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Readers
of

Parsiana

and all Zoroastrians staying away or
abroad wishing to offer

MACHI

to the Atashbehram or Agiari (of their
choice) in Bombay will please place their |8

orders with

Warden’s Mysore (Pvt) Ltd. |}

IR GRANT ROAD BOMAAY T,
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wish carried out religiously.

Machi value Rs. 11, 15, 21 onwards
plus Rs 2/- for offering in Agiari

or
Rs, 3/- for offering in Atashbehram
A5 per our cusiom

THE HYMNS OF ATHRAVAN
LARATHUSHTRA

by
Jatindra Mohan Chatterji, M.A,

Available : Parsi Zoroastrian
Association, | Saklat Place,
Calcutta, 13 or from Parsiana
office, Bombay. price Rs. 25/-.

It is a monumental work of a
thousand pages by an already
famous author of The Ethical
Conceptions of the Gatha, Prisni-
Gatha, Gathas, Ramchandra and
Zarathushtra, etc.

= A work of Ilabour and
dedication.

A conjoint study of Avasta,
Sanskrit, Sufism. Every word
explained in detail, every idea
clarified.

A “"Magnum-Opus” (Dr.
Radhakrishnan).
A "Oreat  work™

(Mahamahopadhyaya

Dr. Gopinath Kaviraj.
greatest living authority on
religions).
Recommended to every Parsi home
by Kakasaheb Kalelkar,

150 pages of introduction — a
treat to read — an education in
itself.

Parsiana office sells this work on
no profit basis.

It is our pleasure to offer you
treasure.

FPDITORIAL

Sarosh Yasht is one of our daily prayers and it is but meet
that we know the essence of it. Dasturji Dabu's essay on it in his
series of Rahe-Mazdayasni is my choice for the purpose. Fhe reader
will find it proper. It is informative and comprehensive and my
translation of it is free and unfettered with omissions for compressing
the matter and additions (from Dasturji Kangaji’s) to make Hadokhi
simpler to understand.

The study of Granth Saheb of the Sikhs is the story of the
growth of a religion. Like everything live religion must ajso be a
living, growing entity subject to such additions and omissions which
the time warrants, provided the changes are accommodations and not
subversions, for it is specifically stated in Hadokht Yasht that usage
and customs also make a part of the faith. 1 have recently received
a letter from Mr. Noshir P. N. Mehta (Managing Trustee of P. N.
Mehta Trusts), inquiring about the epithet of Spitam applied to our
Prophet Zoroaster with some suggestions as to the probable extension
of its meaning by assigning to it some refreshingly new though basic-
ally identical significance., The problem posed has aroused my interest
in Semantics of the word (if any) and we shall take it up in the next
issue to study the possibilities of giving it new shades of meaning,
which is the normal trend in the growth of any languager. In this
instalment of his essay Ervad Sam Antia has taken real pains to learn
and recast the biological aspects of evolution in terms of Gahambars.
It is a healthy leap from the routine and the monotony that go with
50 many of our essays and speeches.

_ In the article on Zoroastrian views on death we come across
a Pehlavi word “ogemaidecha”. It is & treatise on death, its inevitabi-
lity and its eschatology (theological doctrine of last things like death,
inter-life, judgment etc). It would be of interest to note that this is
an old abstruse treatise with several parts of it not satisfactorilv



L2 2 2 22 BL-2- 0012 2R b- b R R

translated or interprefed. Dasturji Saheb Kaikhushru Minoche:
Jamasp-Asana, who recently went to Germany on research scholar-
ship took up this treatise as his subject for Ph.D. thesis and has
successfully deciphered many intrigueing words and paragraphs and
recast this treatise in light of the up-to-date advances in Avasta,
Pahlavi ind Pazand languages, which all occur in it in parts. This
treatise had been previously translated by Dr. Geldner and Dasturji's
research work pointed out and recast it wherever changes were called
for. Originally a Pehlavi text it was translated in Pazand, retainme
Pehlavi in parts together with 29 Avastan quotations therein. The
above Pehlavi word means “We come” and occurs as what Gavomard
said when he willingly accepted death “aogemaideka, usmahika, visa-
madaeka™ “we come, we rejoice and we submit”. Dastur Rastamiji
Edulji Dastoor Peshotan Sanjana in his learned book The Parsi Book
of Books — The Zend-Avesta has written the most enlightening essay,
namely, Zoroastrian Eschatology, and occurs as Chapter ¥V in tha
book.
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BAHE-MAZDYASNI
SAROSH YASHT HADOKHT

by

DASTURIJI KHURSHID DABU

Yazats, Fareshtas, Devtas and their
kind are the assistants of the Almighty
in the management of his incalculably
vast creation. Yajashne pointedly draws
attention to 33 (Thriyescha — Thrisascha)
and the Hindu Scriptures state their num-
ber as 330,000,000 (Thirtythree crores).
However when we. scrutinize the Khsh-
noom of Siroja we find that each Yazad
15 in reality the leader of a wvast army
carrying out organisation tasks. Thus with
Adar are associated all kinds of fires —
with Avan are associated a vast number
of controlling chiefs of innumerable
groups of water, with Testar Tir are
leaders of all other stars. Fravardin 15 cre-
dited with s 4 i81 2141 a incalculable
number of collaborators. Besides these
some assistant Yazads are specifically
mentioned with their names such as Va-
aiti-Vayu and looking at it this way ac-
cording to Visparad our Yazadi army is
very vast. It must be so. If Ram Yazad
were the only chief for Rameshni (pure
pleasures) how can he reach everywhere
all at once 7

Srosh Yazad looks after man’s soul and
its welfare night and day in this world
and also in the other world aflter death. It
is obvipus he could not be doing it all
alone,

Srosh Yazat ranks highest in the Ga-
thas as it was he who Sang Gathas beiore
Zarathushtra and gave him inspiration.
For this reason two Yashts (Yoshogan)
are composed in his honour. What is
known as Srosh Yasht Vadi which is spe-
cifically meant to be prayed at night from
sunset to midnight (during Aivikshthrum
Gah) has 13 Karda (Kareta) is taken from
Yezashne. It can, however, be prayed any
time also.

Srosh Yasht Hadokht is short and has
only five Karda (Kareta) of which two
(namely 7th and 13th Karda of Vadi) are
included in the five. Dr. Geldner is of
opinion that the long Yasht is denved
from Badhan Nusk. Hadokht Yasht is
however taken from Nusk of its own name,
namely, Hadokht Nusk which is serially
20th Nusk out of 21. It has several other
pargarads (parts) extant, but are not inclu-
ded in this Yasht. The word Hadokht is
“4u@wa " (Hadh-ookht) having magical
mantras, Each of the five Kareta sings the
praises of Srosh Yazat.

Before we take up each Kareta sépara-
tely let us understand Srosh in a general
way. The original meaning of the word
Srosh is ='d2 saza  INTUITION, It is
the duty of everyone who can hear his
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voice to surrender himself to the message
he gives. If the message is to be effective
it is necessary that there shall be no eva-
sion. In that sense another meaning of
Srosh is complete willing obedience to the
order or the hint received from him. Al-
though not an Amesaspand Sarosh has the
right to take his place in their council and
represents that part of the interest of hu-
manity by which he is the accredited
teacher in the religious training 3A~{I13!
of mankind. In that sense he is the media-
tor between the Prophet and the people

and shows the way of the Prophet to his

followers.

