelled from the
village. Khoreh is not limited only to man
but it is there with all living and lifeless
things —it iis with other animals, metals,
stones and vegelations in varying propor-
tions according to their affinity to the di-
vine essence incorporated therein.

- Khoreh can be of all grades from the
low and degrading kind to the lofty and

{continued)

glorious type. It is easily transferable from
good to bad bodies and vice versa. There-
fore it is necessary to take great deal of
care of our Khoreh to prevent it from get-
ting it mingled with unworthy sort.

Not only amongst the orthodox Parsis
but also amongst many castes of Hindus
and others the custom of women keeping
aloof during their mentrual perod is based
on the transference of Khoreh. The holy
and the clean are not to be polluted.

Contrariwise when the two Yojdathre-
gars join hands into Hamajor after puri-
fying their bodies through the important
cermony of “Barashnum™ they transfer
the good Khoreh mutually and reinforce
it. The Khoreh of the Hamajor has more
minei essence than in the mobed sahib

singly.

In the ceremony performed on  darun
“utyuity” @44l takes place i.e. through
prayers and rituals more minol powers
are introduced in the darun and the power
of Khoreh therein is enhanced. It is en-
joined on Zoroastrians to keep at a dis-
tance of three steps, six sicps and nine
steps away from a variety of pollutions to
prevent transference of bad khoreh into
the body of the person. Our mathravani
is gawYaws (Dushkharenangha) one
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cleaning up a bad Khoreh. Hence cons-
tant mathravani is the most potent preven-
tive of evil.

Simple things perform profound func-
tions. Simple beliefs may urge people to
perform simple routines with mighty ad-
vantages. That is the hidden power in the
daily prayer.

Khoreh may wax and wane in an indi-
vidual according to the spiritual essence
retained at the time. Khoreh is not juost
lustre. It is a polent weapon when proper-
ly used.

King Jamshid was endowed with three
types of major Khoreh to enable him to
set up orderliness in the world of his days.

Khoreh 1 endowed him with adminis-
trative gift for law and order to combat
all evil influences,

Khoreh Il endowed him with healing
power. Thereby he could avoid illness and
death for 700 years in his reign.

Khoreh III endowed him with under-
standing to acquire attributes of Divinity.

When he died his soul with its three
elements escaped from his head in the
shape of a bird. The part representing
law and order got attached to Telimurasp
Devband (the binder of all devilsh. His
healing power got atlached to King Fari-
dun, whose Afsoon, or healing verses. are
even o this day used widely. His excellent
Divinity part of the soul remained un-
attached for long until the birth of Lord
Zarathushtra.

We may recall that King Jamshid was
asked to propagate religion amongst man.
Heé could not do that. That part of his

Khoreh remained afloat in the universe
until a true Prophet was born to take over

that Khoreh.
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Late Mr. Khurshed Framroze Antia

Born 7-12-1904

Parsiana regrels to announce the un-
umely, tragic death of one of the [oremost
Engineers of India in the Garuda Air
Lines disastrous crash within 7 minuies
of its take off from Santa Cruz Air Pont
iBombay) on 28th May 1968. The plane
caught fire and crashed near Nalla Sopara,
near Wesl Coast of Greater Bombay.
We have given his life sketch in Parsiana
issue of February 196X,

He was an admirable combination of
professional brilliance and staunch adhe-
rence (o the tenéts and the teachings of
the Zoroastrian Faith, in which he was
born in the Athornan Family. Faith paid
as great a part in his life with his daily
prayers — uninterrupted by many assign-
ments and many more projects in hand—
as his versatile talent contributed to his
professional Success.

L3 Died 28-5-1968

Amongst the several things found
alter the «crash are a Book
of Gathas and a special concise Khordeh
Avasta, which he alwavs carried in his
coal pocket for reciting during travelling,
which he had to do in abundance. This
time he was going to an International
Conference of World Engineers in
Europe.

Few days before his death he sent &
cheque of Rs 51, as his contribution to
Parsiana. We have several times already
announced that Parsiana does not accept
any donation but this donation has left us
no chance of returning it to the Donor,
whose good soul now rests in Peace
after a life of duty done to the country.
the profession and to the family and
friends. We retain the donation to cherish
his noble memories.

P. B. W.



BEHMAN

The Sixth King of Raipunian Dyuasiy

He was the son of Asfandiar, the war-
rior prince son of King Gustasp. His
mother was Farhang who came from the
line of King Kaikaoos. After Asfandiar
was blinded by the two-pronged arrow
specially made by Rustom to cripple
Aspandiar as direct shots did not injure
him. Aspandiar asked Rustom to take
up the training of his son, which duty he
fulfilled with sincerity. At that lime Beh-
man was 12 years old. He was an excep-
tionally brave young boy. He was given
the name of Behman because the courtiers
and counsellors of King Gustasp liked
him very much due to his truthfulness,
courage and cleverness in execution of all
tasks undertaken by him. When he lowered
his hands they touched lower beyond his
knees. He was therefore called Daraz-
dast (of long hands),

Little before his death Gustasp sent for
Behman, removed the crown from his own
head and put it over the head of Behman.
Even though young and inexperienced
he ruled so sensibly and cleverly that
Jamasp and other Hakims were astounded
at his sagacity and wisdom. He yet lacked
the knowledge of warfare and he was
again entrusted by Gustasp to Rustom
for training. Because he was very brave
Gustasp changed his name to Ardeshir
since Ard in Farsi meant a man of frm
decision and action. King Ardeshir kept
a keen eve over all the Sataraps (Gover-
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nors) and kept watch over their behaviour
with the subjects, and meted out justice
to them according to their deserts.

Once every vear he held a levee of all
Sataraps. In the full court he used to get
down the stage and announce that if he
did any wrong or injustice to anyone
they may come over and announce their
grievance 50 that he can dispense justice
properly. If all was right a Mobedan mo-
bed announced to the people that in the
reign of the noble king “you all till the
arable land, Live in fear of the Lord, do
not play foul to anvone and keep away
from covetousness, The King lives that
life and expects it of his subjects.”

After this ceremony Buzorgan (the
elders or seniors) of each province met
the King in chamber with their suggestions.
Thereafter Kadkhuda (Commissioners of
Police) talked to the King about law and
order in their respective areas.

It is written in Aine-Khushravi that
Behman openly told all his counsellors
and councillors that whenever he lost
temper or did an unjust act they should
stop him from going astray from the path
of Asha.

Ages before Cyrus the Great King Beh-
man gave justice to Israels. Mother of
Katus, one of the grandsons of Gustasp
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was an Israel. He appointed Katus as the
Governor of Israel and ordered that all
the children of Yakub be taken to Pales-
tine that they may select their own Gover-
nor from amongst themselves. Thus many
Jews were re-settled in Palestine and
Palestine was rebuillt.

Behman had two sons Sassan and
Darab and three daughters Humaye, Far-
ang and Behmandukht. After the death
of his first wife Behman remarried
Humaye, a daughter of the Egyptian King
MNasser Haresh. Darab was born of his
second marriage and through the influence
of his second wife he appoinlted Darab
as his successor. Sassan dejected with life
turned a recluse.
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Spindles that Loom Large
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