All religious ceremonies of the first three
days after death (including Gehsarna) are
done in the name of Srosh as he is the
HMIELY TMiA WgiMae “Salare damane Ahu-
namazd” commander of all creations of
Ahurmazd. His etheric body (Keharp) is
penetrated from all sides by mantras Len-
ce his body is saturated with mantras and
15 described as Tanu-mathra (body con-
taining mathras), He can therefore assu-
me any form and descend on the earth
amongst man, contaclt the Farohars of
Prophets and spread the word of the Pro-
phet amongst man. There is an identicai
idea of Gabriel in the Jewish scriptures
and a similar idea of a mediator between
Christ and his followers.

Now let us examine each Kareta (Kar-
da) one by one:

Kareta 1. Prayer as Benefit.

In this Karda emphasis is laid primari-
ly on prayer as the best thing for the
“Gaithabiyo™ (people of the Gaitha or
Geti, this world). All worship should be

]

with willing submission so that it instils
humility, which is necessary to make a
person a perfect servant to the Almighty
and removes from his mind all ideas of
demanding anything as claim or even
favour. It is this kind of humility which
ennobles an humble person and enables
him to resist all kinds of evils coming from
any Durvand (person believing in evil or
acting against the good ways of God)
male or female. How does prayer aci as
protection? It overspreads and covers up
the enemy's eves (ashi) and his ears (Ke-
ran} and occludes his mental faculties
{Ushi) and acts as fetterlocks to his hands
(zav), feet (dvarethra) and his mouth
(jafar). But prayer should be sincere (adh-
vim) and without ill-will (atbesham).

It is necessary to note that the word
ashim, which goes with Sroash is here not
in the sense of ashoi (purity). In “Sroash-
em ashim hurodhem verethrajanem, fra-
dat gaithem™ etc. the word is used in con-
nection with *Ashiye Ashisvangh™ as be-
nedictory, spreading the gift of blessings.
Wherever Sroash can reach, benedictions
and blessings will come alongside as co-
operative activity of the two Yazats.

What is here implied in general about
the power of prayers is subsequently
stated explicitly to refer to the prayer of
Ahunawar (Yatha Ahu vairyo). [t is the
prayer of the highest value. The world
came into existence in three stages follow-
ing the ulterance of its three paris. it is
the Logos, the Word, the mystical word.
In the word Ahu there is half “m”, which
when joined up equals OM or Aum of the
Hindus. We accept the dictum — “Ahu-
nem vairim tanum paiti” (Ahunuvar pro-
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“Zoroastrian Credo”’

A Book for every home by Gool K. S.
Shavaksha, A very simple translation
in English of the Gathas, Daily Prayers
and the Life of Zoroaster with simple
essay explaining our religion to the
children. Rs. 5/- Available at N. M.
Tripathi and from the Author, 43 New
Marine Lines, Bombay—I.

tects the body) as exiomatic. It was the
weapon Zarathushira had obtained from
Spena-Mino and with which he used to
defeat Ahriman (Ghena-Mino). 200 Ahu-
navars are enjoined to be prayed in 19th
Pargarad (Chapter) of Vandidad and in the
end of the Nirangdin Ceremony wherein
Vandidad is included as parnt thereof the
officiating Mobed throws several Sangreja
{stones) around in the several pitchers
containing water. The legend behind this
ritual is immitation of what Zarathusht-
ra Saheb did when he resisted Ahriman
and put him to flight by consistently re-
citing Ahunavar Kalam and pelting the
Ahriman away by throwing stones in -all
directions. It is the practice amongst Mo-
hamedans going for Haj to throw a
number of pellets at night in some forlorn
forsaken spots to scare away evil,

Ahunavar 15 the embodiment of the
Will (Ahu) and the Wisdom (Ratu) as the
ruler absolute and the teacher profound
that Ahura Mazda 15. With him Will and
Wisdom are on equal footing. Likewise the
power of Ratu  “w4% =w:i-Prophet
is paramount because of his Ashoi {Ashat
hacha), his righteousness. In a sense Ahu,
the Lord and Ratu, the Leader are aiike.
and present the two aspects of Ahura-
mazda.

Zoroastrianism has two essentials —
“Daen Mazdayasnish™ and “Datem Zsra-
thushtri”® — The fervour of the Mazda-
vasni Faith and the inexorable “Law
Zarathushtri”. Daen Mazdayasni is uni-
versally inherent in all good things and in
all righteous, prudent and thoughtful con-
siderations. Datem — the law inexorable
is the vi-daivo-data, the law against devas,
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shortly termed Vandidad. Gavetri of the
Hindus and Ahunavar of Zoroastrians are
accepted as Almighty's own pronpunce-
ments, which to be effective prayers must
be recited with candour and there should
be no overt or covert evil in heart or
mind of the persons uttering these power-
ful prayers. Those Parsi faddists who are
hankering after the unusual and the mira-
culous outside their own Faith will do
better by reliance with implicit faith on
what they actwally have rather than run
after some fancied Will-O'-the-wisp. Ahu-
navar does protect the believer against all
calamities by increasing his power Lo
resist all evil and parry the devastaling
blows of misfortunes. Suffering is in
God's plan and will come and go. In the
meanwhile man shall not collapse into de-
jection nor lapse into the illusory and the
unreal. To him who utters **Yatha tan
madad™ Sroash Yazai does bring aid to
tide him over his trouble, whatever it be.
But unbelievers are faddists, men with
convictions without the knowledge.

Kareta II. Sroash — The Eternal
Vieil

Sarosh is *Ashaeh Ratum” - leader or
Commander of Ashoi. Ever since the two
Menos — Spena meno and Ghena meno
have come into existence Sroash Yazat
has never had a fully relaxing sleep. He is
ever alert, night and day keeping incessani
watch over evil and protecting “Fravoish
Giaethabio™ all around him inhabitants of
the Gaetha (the world). He is always well
armed with his hand held high ready to
smite and crack the head of any devil
That way he is particularly vigilant during
night time. Thus by lessening evil he (in-
directly) increases good.

8
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In this paragraph there is referencs to
Majhania daeva. “Yuidhyeiti majhamvai-
bio hadh daevaiyiblo 3¢ 3 B
Migeizlddl Ta  H1%: w1 ¥
Scholars have translated this senience as
srosh waging war against the devilish peo-
ple of Mazandaran. Historical evidance
does not support such disparagement of
the province. No state or province could
be inhabiting all bad or all good people.
The land of Mazandaran was fertile and
the people of the province were quiet und
peaceful.

We must look for explanation else-
where. Para 2 of Hoshbaam lists a num-
ber of good human traits to increase
{Fradathai) for man’s good and happiness
and also lisls a number of evil traits which
needs be (Snaithi) destroved. Amongst the
latter are the following four:

i1} Angre-mino i.c. destructive mental
traits.

(2) Aeshem dev ie. devil of vicient
Anger.

(3} Majhania dev ie. devil of blind
fanaticism.

{4) Vareniya dev i.c. devil with traits
of =3 woll,

One does not need to look for them out-
side. They are all within us. We make our
own heaven or hell put of them. The des-
criptive adjective applied 1o heaven —
behesht (the best place) — is “raochan-
ghem™ ie. illominated and the adjective
applied to hell is “taarik™ ie. dark. Here
it further adds that in the end Majhania
runs away into darkness as it is put to
flight. This way Sarosh Yazat helps man
to fight his own battle against evil by

arousing his conscience and keeping it
alive and mindful, day in and day out,
night and day because He never drops
into slumber, as his is the Tanu-Mathra,
mathra-ridden etheric body that needs no
sleep.

Sarosh Yazat carries on incessant fight
against devils as he is not afraid of them
and is not cowed down by them but on
the contrary all devils fear him in spite of
their pose of swaggering bravado and
against their own wish, out of fear of him
{Srosh), run away into darkness, In short
wherever and whenever conscience is ope-
rative devil (evil) departs.

Kareta 111, Sroash as Guru of our
Daen.

This is a short Kardo and the main
point intended to be conveyed is thai a
Yazad is needed and appointed by the
Almighty Lo reach his message (o the Pro-
phets. Zarathushtra acknowledges this in
the Gathas in clear terms “Sroash Yezad
came to me and ordered me.........

Almighty sends to mankind each reli-
gion suited to the time and conditions
prevailing. The Yazad 'is prepared and
taught the plan of His religion as concei-
ved by the Almighty. He is then sent to
the Prophet, who, then propagates his
faith. Ahuramazda tutored Sroash, who
became the teacher of our Daen to Zara-
thushtra (“8  cHMAU-ER eHaudur)
Sroash was thus the Guru of our Prophet
Mankind is incapable of directly knowing
or understanding God's plan hence this
arrangement which is true of all religions.
In fact, the Designer of each religion is
the Almighty Himsell and Revelation to

the Prophets is the device for transmis-
sion. This fact we do acknowledge in Din-
no-Kalmo dl4 ®Me 3134 9 5324
WigiW w3 WMEE hIMIEE WA g2
CGod has sent for the people of this warld
1e. the truthful and proper daen, which
Zarathushtra brought. The Daen of
Zarathushtra is the Daen Ahuramazda
gave to Zarathushtra. In this Karda Sro-
ash is mentioned as one who is the pri-
mal listener of the Gathas (direct from the
Almighty), prior to their transmission to
Zarathushtra.

Kareta IV, Co-workers with Sroash

Sroash Yazad is the indirect Peace-
maker in this world of strife and tension.
Religion is the real promoter of peace and
tranquility and every form of violence (in
its name) is a false label. To have peace
the first essential is to curb Aeshem dev
{the devil of violent anger) that otherwise
arouses Majhania (blind fanaticism) and
leads to violence and (jehad) religious
WAars.

In fact all strife runs the same course.
Sroash Yazad is ever alert against Aeshem
ready to strike.

In this most laudable task his cordial
friends joined hands with him in spread-
ing harmony. They as well as their com-
panions too must be propitiated to win
the lasting peace. The following Yazads
are specifically mentioned herein as &wiy
the friends of Srosh Yazad. They are
Rashna, Meher, Gowad, Din, Astad,
Ashiswangh and Marespand Yazads.
Ower and above them there is many a ewa
helper who work towards this common
good — They are friends of all Ameshas-
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pands, friends of all good men, admirers
of the good creations of Ahuramazdzdisa
friends of Mathra-Spenta who do not
comply with the laws of the devas (vi-
daevo-data) but who believe in Date-Zara-
thushtra taking lead from Chishti (wis-
dom!, from true knowledge (religion),
from old established usages and customs,
which constitute a part of the body of re-
ligion, who with the aid of Saoshyants and
Ashavants work their way to establish-
ment of a durable and lasting peace.

Kareta V. Power of Yazashne over
Evil (Devils)

In this Kareta Sroash Yazad is acknow-
ledged as the protector of man, night and
day, as a fighter that breaks the head of
devils. His victories over devils are appre-
ciated and praised and all his associates
enumerated in the fourth Kareta are also
praised. A condition is mentioned that for
successful operation by Sroash the place
must be pure, atmosphere must be religi-
ous, people around must be staunch in
their beliefs, friendly to Sroash and
where Sroash Yazad is a welcome visitor.
It must be a place where an ashvan®#iiaz
is staying. The beauty of it all is that the
contact of saintly souls invites the aid of
Farohars and results in heir helpful acti-
vities. Our lire-temples are such houses of
suitable surroundings wherein the cons-
tant hum of Humata, Hokhta and Huv-
reshta abides to secure the friendliness of
Sroash.

As most of the associates of Sroash are
Yazala they too do not possess physical
bodies. However in this Kareta there are
praises showered for their bodies Those

10

are Keharp or etheric bodies only. Human
beings have tanu or physical body as well
as Keharp, ie  etheric body, etheric
double or replica snugly fitted within the
physical body with all its constituents in-
corporated in it. Their relations are like
those of a shoe and its last which just
fits in. The Keharp is therefore called in
Indian languages &1 & Yy % or last.

As a Keharp has no fixed shape it can
take any form, as it has no physical body
it needs no rest, needs no food and can-
not die. It can work from within the body
or can come out. This extension of the
Keharp becomes the halo or aura #lier s
around a pious man and spreads its Kho-
reh (its ennobling and enlightening influ-
ence around). Visiting Yazads thus spread
their Khoreh, which only innocent souls
and children are able to see and feel.

JEENA & COMPANY
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GRANTH SAHIB

SACRED BOOK OF THE SIKHS

by

D. B. PANJRATAN

The Granth Sahib or “The Holy
Granth” is the sacred book of the Sikhs,
as the Holy Bible is of the Christians, the
Holy Quran of the Mohammedans and
the Holy Vedas of the Hindus. The entire
Sikh Community is to guide itsell by the
teachings as incorporated in the Holy
Granth.

The literary meaning of the word
Granth is “A scripture knitted together”
and Sahib means “Lord”, The titleGranth
15 therefore applied to the scripture con-
taining the sacred compositions of the
Sikh Gurus together with the selected
writings of the various Indian saints of
the medieval ages.

A man cannot serve as a man's ideal
because of his imperfections. He has to
turn to some superior force, called Guru,
Guide or Pir, in the interest of his moral
and spiritual advancement. All the greal
religions of the world have emphasised the
need of a Guru or a Holy man because
their eyes are withdrawn from the worldly
prizes and are fixed upon the eternal truth.
In the Sikh philosophy, the Gurn is a

unique personality.

The word Sikh is drawn from the sans-
krit word Shishya, which means disciple.
The Sikhs are the disciples of Guro
Nanak, the founder of the Sikh faith

Sikhism is basically based on discipleship,
and a Sikh is essentially a disciple who by
his own free-will has learnt to subjogate
his will to his Gurus.

The real Guru, according to the Sikh
faith, is one who knows the Supreme Be-
ing; the Absolute, the Eternal and the
Infinite. But he is not an incarnation of
God. He is merely a trusted servant, a
messenger of the Almighty. Guru Gobind
Singh, the tenth Guru, declared in clear
and strong language that “Those who
regard me as a Lord shall be damned and
destroyed. 1 am but the servant of God™.

In Sikhism there have been ten Gurus;
Guru MNanak, Guru Angad; Guru Amar-
das: Guru Ramdas; Guru Arjun; Guru
Hargobind; Guru Har Rai; Guru Har
Krishan; Guru Tegh Bahadur and Guru
Gobind Singh. Each Guru nominated his

SUCTCESS0T.

However, when the tenth Guru, Guru
Gobind Singh was about to leave for his
heavenly abode, he was requested by his
disciples, the Sikhs, to nominate his suc-
cessor. He nominated “Granth Sahib™ as
his successor. Ever since then it has be-
come an article of faith amongst all sects
of Sikhs that a Sikh is one who believes
in the ten Gurus and their teachings and
sccepts the “Holy Granth” as the Il1th
Guru.

1



It is, therefore, a perpetual Guru. It
lives for ever as the llth Living Guru
manifesting itself here in our midst in the
form of “Guru Granth Sahib™. These
sacred writings are the embodiment of the
Eternal and Changeless Truth and Guru
Granth Sahib is the progressive collective

personality of the Gurus,

The second Guru, Guru Angad, com-
piled the biography of Gura Nanak. This
was the only sacred book up to the time
of the fifth Guru, The other sacred writ-
ings of the first four Gurus lay scattered.
Guru Arjun, the fifth Guru, collected
these writings, To this he added his vwn
contribution. In addition he selected the
spiritual writings of the celebrated Hindu
and Muslim saints from different parts of
India. At Ramsar, a beautiful spot pear
Amritsar, he began his work of composi-
tion and compilation and prepared a
grand volume, the “Adi-Granth™., The
Granth was installed in the famous Gold-
en Temple of Amritsar in the yvear 1604
Amritsar soon became the central place of
worship.

The “Adi-Granth” is a volominous
book containing the verses and the prayers
in the praise of one God, who has no
equal, It is written in the Gurumuokhi
script. The main body of the book is com-
posed in Hindi. The language is called
Old Punjabi as it was about 500 years
ago. However, the hymns are also found
in Persian, Prakrit, Marathi and so ou.

The God according to the Sikh [zith
created MNature where He has His seat
diffused everywhere and in all directicns
He is the Common Father of us all. But
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He is never born. He has no incarnation.
The only way of worshipping Him is to
sing His praises and meditate on His
name.

The Holy Granth was brought to its
final shape by the tenth Guru, Guru Go-
bind Singh, who added the hymns of the
Ninth Guru, Guru Tegh Bahadur in the
Holy Book. The sacred compositions of
Guru Gobind Singh were lost duning the
exodus from Anandpur during the winter
of 1704. The remaining writings were put
together in one volume, 26 years afler his
demise and named Daswan Padshah Da
Granth — "The Granth of the Tenth
Guru’.

The Dasam Granth is a miscellaneous
collection of the Guru’s own wrilings
together with the writings of the Hindi
poets who were the colleagues of the
Guru, The main theme is the glorification
of God and the glorification of arms with
the object of encouraging Sikhs to fight
bravely, This sacred book serves as an
excellent index to the part plaved by Guru
Gobind Singh in raising the Sikhs to the
status of a martial race.

Both the Dasam Granth and the Holy
Granth are the sacred books of the Sikhs
commanding the same respect. But the
Holy Granth as it existed at the time the
tenth Guru left the world is the Granth
Sahib, the Everliving 11th Guru.

Guru Arjun, the fifth Guru, completely
changed the nature of the Guru's office
His “Darbar™ looked liked a princely
Court. He encouraged adveniure and
enterprise amongst his followers. Horse
trading became one of the principal lucra-
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tive trades amongst the Sikh traders and
it brought large contributions. Amritsar
became a sort of Sikh capital and the
Holy Granth began to serve as a code of
the sacred as well as secular laws. This led
to the establishment of an infant theoecre-
tical state and the Guru, as its head,
assumed the position of Sachha Padshah,
“The True Spiritual King™.

The Sikhs are, therefore, treating their
Giurus as  Padshahs since long time past.
The first Guru is the “First Padshah™, the
second Guru as the “Second Padshah™
and the 11th Guru “Guru Granth Sahib™
i5 treated with veneration as Sachha
Padshah, “The True Everliving Spiritual
King™.

While the Holy Granth was still under
preparation, a strong representation was
made to Emperor Akbar that the Guru
was compiling a book which was seditious
in tone and was full of malicious attacks
on other religions. The Emperor paid a
reverential visit to the Guru during the
vear 1598 and was completely satisfied
with the contents of the Adi Granth.

Emperor Akbar died in 1605 and Em-
peror Jehangir ascended the throne Prince
Khusro rebelled against his father ond
took refuge in the Punjab. The Emperor
proceeded to Lahore crushing all those
who had helped the rebel prince. Chandu
Shah, the Diwan of Lahore, bore personal
grudge against the Guru. He reported to
the Emperor that the Guru had lent his
moral support to the prince. Under orders
from the Emperor, the Gura was subject-
ed to the most barbarous tortures at the
hands of Chandu Shah and finally his
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plistered body was thrown in the nwver
Ravi which carried it to its final resting
place. This occurred on May 30, 1606,

Guru Arjun was the first to receive the
crown of martyrdom in the Sikh history.
With his practical example of suffering
and sacrifice, he left a heritage of fearless-
ness, firmness and valour amongst s
followers. The sect which hitherto was
something peaceful and spiritual, now
began to take the military guise.

Guru Har Gobind, the sixth Guru, built
the Akal Takht, the Throne of the Al-
mighty, He introduced a new dress befit-
ting the status of the Guru, who was now
a spiritual as well as the secular head. In
the course of time, the Gurus came (o
adopt the various ensigns of royalty and
the 11th Guru, Guru Granth Sahib came
to be accepted as the Guru Everliving in
“Roval Splendour”.

There is the Takht, the throne where
the Guru Granth Sahib is kept for read-
ing. The crest or the semblance of the
Guru hangs over il. A canopy covers it in
honour of the exalted position that it
occupies. Every Sikh when entering the
place prostrates himself before it as he
would prostrate before a living sovereign
He pays a tribute called Ardas for accept-
ance. The place is called Darbar, the
Court Silver rods are kept near the Thro-
ne. the Takht, as sign of authority.

The tenth Gurn, Gura Gobind Singh
founded the Khalsa, by introducing the
“Raptism™ of sword and adding the sulfix
Singh, (Lion,) against the names of the
Sikhs. The Guru initially baptised his five
tried Sikhs with sweetened water stirred

4

with a dagger and called them “Purnch
Pyaras”, “His Beloved Five”. These “Pu-
nch Pyaras” then baptised the Guru in the
same way. A Sikh after baptism is called
ihalsa, which means pure.

An ordinance was issued thai every
member of Khalsa must keep Kes (long
hair}, Kanga {comb!, (short underwear).
Kara (iron bangle) and Kirpan (sword).
The use of tobacco in any form, or shape
wis also strictly forbidden.

The hymns of the Gurus and the sants
ar¢ not arranged in the Holv Granth ac-
cording to the authors but according to
the 31 Raags, the Musical Measures. 1o
which they are composed.

The nom-de-plume adopted by every
Guro is the same, ie. “Nanak™ For the
sake of identification the composition of
each Guru bears the Padshahi Number
The writings of the first Guru are referred
to as “First Padshahi”, the writings of the
second Guru as “Second Padshahi™ and
S50 0N,

In the Holy Granth, the actual composi-
ttons of the Gurus are enshrined. No
extraneous dogmas or spurious writings
can, therefore. be represented as penuine.
Here lies the difference regarding the au-
thenticity of the Sikh doctrines and the
other faiths. The founders of the other
faith did not themselves reduce their doc-
trines in writing and we are obliged lo
trust the chapters of their faith according
1o their adherents and followers.
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The Granth Sahib consists of the work
of 36 writers, The saints whose writings

mfﬁﬂm Sllgamlhi Dl“]ﬂp are included are the saints Fared, Jai Dev,

Trilochan Sur Das. Ramanand, Namdev,
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soul. It performs one miracle, which no
magician will ever dare to attempt. It
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Rational Zoroastrian Views on Death, Inter-Life

Period and Reincarnation

by

Behram D, Pithavala

[ see without fear the grave,
with its everlasting shadows:

For | know that the body finds a
prison there,

But the soul finds wings !
—Victor Hugo

The sudden transition from this sphere,
of my beloved youngest son Yazdi a few
months back after the tragic bus accident,
came upon me and my family as a rude
shock. A burning desire has taken hold
of me since then to know more about life
after, what we mis-call “death”. The
following pages sel forth, in brief, the
result of my study — the thoughts that
have consoled and comforted me.

[. Inevitability of death. “death is but
the parting of two dear and intimate fri-
ends : the dissolution of a co-operative
enterprise”. These two dear friends are
the mortal body and the indwelling divine
CE5CN0E,

“Every creature that has been created
and exists shall die (Aogemadaecha 40).
“Water or fire kills no man; when he
goes away, it is by the will of fate he goes™
{(Vendidad V: 89), Thus it is not the
fever, the accident or the murderer who
kills a man : it is his time to depart. How-
ever, the greal redeeming feature which
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makes life a glorious adventure, is that
“death is not a complete dissolution of
being but a necessity of (going) from place
o place, from duty to duty” (Shikand-
Gumanik Vijar 4 : 87). When the life work
of a person comes to an end, he is forth-
with summoned to the Great Beyond, our
Diavine Headquarters. for his next assign-
ment. Death is thus inevitable, and “there
comes a day or a night when the cattle
leave the master, or the master leaves the
cattle, and the soul leaves the body full of
desires™ (Aog. 84). “So whosoever has
been born......... must act in such a way
that, when the moment comes to leave Lhis
world, he may have Paradise (the best
existence) as his portion and the House of
Song as his reward” (Aog. 20); for “the
ox turns to dust, silver and gold turn to
dust, the valient hero turns to dust,

but the one thing that does not turn to
dust is the righteousness a man practises
on the earth, his alms to the holy and
righteous” (Aog. 84). It was one such
righteous person who cried out in a cha-
llenging voice, *“Oh Death, where is thy
sting? oh Grave, where is thy victory?"”
1. The final cause of death. — As to
the final cause of death, our old Pehlawv:
text declares that it is “the conflict of two
opposite tendencies in one nature™ (SGY,
8: 119-121). It is pertinent to note in this

o ANY WAY YOU PLEASE

POLSONS

COFFEE -

connection that Hereward Carringlon
corroborates this siaglement i s book.
Death : Its Causes and Phenomena. He
has come to the conclusion that death
occurs when the matter of body 15 no ion-
ger able to vibrate in harmony with the
life vibration——that is, when the inner
and outer vibrations are in conflict.

11l. Provision for the soul's journey.—
The first lap of the soul's journey (Awwal
Manjal”) ends when the body 15 cast off
and disposed of in the speediest possible
manner by offering it to the birds of preyv
ina Tower of Silence. He has now “lo
account for his own deeds” (SGY, 4: 91)
it the Chinvat Bridge.

The immutable Law of Keshash or
poarma declared by Lord Zarathushira in
the Holy Gathas (Yas. 43/5), viz. “Evil Lo
the evil-doer, blissful life to the virtuous™
{Akem akani, Vanguhim ashim Vang.

BUTTER - TEA

PLEASE YOU

haove), cannot be circumvented by any-
one. So till there is life we must “be
diligent in making a store of good works.
that it may come Lo our rescue in the spi-
ritual world” (Dina-i Mainog-i Kherat 2:
96-7:) “hold our [eet, our hands and minds
ready ......... to do promptly good and
timely righteous deeds,...... be eager to
practise good deeds in the world in order
to pay off our debts with a surplus”
{Visparad 15: 1), and “not to put off for
tomorrow any good work we can do lo-
day. and carry out with our own hands
the plan of our own soul” (Sad-Dar 81 :
10); 30 that when the call of Meher Yazad
comes we may be found well prepared to
go through His all-searching examination
on whose results bliss or woe herealler so
much depends, and when the Supreme
Judge opens before our own eves the
minute-book of our hie on earth :us!
ended He will find on every page thereofl
a perfect record of an ideal life.
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IV. Interregnum between death and the
soul's arrival at Chinvat Pool.—“Chinvar
Pool™ literally means the Bridge oi Sepa-
ration or of Selection: i separates (he
- corporeal world from the spiritual. Only
those who have made themselves worthy
by leading a pure and noble life, are shle
to cross this Bridge and be free from the
Coil of Incarnations. But those who are
not selected return to earth life once again,
as clearly taught by Lord Zarathushtrz in
the Holy Gathas, as we shall presently see
In short, Chinvat Bridge is a “check-
post™ between the two realms.

In the twelfth chapter of Patet Pashe-
mani (Prayer of Repentence) we make a
solemn affirmation that if our sins remain
unrepented for at the moment of death,
we “shall willingly go through ‘punish-
ment’ in regard thereto FOR THREE
NIGHTS FIFTY-SEVEN YEARS" iSe-
shab punjah-haft saal) after death. 1
think the meaning of the expression
“three nights fifly-seven vyears” is as
follows.

The punishment to be gone through
during these three nights relates to the
evil thoughts, words and deeds committed
during the life just ended But these three
nights are only symbolical and the real
period of punishment may extend to three
periods of 19 years each (19 x 3= 57).

The Cyclic Period of the Sumn is 19
vears. In other words, the Sun takes com-
plete 19 years to return to the exact lon-
gitude and declination held by it ai the
moment of death, Since on the higher
planes of life time is not measured by the
rising and setting of the sun as on the

s

earth (there is no time — space sense Over
There) and since the soul has now iefr
the physical plane, 19 earth-vears are sym-
bolically taken as equivalent to one *night’
on the spiritual plane.

It will thus be seen that the Seshab
period may in some cases extend to as
many as 37 years On the expiration of this
period the soul arrives at the Chinvat
Bridge.

It is interesting to note that Lord Christ
actually demonstrated this Zoroastiian
concept of “Seshab™ by rising from the
grave on the morning of the fourth day or
Chaharoom after his crucifixion.

An imposing and voluminous authenti-
cated evidence is now available of hun-
dreds of cases of past-life remembrance.
in most of which the inter-life period has
been found to encompass one or two
generations, i.e. iss than 60 years. Onlv
those who die in infancy or whose lifz is
cut short by a violent accident, take
birth almost immediately.

The Seshab period of rest, digestion
and assimilation of diverse experiences
should not logically exceed the vears of
life on the earth, after the first 15 to 20
formative years. 57 would rightly repre-
sent such a period in most cases.

I understand that according to Rosicru-
cian teachings the inter-life period may
exiend to l44 vears or so. This supports
the above interpretation of the Seshab
period, as against the inordinately long
periods ranging between 500 and 2,000
vears as per Thesophical literature.

The spiritual world (Minof) in which
the Seshab period is spent by discarnate
humans 15 not very much different from
this world. People often refuse to believe
that they are dead. They even “wish to be
inside the (physical) body once apain™
(Sad Darband-i Hush 99: 1). That world
seems solid to its inhabitants. “Solidity™
does not depend upon the density of mat-
ter, but upon the synchronisation of vibra-
tion. The air about us is full of voices, but
for us they do not exist until we have turn-
ed in with them and secured that very syn-
chronisation. The spiritual world is invisi-
hle to us because our coarse eyes are nol
vibrating fast enough to detect the higher
vibrations of the spirit world.

During the Seshab interval the soul
moves aboul in a  subtle, astral, body,
called “Reharp”. It is uwsually invisible
but can be seen by a clairvoyant, Iis
existence is acknowledged by a number
of learned men and also by some famous
scientists.

V. Seshab punishment.——During the
Seshab period the soul of the wicked per
son “sees visibly the sins and crimes of
every kind committed by him in the world”
(DMK 2: 160); “his soul tastes as much
misery as the whole living world (con-
tains)” (Yasht 22: 20.24). Miserable he
turns round and round, not knowing
where to go, remembering the words of the
Holy Gatha: *Kaam nemoi jaam, etc.”
Yas 46: 1). According to Dastur Man-
ushcheher (9th century A. D.), the condi-
tion of the soul just after death is very
delicate and, therefore, the religious cere-
monies performed after death go a long
way ‘m alleviating the suffering during the

cofire Seshab period (Datestan-i Dinik).
However, the measure of their efficacy s
the devotion and intensity with which
these important ceremonies are performed,
for, as Diotima told Socrates, “Love
bridges the chasm” (Symposium 202-3).

It must be remembered that even after
death we remain essentially the same snd
have to contend with all sorts of desires,
fears and evil in a “world™ very much simi-
lar to this. Allegorical accounts of the “liv-
ing conditions™ of discarnate humans dur-
ing the Serhab interval are given in great
detail in our scriptures. These so-called
“punishmenis™ are, really speaking, self-
inflicted, resulting as they do from the
“biting” of conscience, the “dreadful
gnawings™ of remorse and vexation at the
loss of so many good opportunities of
leading a righteous life on earth, the “burn-
ing fires” of anger and jealousy, and the
“darkness™ of despair.,

Just as water finds its own level, “the
soul is consigned to the place which
accords to his own choice” (Iranian Bon-
daheshn 30: 9). Those who have thought
the evil thoughts and lived a life of (us
pass to a like “world”. Obviously, there-
fore, the souls of the wicked become
segregated into different groups according
to their own vicious natures, as noticed by
Ardai Viral. Most of the scenes enacted
before him during his seven-day sojourn
of the spiritual world related to the Seshab
“punishments” only. There is no time
sense in this world of spirits and therefore
io the wicked souls the Seshab period app-
ears to extend to as many as 9,000 vears,
as can be gathered from the complaint of
a soul to Ardai Viraf. (See Ardai Viraf
~amah, Chapters 18 and 54 )
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MNeedless 1o add that those who have
eschewed the thoughts that corrupt 2nd
scorned temptations during the earth life,
pass on to the “heaven world” of finer
vibrations. A life of devoted service 1o
one's fellowmen and free from carnal des-
ires is a sure guarantee of miximum satis-
faction, happiness and progress during the
Seshab period.

It is interesting to note here that many
of the facts stated in our scriptures relaiing
to the life of discarnate souls on the other
side of the “veil”, are corroborated in the
literature of Spiritualism by modern inves-
tigations conducted under scientific con-
ditions,

Studied refusal to accept the fact of
reincarnation has landed us in a great
confusion. What befalls ihe soul of a wic-
ked person during the Seshab interval is
something quite distinct from the suffer-
ings due to evil karma which can only be
experienced in another physical body. An
analogy will make the point quite clear.

Suppose a workman commits some silly
mistakes in the course of his employment.
He is summoned before the boss who,
kindly but sternly, poinis out the mistakes
and asks the workman to do the job over
again. That whole day, naturally, the
workman feels very much dejected since,
with a little more care, he could have
avoided the mistakes. The dejection suffer-
ed by the workman corresponds to  the
Seshab “punishments”, and the re-doing
of the job to re-birth.

Thus, the Seshab interval offers unigue
opportunities of reviewing, understanding
and digesting the concrete experiences
gained on the earth.
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V1. Soul's arrival at the Chinvat Bridge.
——As stated above, during the Seshab
interval the whole drama of the life just
ended is re-enacted in minute deétail
(Analysis). Al the end of this period the
soul arrives at the Chinvat Pool and clear-
Iy beholds the totality of his keshash or
karma (Synthesis) in the form of a Kerdar
(Keshash, Kerdar and Karma are all cog-
nate words having similar connotaions.) :-

The soul of the wicked person “beholds
his own conscience and conducts as a nac-
ked and decrepit harlot...covered with
spots like the most noxious creatures”
“( Ardai Viraf Namah 17 : 12) and he is as
much afraid of her as a sheep is of a woll,
and wants to flee away from her” (SDH
99 : 16)

On the contrary, the soul of the virtuous
person is in the company of “a beautiful
and shining maiden, white-armed, strong
and shapely, erect full-breasted. stately of
form......apparently 15 years old, as fair
a$ the fairest of creatures” (Yashia 22: 9)
“in  white raiment” (Ir, Bn. 30: 5),
“wearing a bodice and a crown, dexirous
and of lofty mind™ (Vendidad 19 : 30), “at
whom the soul is pleased” (Ir. Bn. 30 : 5).

Therefore, it is said, the Kerdar embra-
ces the soul, i, e. forms part of his being.

Now comes the supreme moment of
“decision in the soul's long and weary
journey Homeward. The Angelic Huosts
aparding the Chinvat Bridge do not
permit the soul of the wicked person to
pass the threshold. Mo amount of religious
ceremonies performed by others after his
death, no pleading by anyone however
high-placed spiritually he may be, can

influence the Celestial Judges even a bit
in their wielding of the inexorable Laws of
Keshash. His way being thus blocked, the
soul of the wicked falls headlong and goes
“goes down to Hell” (SDH 99 : 20),which
only means that he takes birth again.
There is no eternal damnation of the wic-
ked according to the teachings of our dear
Prophet. There is a covenant by God
Himself, and as we pray in the Doa Nam
Setaeshn, “Avadoom bujed darvandan-
chaaz Duzakh, *the wicked will be iree
from evil life eventoally™.

However, the soul of the nghteous per-
son departs for all time to come to the
other side of the Bridge where he enjoys

the blissful existence which he has earned
for himself, in the company of the Holy
Ones.

M. B.——All scriptural quotations given
herein are taken from “The Gospel of
Zarathushtra” by Duncan Greenlees—
a veritable Zarathushtrian Bible, with mat-
erials arranged subjectwise, a running com-
mentary and an Index, a must for all
devout Parsis: (Theosophical Publishing
House, Advar, Madras).

(To be continued)
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LOFTINESS OF ZOROASTRIANISM

PART III

by

ERVAD S5AM FRAMROZE ANTIA

We concluded part 11 of this essay with
the statement that each stage ol evolution
has left its mark on man. The last or the
Sixth Ghambar Hamaspathmaideim coin-
cides with the last five davs of the vear
and run with the five days of the Gathas.

Thus they occur during Muktad. Muktad

is mukti-ni-vad that is, remembering the
souls who have secured mukti or salvation
and their remembrance is coupled with
the remembrance of Farohars, Fravardin
Yast clearly states that the Farohars ol
asho {pure) souls do assist man with their
share in the promotion of evolution, It is
assumed that their share is for the advan-
cement of soul and such aid is always
needed by man who constantly has to
remember “mun ano avavad shudan™ *1
have to go — back to my place”, which is
the profession of our faith and its philoso-
phy. As man has not shot uwp suddenly
but has evolved by stages both physically
and mentally each stage has left its mark
on the body and in his life history, which
we may examine,

Nebula condensed into balls of fire.
gases condensed into water, water made
life possible and brought it into being, life
spread on crystallised earth. Earth might
have crystallised with super condensation
of ice together with unfathomed chemic-
al processes resulting in some geometrical
forms. Word crystallization is suggeslive

of this process from the Greek origin of
this word (GR. Krystallos meaning ice and
Kryos meaning frost), Deposits of mine-
rals must have likewise occured upto a
certain depth of the earth, for the centre
of the earth is still fiery hot and breaks
oul into volcanoes, wherever such exits
are available. Life in its infinite varieties
grew up by mutations and metamorpho-
ses as algae to vegetations and amoeba
and worms and insects and reptiles and
rodents and in-vertebrales and vertebrates
to man. In some of the most primitive
forms of life it is difficult to classify life
into vegetable or animal group with cer-
tainty. Such is the close run of evolution.
Botanists classifv algae and plants with
some sense of caution in their grouping
and change over from group to group as
studies reveal greater details. Studies in
comparative anatomy (race development
of animals from the simpler to the more
complex forms of life apd notice some
remarkable continuity in a given series.
Darwinian Theory is based upon such
studies and he reaches the conclusion that
the evolution of man and monkey has run
parallel. This does not mean that man has
evolved from monkey nor does it mean
that any monkey now known to man will
ever evolve into man with the passage of
time. Circumstances cbtained in the remo-
te past may never repeat and man and
monkey may each go his own way along
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the path of evolution and the gap in the
similarity of the two may continue to wi-
den but the common traces of the both are
already imprinted and will leave their
mark. They cannot be eflaced because
whatever form newly evolved unit will
take it cannot skip over its own evolution-
ary background, as such break will break
up its own evolution, which is change in-
corporated from stage to stage and each
has become inherent in its constitution.

In embryology (study of life from con-
ception to the full growth of any species,
particularly animal species) the evolution-
ary history which took ages after ages
the species can be studied within  the
period of its gestation in the womb of its
female because the different stages leave
their mark on the foetus and the baby
Gestation period of human female is about
280 days but it is much shorter in pro-
gressively inferior species. The latter are
operated upon or killed and their foetuses
are studied for their growth from dav
to day by oblaining a series of such
specimens. Laboratory techniques of the
kind are considered cruelty by many.
But knowledge of life in general
indicates that cruetly and callousness to
the sufferings of others are universal. Only
man attempts to teach man to avoid or
minimise cruelty and callousness by accep-
ting higher moral and ethical teachings
through religion. Thuos religion is upto
now the highest stage in the spiritual evo-
lution of man — who passed through his
moral training stage under threat of the
big stick that put him straight. In severai
cases cruelty has to be connived at in the
interest of the greater good that wider
knowledge can do. Vivisection and labora-
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tory experiments are prompted by the
Latin adage “Fiat experimentum ad
corpore vili" — perform experiments on
inferior bodies — that the superior species
and the wealth of knowledge may profit
by them. Life of man is too short for him
to study evolution in its natural way. Such
experiments are therefore necessary in
man’s race for time.

With embryological specimens the evo-
lution of a species is studied and the con-
clusion is arrived at that “ontogeny is the

epitome of phylogeny” meaning that the
life of an individual is the abridgement or

condensation of the evolutionary life of *

ils species.

It is a matter of loftiness that Zara-
thushtra could envisage the life plan in
umiverse and his followers represented his
thought contenls in rituals and cere-
monies, All our ceremonies are done in the
presence of fire which is symbolic of our
awareness of the fire within and there are
offerings of other natural products sym-
bolic of things in nature, which contribu-
ted to our evolution. Such are water, the
originator of life. cereals, fruits and flowers
as reminders of an intermediary stage.
metal vessels as the sign of the minerals
incorporated in our body, milk and ghee
representing the animal world which we
share with other animals, and together
with all these we remember Yazads, asho
Farohars and Amesaspands and Hamkars
who lifted up our amimalistic mental life
to spiritual level. Language which express-
€5 our inner yearnings now utters
Mathra-vani awailing the advent of the
Saoshyant, who will free us from all our
fetters of evil.

(to be continued)
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KAI-GUSTASP

Ehe Eifth Hing of Raigunian Dyvasiy

There is a difference without any dis-
tinction in the various forms in which
this noble King's name is pronounced. In
Gathas it is Kava Vishtasp, in Avesta
Kav- Vistasp, in Pehlavi Kai-Vistasp and
in Persian Kai-Gustasp. His reign is
placed between 3000 B.C. & 6000 B.C.
According to Bundehshn he reigned for
120 years but Shahnameh states that he
reigned for 108 years. His life work and
activities are described in  Zoroastrian
literature dispersed throughout in bits
and patches wunlike the description
of King Jamshid which appears in
concentrated form in the second
Pargarad of Vendidad. Mohamadian
authors praise Gustasp but as a magician
and swordsman who spread His religion
at the point of bayonet but blame him for
having chosen Zoroasirian Faith. Gustasp
is taken as the last king to inherit Kvanian

Khoreh, which appears to have termina-
ted with him. Firdausi has taken sketches
of Gustasp’s life from s predecessor poet
Dakiki. Firdaosi in & dréam gol a mes-
sage that he should do so as Dakiki was a
staunch Zoroastrian and his version would
be reliable.

Coming out from his seclusion of medi-
tation Zarathustra wandered about for
ten vears in search of a follower but could
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get no one. Thereafter his cousin Maidy-
omah Arasti became his first staunch
disciple who took an oath to preserve
fire and spread the religion. This theme
is presented in a beautiful multi-coloured
front page picture in Parsiana of March,
1967, {copies available 75 paise post [ree
in India.)

Larathushira offered pravers to Ava
Arduisur Banoo for her blessings that
King Gustasp may accept His religion.
His prayers were granted. Gustasp became
the 21st disciple of Zarathushira in the
12th year of his preaching of the [faith.
Thoogh Ava Yasht was composed ages
after Zarathushtra the event is stated
therein. Likewise references to Gustasp
occur in Jamyad, Raam, Gosh Yashts and
in Pehlavi Behman Yasht.

CGiustasp offered prayers to Ava Ardui-
sur that he can destroy men of
madlda, Eavzad, g0 [false reli-
gion, dev worship and those opposed to
true faith. This was directed against the
Turanian Arjasp and was granted. In
Gosh Yasht Gustasp offered prayers that
after defeating Turanians he may spread
the religion of Zarathushtra in their land,
His prayers were granied. Because of his
campaign for successfully spreading tLhe
faith Gustasp is desenibed as “the side
arm and the support”™ of Zoroastrianism

in para 99 of Fravardin Yasht.

Zarathushtra succeeded admirably with
Gustasp because the two favourite Queens
of Gustasp—namely Ketayun and Hutok-
shi acknowledged Zarathushtra with much
enthusiasm and religious fervour and
influenced Gustasp to spread the faith.
In his fight with Turanians Gustasp had
lost 23 of his relatives and had his (wo
daughters taken in captivity but he held
on. Turanian Arjasp threatened Gustasp
to give up the new faith or face destruc-
tion and annihilation of Iran. Arjasp was
a great fighter and Gustasp understanding
that discretion is the better part of valour
got down from his horse Bahjaad, which
was brought by Kaikhushru from China
and gave the horse 1o his son Asfandiar
with blessings and instructions Lo conquer
Turan. Asfandiar conquered Turan and
many lands around and freed his two
sisters from captivity wherein they
were languishing as domestic helpers. It
was unbecoming of the Turanian King
Arjasp to have degraded the royal princes-
ses, Asfandiar had to avenge also the
death. of his grandfather Lohrasp who
too was killed by Arjasp in a previous
battle. Asfandiar was a Rohintan, {mean-
ing having the body of copper or brass)
and arrows could not hurt him. However
when he had to fight Rustom he could
succeed by finding out that the two eyes
of Asfandiar were vulnerable and he pre-
pared a special two pronged arrow and
blinded him. Asfandiar thereafter died
of slow death due to despair.

Before that the successes of Asfandiar
had made Tehmtan jealous and induced
Gurjain to incite Gustasp against Asian-
diar that the latter was now craving for
his father’s throne. Jamasp, the learned
Prime Minister of Gustasp sensing the
trouble sent word to Asfandiar not to re-
turn on the call of his father. But Asfan-
diar stated “the father’s anger is the
reverse of the coin of his love”. He came,
met his father cordially and was arrested
but set free to fight Rustom who had not
helped Iran in his fights against Turan.
His fate is described above.

Gustasp, Hutokshi, Spento-dad, Asfan-
diar, Jamasp, Frashoshtra and Maidy-
omah are named the Dinyavars (those
who brought in the Daen) of the period.
Shokrat and Jamasp were the great minds
of the time of King Gustasp.

Due 1o disablement of Asfandiar he
requested Rustom to take his son Behman
and train him up in the art of warfare
and requested Gustasp to appoint Beh-
man as his successor. Both his wishes
were carried out. Rustom was a
valiant and large-hearted warrior. He
was nol against Asfandiar and tried to
avoid fight but fate had decreed otherwise,

In the times of Gustasp there was an
impregnable fortress of Rohin-dez {cop-
per-castle) belonging to King Karugsar of
some wild and ferocious fribe. It was
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located on g high mountain and was un-
approachable except by three narrow
paths of which the one easier to climb was
very long, the middle path was of shorter
distance but was very rugged and made
the climbers easy targels and the third
path was the shortest but one had to over-
come séven hurdles (Haptekhan), which
were wolves, lions, Azda (python)
women magicians who would destroy
climbers by coaxing them into traps of
of feminine lures, very big ostritches.
heavy stroms and tempests with hail and
10¢ freezing all men. The seventh obstacle
was the Rohin-dez fortress itself. The
send around it was scorching hot and such
hot air emerged from it that it looked
liked flames of fire. Congquest of such a
fortress had always proved futile. Asfan-
diar was warned of certain death to him

but he said “MNo one dies before his death™,
The prize is for the brave and a staunch
FLoroastrian merchant Kherad Sowdagar
came to his help with whom they two to-
gether planned a trick. Sowdagar took
most precious jewels and most beautiful
dresses with him for sale and offered
them as giflts to 20 beauties kept in the
Fortress. Considering him to be a mer-
chant he was let in. After he entered the
fortress he opened its doors and the fiery
flames that emerged gave Asfandiar and
his army signal to attack that the way
was clear. Asfandiar here killed Arjasp
who had gone all gay with wine, women
and song and freed his two sisters who
were languishing here as  domestic  ser-
vants to the beauties. All pleaded for
mercy which was granted as all accepted
Foroastrian faith. It was thus a double
victory for Asfandiar.

ALANKRYIA

COLOUR ADVISORS AND PAINT CONTRACTORS, 25,
PEDDER ROAD, BOMBAY-28,

PHOME- MTIEN
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P. N. Mehta Education
RUNS

Boys’ Town
NASIK

We invite attention of parents to this famous Boarding School
for boys of all ages and all communities.

Efficient staff

Individual attention

Hygienically wholesome diet
Opportunity for out—door sports
Open—air games

Care of health

Building of character along
with sound education

The late Sheth P. N. Mehta’s Munificence

HAS MADE BOYS' TOWN A MONUMENTAL EDUCATIONAL
INSTITUTION OF REPUTE,

( Concessions to Parsee Students will be considered by the Trustees |

Inquiries—Mr. Bejon N. Desai, M., 87 Principal
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UNITED MOTORS (inpia) LIMITED

AUTHORISED DEALERS OF
TATA MERCEDES BENZ TRUCKS AND BUS CHASSIS
for
BOMBAY - THANA - KOLABA and RATNAGIRI
DISTRICTS IN MAHARASHTRA :

Jobs of Servicing, Repairs, Complete

Overhauling of Engines Undertaken.

Efficiency and Good Workmanship is
the Motto of the Work-Shop.

WORKSHOP - AT ARTHUR BUNDER ROAD, COLABA
BOMBAY-5 (NEAR RADIO CLUB.)

\

::‘ TELEPHONES: 211031, 212881

] Spare Parts Sales Depot and Car-Workshop

z AT 39 HUGHES ROAD.

i,! TELEPHONES 357616/357617 /357611

;' Dealers for

)

d

\

% TATA
MERCEDES-BENZ
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